Women and Talmud Torah

1. Mishna Kiddushin Chapter 1:7
All obligations which devolve upon a father
concerning his son must be observed by men
but women are exempt and all obligations
which devolve upon a son regarding his father
are incumbent on both men and women. And
all positive ordinances that are bound up with
a stated time are incumbent upon men but
women are exempted but all positive
ordinances which are not bound up with a
stated time are incumbent upon both men and
women; and all negative commandments
whether they are bound up with a stated time
or whether they are not bound up with a
stated time must be observed by men and
women alike, save the commandments neither
shall you mar (the corners of the beard) and
you shall not round (the corners of your head)
and there shall none defile himself for the dead
(talking about priests).
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2. Sifre Deuteronomy:
And teach them to your sons and not to your

daughters...
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3. Kiddushin 29a
“A father is obligated to teach his son Torah.”
From where do we learn that the mother is
not obligated? It is written “You shall teach —
You shall learn.” Whoever is obligated to learn
is obligated to teach but whoever is not
obligated to learn is not obligated to teach.
From where do we learn that she is not
obligated to teach herself? It is written “You
shall teach — You shall learn.” Anyone whom
others are obligated to teach is obligated to
teach himself, but anyone who is not obligated
to teach is not obligated to teach himself.
From where do we learn that others are not
obligated to teach her? Because Scripture says
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“And teach them to your sons,” but not your
daughters.

4. Mishnah Sotah 3:4
She has hardly finished to drink when her
face turns green and her eyes pop out and
she is covered with swollen veins. And they
say, “Take her out! Take her out, that she
does not defile the Temple Court” If she had
any merit, this held her punishment in
suspense. There is merit that holds
punishment in suspense for one year...two
years...three year; From this Ben Azai infers,
“A man is obligated to teach his daughter
Torah so that if she drinks she should know
that merit will hold her punishment in
suspense” Rabbi Eliezer says whoever
teaches his daughter Torah teaches her tiflut
- lewdness. Rabbi Yehoshua says a woman
prefers one kav and tiflut rather than nine
kavim and abstinence.

1wnnl qi¥n) T NIwn 2 P19 NID NIdN NIwn
:(nawny map wna

NIL712 NI NIPNIN NNA9Y TU NINWY NHaon NaR
N7W DINIXIN DIRNYIN 0NNIR 0N |T NN7ANN KRNI
NIAT YW .02 021N AN NITN? W DN .NTUN XALN
NIT W' 0w MY 172N NIAT Y, NNN NIW N2IN
TN%2 DTN 2N NTYU 201K [NJD .D1IY WYY 2N
117 .17 N7IN NIATAY UTN NNWN OXY NN N2 NN
129N NIz 17'82 NN IN2 %10 22 1IN TUYNR

5. Tosefta Berachot Chapter 2:12
Gonnorheics (male and female), menstruants
and parturients (women after childbirth) are
permitted to read the Torah, to study Mishna,
midrash, religious law and aggada, but men
who have had a seminal emission may not.
Rabbi Yossi said but he may teach regular
halachot as long as he does not teach to
others the mishna.
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6. P.Talmud Berachot 3: 6
It is taught in a beraita: Gonnorheics (male and
female), menstruants and parturients (women
after childbirth) are permitted to read the
Torah, to study Mishna, midrash, religious law
and aggada, but men who have had a seminal
emission may not. Rabbi Abba bar Acha said in
the name of Rebbi he may teach halacha but
he may not teach aggadah. It was taught in the
name of Rabbi Yossi, he may teach regular
halachot as long as he does not teach to
others the mishna.
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7. B. Talmud Berachot 22a
It is taught in a beraita: “Make them known to
your children and your children’s children” and
it is taught immediately after “the day that you
stood before the Lord your God in Horeb” Just
as there — at Sinai, it should be done with awe,
fear and trembling, so too here, when he
learns Torah, it should always be done with
awe, fear, and trembling.
From here they said: Gonnorheics and lepers
and those who have relations with a Niddah -
are permitted to read from the Torah, Neviim
and Ketuvim, learn Mishnah, Gemara,
Halachah and Agadah (even though they are
impure), but a man who has a seminal
emission is prohibited from all of these things.
R. Yosi permits a man with a seminal emission
to learn Mishnayot that he knows fluently and
can say quickly, but he may not teach others;
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8. Tziz Eliezer 9:3,
What was asked about the ruling of the
Rambam regarding teaching Oral Law to
women and also teaching Written Law to
women, that is it forbidden to teach them
prima facie (in the first instance), what is
taught in the Tosefta and brought in the
Yerushalmi (which quotes the Tosefta almost
word for word), it is clear that in the Tosefta it
is a clear matter that women are permitted to
learn all of these texts, meaning both Written
and Oral Torah, and what it tells us is that even
when she is after childbirth or in a state of
menstrual impurity she is permitted to learn
these texts.
And | will explain that first of all, one must say
that the Tosefta reasons like Ben Azai (see
source 12 ) in the mishna in Sotah that a man
is required to teach his daughter Torah....and
we pasken (legislate) like Rabbi Eliezer to
forbid men to teach their daughters and we
have also seen this in the Babylonian Talomud
in Berachot that brings the Tosefta in the
following language (see source 10 above) and
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the Bavli left out the women from the law
mentioned and included only the men.

And perhaps for this reason the Rambam
paskened like Rabbi Eliezer in Sotah and not
like Ben Azzai...and he had proof from the
Gemara in Berachot that left out of the
halacha which stated “female gonnorheics and
menstruants” that the halacha reasoned like
Rabbi Eliezer that it is forbidden to teach
women Torah.

And secondly, it must be explained, that in the
Tosefta it doesn’t state that one teaches them
to read from the Torah etc but the language is
that they are permitted to read — they
themselves — and they should read — on their
own and there is no prohibition and the
Rambam, Turn and Shulchan Aruch write that
if a woman learns on her own Torah, she has
reward as one who has not been commanded
to do a mitzvah but does it anyway and the
reason given in the Tur is that a father may not
teach his daughter for he does not know what
is in her heart or how she will use the
knowledge but if she teaches herself then we
see she has good intentions and she will
receive reward.
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9. Rambam Talmud Torah 1:13
A woman who studies Torah has a reward but
not like the reward of a man because she is
not commanded and anyone who does
something that is not commanded on him to
do so — his reward is not like the reward of the
one who is commanded but rather less. Even
though she has a reward, the rabbis
commanded that a man should not teach his
daughter Torah because most women’s minds
are not directed towards study. Rather they
misinterpret, rendering the text irrational
because of their poor minds. The rabbis said,
“Anyone who teaches his daughter Torah it is
as if he taught her tiflut.” What are we talking
about? Oral Torah. However, Written Torah
one should not teach her a priori, but if he
taught her, it is not as if he taught her tiflut.
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10. Book of Hasidim 313
Everyone must teach his daughters the
mitzvoth. The Talmudic statement that he
who teaches his daughter Torah is as if he
taught her tiflut refers only to the
profundities and rationale of the mitzvoth
and the mysteries of the Torah; these are
not taught to a woman or to a minor.
However, a woman should be taught how to
observe the mitzvoth, for if she does not
know the laws of Shabbat, how can she
observe Shabbat, and this applies to all
similar mitzvoth. Indeed, in the days of
Hizkiyahu, king of Judea, men and women,
old and young were familiar with the laws of

purity and sacrifices.
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Tur Yoreh Deah Talmud Torah 246
He quotes Mamonides verbatim.

Prisha on the Tur (246)

Since most women’s minds are not directed
towards study” However, if she studies on her
own, we see that she is exceptional, therefore
it is written that she receives a
reward....However, the father may not teach
her lest she misinterpret since he cannot know
what is in her mind. In any event women must
learn the laws that apply to them and a
woman who helps her husband or son so that
they can be immersed in Torah, is given a
fitting reward.
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(R. Archivetti):
The statement of our Sages possibly was said

Mayan Ganim
when a father taught her in her youth, then
surely one could assume women are light
headed, wasting their time on nonsense and
the majority did sin from their shortness of
But
donated their hearts to approach the service

attention. indeed women who have
of the Lord by choosing good for its own sake
—they surely ascend the mountain of the Lord
and dwell in His holy place, for they are
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exemplary women and it is upon the scholars naim 'wi 11,17 DIpna NAIdwN ' 1na na'un
of their time to distinguish them, to glorify [T PTNZ,[0TO2 NTN? NN T 'R2N 201,00
them, to arrange them, to strengthen their
hands and encourage their limbs. Carry on
and succeed and Heaven will assist you.

14. R. Shimshon Raphael Hirsch: commentary to the Siddur — Kriat Shema
DNTNYI The term TIN'2 is more comprehensive than [12'w. We believe that it is for this reason that the
Halacha bases its statement D2'M112 K71 D212 limiting the commandment to teach the Torah to the
instruction of our sons exclusive of our daughters on the sentence D2'22 NX DNIX DNTNYZ1 and not
7227 DnawwI.
The fact is while women are not to be exposed to specialized Torah study or theoretical knowledge
of the Law, which are reserved for the Jewish man, such understanding of our sacred literature as
can teach the fear of the Lord and the conscientious fulfillment of our duty, and all such knowledge
is essential to the adequate execution of our tasks should indeed form part of the mental and
spiritual training not only of our sons but of our daughters as well.

Our daughters are enjoined no less than sons to study the Written Torah and the laws that they are
required to observe in their roles as daughters, young girls, mothers and housewives. In our history
Jewish daughters saved the spirit and purity of our people so much so that even Israel’s redemption
in Egypt was accredited to the merit of pious women....
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home. Specifically, those who regularly study 217V ,]12 X7 DN .QWITPN 1INIINN [V 738 NDIKNY
gentile language, it is surely a great mitzvah to "N NTA TIo 22 2V Navt ' TR A Nioy
teach them — Chumash and the Prophets and
the Writings and the moral instruction of the
Sages such as Ethics of our Fathers and
Menorat ha Ma’or so as to strengthen within
them our holy faith. If not, they are liable to
completely stray far from the path of the Lord
and transgress all the principles of our religion,
God forbid.




Rabbi Zalman Sorotzkin:

Our age differs from earlier ages. Formerly
Jewish homes followed the Shulchan Aruch and
one could learn the entire Torah from
experience; there was no need to teach Jewish
girls Torah from a text. Now, however...many
homes are totally dissociated from many
mitzvoth and laws of the Torah. Indeed Jewish
girls coming from such homes to attend a
religious school are essentially like converts and
taught the
fundamentals of Judaism and the basic

consequently they must be

practices...Not only is it permitted to teach
Torah to girls in our generation, it is an absolute
duty; it is indeed meritorious to found schools
for girls and to inculcate in their hearts pure
faith and knowledge....We may have certain
reservations as to the Oral Torah but there
should be no hesitation about teaching
Scripture...Only concerning pilpul (the study of
the Oral Torah in dialectical depth) did our
Sages declare “whoever teaches  his
daughter....” Women may study even the Oral
Torah; but they should concern themselves
with the ultimate formation of the Halakhah

rather than with argumentative texts.
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Rabbi Moshe Malka, Reponsa Mikvah
Hamayim Yoreah De’ah 21, Vol. 3:

Modern woman plays a significant role in
society, engaging in scientific research, filling
the universities, managing offices and
businesses, participating in government and
political affairs. Indeed, they are becoming
smarter and more developed than men. Surely
Rabbi Eliezer would now waive his ban on
teaching women even the Oral Torah, so that
they might carefully observe all the laws of the
Torah affecting their activities and
employment. Furthermore, we must intensify
their education so that the light of Torah might
keep them in the path of the upright.
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The Lubavitcher Rebbe Parshat Emor 5750
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In the generations before us there did not exist
educational institutions for girls. They were
educated in the spirit of Israel of old, in their
homes that every girl received from her mother
and female elders etc. Despite this in the last
generations the leaders of Israel established
educational institutions for girls with the view
that it was a need of the time since anyways
they leave their homes and receive the
influence of outside etc. It is a necessity to
establish for theme educational institutions in
which

education and including education on the

they will receive proper kosher
purity of the holy.

And this is correct in regards to the study of the
Oral Law. Since anyway women and girls learn
a variety of subjects though which immoral
subtlety enters into them. Thus, it is not just
permissible for women to study the Oral Law
rather more than this, according to the very
reasoning of the Halacha itself, it is a necessity
to teach them the Oral Law. Not just to learn
the law decisions without their reasons, rather
also to learn the reasons behind the laws, even
until the fine dialectical arguments that are in
the Torah. For it is in human nature, male and
female, to desire and to delight more in this
kind of study. Through this there will be in them
a development of the proper sensitivities and

talents in the spirit of our Holy Torah.
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Igrot Moshe (Rav Moshe Feinstein 20
Century USA)

Teachers want to teach Mishnayot in the Beit
Yaakov school for girls. Rambam ruled like
Rabbi Eliezer that this should not be taught.
Mishna is Oral Law and therefore it should be
prevented. Only Pirkei Avot should be taught
in order to awaken in them love for Torah and
good values but not the rest of the tractates
and since the matter is simple/clear, | will
remain concise.
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Rabbi Aharon Lichtenstein “Fundamental
Problems Regarding the Education of
Women”

..... To my mind it is desirable and necessary,
not only possible, to provide intensive
education for women even from Oral Torah
sources whether resorting to the argument
that since women are engaged in all
professions, why should they be specifically
limited regarding Torah, or because of the
words of the Chafetz Chayim that if the
Rambam can say that it is necessary to teach a
convert the essentials of Judaism, an individual
who grows up in a Jewish context should all
the more so be afforded such an education.
That is to say that it is clear that it is necessary
to provide a woman with the education and
knowledge that make it possible for her to
realize a strong and rooted faith and to face
reality with dignity. Women today receive a
broad general education and may attend
universities and there — as well as within
society in general — they come into contact
with diverse worldviews and philosophies, to
the point that the knowledge and values of
Torah are urgently required by women....In my
opinion what is necessary in order for women
to be adequately prepared from a Torah
perspective for practical living is far more than
what she is being taught today. Torah
education for women must be strengthened,
both quantitatively and qualitatively, including
the teaching of all aspects of Torah...
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Women as Halachic Authorities

Excerpted from an article by Rabbi Shlomo Riskin that appeared in the Jerusalem Post

HALACHA, IF understood profoundly, is the ongoing attempt to take the rich and multi-vocal
Jewish tradition of law and custom and the voluminous and wide ranging Responsa to questions
that arose from an infinite array of human situations and have all of this confront the nuances
of an ever changing social, political, economic, and sometimes deeply personal reality.

Halacha is, at its core, a great and ongoing conversation.




While history provides us with some salient examples of women scholars entering this
conversation, never before has there been such an existential need and such a societal
possibility of engaging women in this conversation as equals. If indeed the halachic conversation
is to play an important role in the development of Israel as a Jewish state, we dare not exclude,
and we dare not deprive ourselves, of this invaluable reservoir of talented leadership that

comprises at least half of our people.

Can a Woman given halachic decisions?

Deborah as a Paradigm

Mishna: Whoever is eligible to act as a judge in
a capital case can serve as a judge in a
monetary case and there are those who are
eligible to serve as judges in a monetary case
but not serve on a capital case. Whoever is
eligible to act as judge is eligible to act as
witness but one may be eligible to act as
witness and not as judge.

Tosafot Nidda 50a

All whom are eligible to judge are eligible to
witness — and if you wish to say that a woman is
eligible to judge as it is written about Devorah —
that she judged over Israel at that time and in
the first chapter of Bava Kamma (15a):

Scripture has thus made woman and man equal
regarding all the penalties of the Law. In the
School of Eleazar it was taught: Now these are
the ordinances which thou shalt set before
them. Scripture has thus made woman and man
equal regarding all the judgments of the Law
since the text compares a woman to a man for
all punishments in the Torah and for all the
judgements [so perhaps a woman could be a
judge like a man]

Perhaps it is as is interpreted in Gittin 88b
“Before them” and not before idolaters [thus
precluding an interpretation that would include
women as judges based on the words “before
them” which seemed inclusive] and women are
disqualified from testifying as it says in Shavuot
30a and one could say that this is what it meant
to say: any man who is qualified to judge is
qualified to witness. Alternatively, when it
comes to those who are accused, women are
included but in any event with regard to
judging, a woman is not part of the inclusion.
And Devorah was a judge by divine
appointment?
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Here too she would not judge but she would
teach the laws and in the Yerushalmi, a woman
is disqualified from judging.

Can women really not witness? It depends...

Rambam Hilchot Yibum ve_Halitzah 4 Halacha
31

The three judges, two of the three judges, or
two other individuals who witnessed the
chalitzah, but who did not serve as the judges
presiding over the chalitzah, may testify
concerning the matter, as we have explained.

Even [the testimony of] a woman, a servant
or a minor who is perceptive and
understanding is accepted if they say that
"This is so and so, the brother of so and so,
and this is his yevamah." We may then
perform chalitzah on this basis. This does not
apply with regard to other forms of testimony
required by the Torah - neither testimony
required in questions of monetary law nor
testimony required with regard to
prohibitions.
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Rambam Hilchot Ishuat 21 Halacha 10
Whenever a woman refrains from performing
any of the tasks that she is obligated to
perform, she may be compelled to do so, even
with a rod. When a husband complains that
[his wife] does not perform [her required
tasks], and [the wife] claims that she does,
[the dispute should be clarified by having] a
[neutral] woman dwell with them or [by
asking] the neighbors. The judges should
clarify the matter in the best way they see fit.
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Rambam Issurei Biah 18 Halacha 13

[The following rules apply if we] saw that an
unmarried woman engaged in relations with a
man who then departed. She is asked: "Who is
the man with whom you engaged in
relations?" If she says, "He is an acceptable
man," her word is accepted. Moreover, even if
we see that she is pregnant and we ask her:
"From whom did you conceive?" and she says,
"From an acceptable man," her word is
accepted and she is permitted [to marry] a
priest.
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When a woman taken captive is redeemed and
she is three years old or more, she is forbidden
to [marry] a priest, because there is a question
whether she is a zonah. Perhaps a gentile
engaged in relations with her.

If there is a witness that a gentile did not enter
into seclusion with her, she is acceptable to
the priesthood. Even a servant, a maid-
servant, or a relative is acceptable with regard
to this testimony. [Moreover,] when two
women who were taken captive give
testimony on behalf of each other, their word
is accepted. [The rationale is] that all the
prohibitions involving questionable situations
are of Rabbinic origin. Therefore they ruled
leniently with regard to a woman taken
captive.
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Hilchot Edut 5 Halacha 3 Whenever the
testimony of one witness is effective, a woman
and a person disqualified as a witness may also
testify. There is, however, an exception: a
witness who requires that an oath be taken.
We do not require that an oath be taken
except on the basis of testimony that is
acceptable and fit to be joined with the
testimony of another person to obligate the
person taking the oath to make financial
restitution.
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What about halachic decisions?

Sefer Hachinuch

There is a prohibition to come into the Temple
while drunk, for men and women, and there is
a prohibition to render halakhic decisions is

when drunk both for males and also for a wise
woman who is fit to render halakhic decisions..

Hida (Rabi Hayyim Yosef David Azulai, 1724-
1806)

Even though a woman is ineligible to judge,
nevertheless, a wise woman may render
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halakhic decisions, and this becomes clear
from Tosafot according to one of his replies
that Deborah was teaching them laws. And so
you shall see in Sefer Hahinuk for in No. 83 he
agreed that a woman is ineligible to judge but
in No. 158 concerning those who are drunk, he
wrote...”and also in a wise woman who is fit to
render halakhic decisions” etc.

Pitchei Teshuva Hoshen Mishpat 7

And in the words of the Birkei Yosef (which
was written by the Hida above): Even though a
woman is disqualified from judging,
nonetheless, in any event, a wise woman can
render halakhic decisions and this is clear from
the Tosfot as well etc....that Devorah would
teach laws and it was written in the Book of
Mitzvot...

Rabbi Yaakov Levinson (1920)

The rendering of halakhic decisions regarding
ritual law by a woman: About this no one
disagrees that she is permitted to render
halakhic decisions and an explicit proof is from
Tosafot Bava Kaman 15, Gittin 88, Shevuot 29
and Niddah 50 which replies that Deborah was
not judging but rather teaching them the laws.
And this ruling was brought in Sefer Birkei
Yosef and is mentioned in Pithei Teshuvah to
Hoshen Mishpat 7.
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Positions of Authority:

Rambam Hilchot Melachim 1

Halacha 5

We may not appoint a woman as king. When
describing the monarchy, the Torah employs
the male form of the word king and not the
female.This principle also applies to all other
positions of authority within Israel. Only men
should be appointed to fill them.
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With regard to appointment a woman to be a
Kashrut supervisor:

And lest a woman be appointed to the
synagogues in our country of America, we are
not concerned that this will be a stumbling
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block for the synagogues and the institutions
that operate according to the Torah will not do
so without rabbinic authority....and for those
who deviate from the word of Torah, even if it
is a clear prohibition in the Torah, they will not
abide by this and we are not responsible for
them. And thus it turns out there is no
stumbling block from clarifying the halacha as |
have written, that not everyone agrees with the
Rambam and it is a mistake among those who
guestioned and said it was a stumbling block.
The end of the matter is, that although many
Rishonim reason like the Rambam, Rashi,
Tosafot and Rosh, Ran and Ramban disagree
and it turns out that the Rashba does as well
and certainly, it is best to be stringent like the
Rambam since there is a disagreement. And
certainly it is only as long as there is no yichud
and the kashrut supervision | was asked about,
most of the matter is with women and the issue
of yichud is not relevant. And therefore, for
great need, like the livlihood of a widow and
her sons, it is possible to rely on those who
disagree with the Rambam as with any
argument but | have been given advice to
maintain the Rambam’s approach, and thus |
am constrained to act according to this advice,
since there is not need enough to rely on those
who disagree with the Rambam.
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Rav Uziel:

This ruling of the Rambam only refers to an appointment by the Sanhedrin. But when the
appointment is by the consent of the community, where through a majority vote the public
voices its opinions, the agreement and trust of the public in its appointees, who will be
supervising their communal affairs — in such a case even the Rambam would agree that there is
no hint of a prohibition [i.e. for a woman to serve].

...It is common sense that in any serious meeting and meaningful conversation there is no
question of lack of modesty....And sitting in the proximity [of women] when involved in
communal affairs, which is work of holiness, does not lead to lightheartedness. For all Israel are
holy people, and her women are holy and are not to be suspect of breach of conduct.

The following statement was issued by the Moetzes Gedolei HaTorah of America on February 25, 2010:

position of any sort cannot be considered Orthodox.

These developments represent a radical and dangerous departure from Jewish tradition and the mesoras
haTorah and must be condemned in the strongest terms. Any congregation with a woman in a rabbinical

The Rabbinical Council of America (RCA), which, as a body, has supported women’s Torah study, was more

nuanced in its rejection:
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In light of the opportunity created by advanced women’s learning, the Rabbinical Council of America
encourages a diversity of halakhically and communally appropriate professional opportunities for
learned, committed women, in the service of our collective mission to preserve and transmit our heritage.
Due to our aforesaid commitment to sacred continuity, however, we cannot accept either the ordination
of women or the recognition of women as members of the Orthodox rabbinate, regardless of title. Young
Orthodox women are now being reared, educated and inspired by mothers, teachers, and mentors who are
themselves beneficiaries of advanced women’s Torah education. As members of the new generation rise
to positions of influence and stature, we pray that they will contribute to an ever-broadening and ever-
deepening wellspring of Talmud Torah, yir’at Shamayim and dikduk be-mitzvot.

In 2015, the RCA publicized a resolution on its “policy concerning women rabbis” in which they reasserted that
female rabbis are a violation of the mesorah and stated that RCA members may not ordain women, hire women
in rabbinic positions or allow a title implying ordination to be used by a teacher of Torah studies in an Orthodox
institution. In 2020 in Israel, a group of observant and learned women who had already passed private ordination
exams petitioned the High Court demanding to take official rabbinate ordination exams that would recognize
their level of knowledge on par with that of men, and grant them equal pay and professional status. After the
High Court ruled in their favor, the response on the part of the rabbinate was similar to that put out by the RCA:

In accordance with the halakhic position of the council of the chief rabbinate, that reflects the traditional-
halakhic position that has existed for many generations in the Orthodox world, it is impossible to ordain
women into rabbinic positions.

Rabbi Eliyahu Bakshi-Doron, former Chief Sephardic Rabbi of Israel, is the only authority that I am familiar
with who equates the ability of converts to hold positions of leadership — including Torah leadership — with that
of women

...It appears that a woman (and a convert) can serve in leadership positions...A woman (and convert) can
serve as decision-makers and teach Torah and halakhic rulings...They can judge without coercion. There
is some question whether they can be appointed to positions of authority through a democratic vote,
whose halakhic status is comparable to their being accepted by the congregation. In the opinion of many
authorities, this is permitted. Therefore, in the case of a woman, one should rule leniently in this
direction, since the actual prohibition is the subject of controversy among the Rishonim. In all such
positions, one must make a clear distinction between the power of authority and the power of leadership.

15



