
הרש ייח  
Hayyei Sarah 

 
The Road Not Taken 

 
 אכ קרפ א םימיה ירבד
 

 גכ קרפ הרש ייח תשרפ תישארב
 

 תֶא אְרַּיַו ןָנְרָא טֵּבַּיַו ןָנְרָא דַע דיִוָד אֹבָּיַו  )אכ( 
  :הָצְרָא םִיַּפַא דיִוָדְל ּוחַּתְׁשִּיַו ןֶרֹּגַה ןִמ אֵצֵּיַו דיִוָּד
 

 

 םֹוקְמ יִּל הָנְּת ןָנְרָא לֶא דיִוָּד רֶמאֹּיַו  )בכ( 
 יִל ּוהֵנְּת אֵלָמ ףֶסֶכְּב קָוֹקיַל ַחֵּבְזִמ ֹוּב הֶנְבֶאְו ןֶרֹּגַה
  :םָעָה לַעֵמ הָפֵּגַּמַה רַצָעֵתְו
 

 הֵצְקִּב רֶׁשֲא ֹול רֶׁשֲא הָלֵּפְכַּמַה תַרָעְמ תֶא יִל ןֶּתִיְו  )ט( 
 :רֶבָק תַּזֻחֲאַל םֶכְכֹותְּב יִל הָּנֶנְּתִי אֵלָמ ףֶסֶכְּב ּוהֵדָׂש
 

 יִנֹדֲא ׂשַעַיְו eָל חַק דיִוָּד לֶא ןָנְרָא רֶמאֹּיַו  )גכ( 
 תֹולֹעָל רָקָּבַה יִּתַתָנ הֵאְר ויָניֵעְּב בֹוּטַה eֶלֶּמַה
  :יִּתָתָנ לֹּכַה הָחְנִּמַל םיִּטִחַהְו םיִצֵעָל םיִּגִרֹוּמַהְו
 

 םִא eַא רֹמאֵל ץֶרָאָה םַע יֵנְזָאְּב ןֹורְפֶע לֶא רֵּבַדְיַו  )גי( 
 הָרְּבְקֶאְו יִּנֶּמִמ חַק הֶדָּׂשַה ףֶסֶּכ יִּתַתָנ יִנֵעָמְׁש ּול הָּתַא
 :הָּמָׁש יִתֵמ תֶא

 הֹנָק יִּכ אj ןָנְרָאְל דיִוָּד eֶלֶּמַה רֶמאֹּיַו  )דכ( 
 תֹולֲעַהְו קָוֹקיַל kְל רֶׁשֲא אָּׂשֶא אj יִּכ אֵלָמ ףֶסֶכְּב הֶנְקֶא
  :םָּנִח הָלֹוע
 

  :ֹול רֹמאֵל םָהָרְבַא תֶא ןֹורְפֶע ןַעַּיַו  )די( 
 לֶקֶׁש תֹאֵמ עַּבְרַא ץֶרֶא יִנֵעָמְׁש יִנֹדֲא  )וט( 
  :רֹבְק kְתֵמ תֶאְו אוִה הַמ kְניֵבּו יִניֵּב ףֶסֶּכ
 

 בָהָז יֵלְקִׁש םֹוקָּמַּב ןָנְרָאְל דיִוָּד ןֵּתִּיַו  )הכ( 
  :תֹואֵמ ׁשֵׁש לָקְׁשִמ
 

 ןֹרְפֶעְל םָהָרְבַא לֹקְׁשִּיַו ןֹורְפֶע לֶא םָהָרְבַא עַמְׁשִּיַו  )זט(
 לֶקֶׁש תֹואֵמ עַּבְרַא תֵח יֵנְב יֵנְזָאְּב רֶּבִּד רֶׁשֲא ףֶסֶּכַה תֶא
       :רֵחֹּסַל רֵבֹע ףֶסֶּכ

 

 

 טסרת ןמיס םייח חרוא שובל

Rabbi Mordecai Yoffe (1530-1612) and was a student of R. Moses Isserlis (Rema). He served as a rabbi in 
Prague, Lublin, Horodna, and Posen and was also a head of the Council of Four Lands.  

 ןקז םהרבאו" הב ביתכד השרפה ןיעמ אוהש ,]א א"מ[ 'וגו "םימיב אב ןקז דוד ךלמהו" ןיריטפמ הרש ייח תשרפ
 .'וגו "םימיב אב

For the parashah of Hayyei Sarah, the haftarah is “King David was old, advanced in years,” 
which resembles the parashah’s use of “Abraham was elderly, advanced in years.” 

 

 גי קרפ עשוהי

 :ּהָּתְׁשִרְל דֹאְמ הֵּבְרַה הָרֲאְׁשִנ ץֶרָאָהְו םיִמָּיַב ָתאָּב הָּתְנַקָז הָּתַא ויָלֵא קָוֹקְי רֶמאֹּיַו  םיִמָּיַּב אָּב ןֵקָז  ַעֻׁשֹוהיִו  )א(

 גכ קרפ עשוהי

 :םיִמָּיַּב אָּב ןֵקָז  ַעֻׁשֹוהיִו ביִבָּסִמ םֶהיֵבְיֹא לָּכִמ לֵאָרְׂשִיְל קָוֹקְי ַחיִנֵה רֶׁשֲא יֵרֲחַא םיִּבַר םיִמָּיִמ יִהְיַו  )א(

 

 

David & Abishag 



 

Adonijah & Followers 

 

 

Nathan Advises Bathsheba 



 

 

 

Bathsheba Comes to the King 

 

Nathan Follows-up Bathsheba 



 

The King’s Declaration  

 

 

 

Compare & Contrast 



Similarities: 

Both are relatively elderly patriarchs concerned about their legacies. Abraham’s finds 
expression in his painstaking instructions about a suitable bride for Isaac; David’s, in his 
declaration of Solomon as a suitable successor. Curiously, in both cases the patriarch overlooks 
an alternative: the older sibling. Abraham neglects Ishmael and David overrules Adonijah. 

Differences: 

  Abraham      David 

Is still in full possession of his faculties Is greatly enfeebled 
He takes the initiative He responds to others’ initiatives 
Isaac’s only appearance is as “my master’s 
son” and is (again) passive/submissive 

Adonijah seizes the initiative and acts 
contrary to his father’s wishes 

The atmosphere about him is tranquil The atmosphere is fraught with tension 
 

וסק זמר א םיכלמ ינועמש טוקלי  

 יממ .אצמת הקדצ ךרדב ?היוצמ איה ןכיה ".הביש תראפת תרטע" בותכה רמאש והז .םימיב אב ןקז דוד ךלמהו
 הבישב" וב רמאנש ,הבישל הכז ",טפשמו הקדצ תושעל 'ה ךרד ורמשו" וב בותכש ידי לע ,םהרבאמ ?דמל תא
 השוע דודו" וב בותכש ידי לע ;דודב אצומ התא ןכו ".םימיב אב ןקז םהרבאו" רמאנש ,הנקזל הכזו ",הבוט
".םימיב אב ןקז דוד ךלמהו" רמאנש ,הנקזל הכז "ומע לכל הקדצו טפשמ  

"King David was old, advanced in years.” This refers to the verse: “Old age is a crowning glory.” 
Where do we find it so? It is found in the ways of righteousness. Whence do we learn this? 
From Abraham, of whom it was said: “[For I know that he instructs his household] to observe 
the path of God and to act righteously and justly.” Therefore, he merited old age, to wit: 
“[Abraham died] at a ripe old age,” and “Abraham was elderly and advanced in years,” We find 
it so, too, about David; since it was said of him that “David acted justly and righteously with all 
his subjects,” he merited old age, to wit: “King David was old, advanced in years.” 

 

 

 

 

 

 

 

 

Repetition as Literary Technique 



 

  

  Let us focus on one detail: the gifts he bestows upon her. Compare the following verses and note 
the discrepancy: 

 vss. 22-24 (the event)     vs. 47 (the servant’s report) 

When the camels had done drinking   I asked her: Whose daughter are you? 
the man took a golden ring...    She replied: I am the daughter of Betuel... 
and two bracelets upon her hands...   so I placed the ring in her nose 
He asked: Whose daughter are you...   and the bracelets upon her hands. 
She replied: I am the daughter of Betuel... 
 

QUESTION: Which did the servant do first: question her identity, or give her gifts? 

 

 

 

 

ANSWER: Examine the texts of the following commentaries: 



1. RASHI (vs. 47): “He reversed the order-- since he [actually] bestowed [the gifts] before 
questioning [her]--since he did not want to be tripped up by his own words lest they ask: How 
could you have given her gifts without knowing who she was?” 

2. RASHBAM [Rabbi Shemuel ben Meir, RASHI’s grandson] (vs. 22): “It seems that he gave her 
[the gifts] only after asking her who she was, just as he reported later on (vs. 47), but in order 
not to interrupt their conversation [the Torah] narrates the gift giving first.” 

 

QUESTION: Characterize the two responses. 

ANSWER: RASHI dismisses the servant’s changes as self-serving. RASHBAM explains the 
Torah’s alterations as literary. 

RASHBAM is not the only exegete to account for the variations in the story as literary technique. 
RADAK [Rabbi David Kimhi; 13th century Provence] comments (vs. 39): “When these details 
are repeated [in the servant’s report] there occur changes in wording but the meaning remains the 
same. This is the way of Scripture in repetition: It preserves the meaning but not [necessarily] the 
words.” 

 

   Whenever major exegetes disagree, Nehama would insist that their disagreement be understood 
in terms of their different methodologies. When challenged to determine: “Which one is right?” 
she would demur, observing that they could both be right--from different vantage points. Bearing 
that caution in mind: 

QUESTION:  Which interpretation appeals more to you? Can you either produce an irrefutable 
proof for the view you support, or devise a challenge to the one that you reject? 

ANSWER: Since RASHI dismisses the servant’s changes as self-serving, the challenge to 
RASHI’s interpretation is: How could it have benefited the servant to alter the facts (to preserve 
his credibility) when Rivkah would still have known that he was lying? Unless you subscribe 
to a “conspiracy” theory (the servant deliberately lied and Rivkah knowingly helped in the 
“cover up”), there is no a priori reason to reject the servant’s report. (Would Avraham have 
sent an unreliable servant on such a sensitive mission?) 

 

 

 

 

 


