חיי שרה
Hayyei Sarah
The Road Not Taken
בראשית פרשת חיי שרה פרק כג

דברי הימים א פרק כא
)כא( ַוָיֹּבא ָד ִויד ַעד אָ ְרָנן ַוַיֵּבּט אָ ְרָנן ַוַיּ ְרא ֶאת
ָדּ ִויד ַוֵיֵּצא ִמן ַהֹגֶּרן ַוִיְּשַׁתּחוּ ְלָד ִויד ַאַפִּים אָ ְרָצה:
)כב( ַוֹיּאֶמר ָדּ ִויד ֶאל אָ ְרָנן ְתָּנה ִלּי ְמקֹום
ַהֹגֶּרן ְוֶאְבֶנה בֹּו ִמ ְזֵבַּח ַליֹק ָוק ְבֶּכֶסף ָמֵלא ְתֵּנהוּ ִלי
ְוֵתָעַצר ַהַמֵּגָּפה ֵמַעל ָהָעם:

)ט( ְוִיֶתּן ִלי ֶאת ְמָע ַרת ַהַמְּכֵפָּלה ֲאֶשׁר לֹו ֲאֶשׁר ִבְּקֵצה
ָשֵׂדהוּ ְבֶּכֶסף ָמֵלא ִיְתֶּנָנּה ִלי ְבּתֹוְכֶכם ַלֲאֻחַזּת ָקֶבר:

)כג( ַוֹיּאֶמר אָ ְרָנן ֶאל ָדּ ִויד ַקח ָלְ eוַיַעשׂ ֲאֹדִני
ַהֶמֶּלַ eהטֹּוב ְבֵּעיָניו ְרֵאה ָנַתִתּי ַהָבָּקר ָלֹעלֹות
ְוַהמֹּו ִרִגּים ָלֵעִצים ְוַהִחִטּים ַלִמְּנָחה ַהֹכּל ָנָתִתּי:

)יג( ַוְיַדֵבּר ֶאל ֶעְפרֹון ְבּאָ ְזֵני ַעם ָהאֶָרץ ֵלאֹמר ַאִ eאם
ַאָתּה לוּ ְשָׁמֵעִני ָנַתִתּי ֶכֶּסף ַהָשֶּׂדה ַקח ִמֶמִּנּי ְוֶאְקְבּ ָרה
ֶאת ֵמִתי ָשָׁמּה:

)יד( ַוַיַּען ֶעְפרֹון ֶאת אְַב ָרָהם ֵלאֹמר לֹו:
)כד( ַוֹיּאֶמר ַהֶמֶּלָ eדּ ִויד ְלאָ ְרָנן jא ִכּי ָקֹנה
)טו( ֲאֹדִני ְשָׁמֵעִני ֶאֶרץ אַ ְרַבּע ֵמֹאת ֶשֶׁקל
ֶאְקֶנה ְבֶּכֶסף ָמֵלא ִכּי jא ֶאָשּׂא ֲאֶשׁר ְלַ kליֹק ָוק ְוַהֲעלֹות
ֶכֶּסף ֵבּיִני וֵּביְנַ kמה ִהוא ְוֶאת ֵמְתְ kקֹבר:
עֹוָלה ִחָנּם:
)כה( ַוִיֵּתּן ָדּ ִויד ְלאָ ְרָנן ַבָּמּקֹום ִשְׁקֵלי ָזָהב
ִמְשָׁקל ֵשׁשׁ ֵמאֹות:

)טז( ַוִיְּשַׁמע אְַב ָרָהם ֶאל ֶעְפרֹון ַוִיְּשֹׁקל אְַב ָרָהם ְלֶעְפֹרן
ֶאת ַהֶכֶּסף ֲאֶשׁר ִדֶּבּר ְבּאָ ְזֵני ְבֵני ֵחת אַ ְרַבּע ֵמאֹות ֶשֶׁקל
ֶכֶּסף ֹעֵבר ַלֹסֵּחר:

לבוש אורח חיים סימן תרסט
Rabbi Mordecai Yoffe (1530-1612) and was a student of R. Moses Isserlis (Rema). He served as a rabbi in
Prague, Lublin, Horodna, and Posen and was also a head of the Council of Four Lands.

פרשת חיי שרה מפטירין "והמלך דוד זקן בא בימים" וגו' ]מ"א א[ ,שהוא מעין הפרשה דכתיב בה "ואברהם זקן
בא בימים" וגו'.
”For the parashah of Hayyei Sarah, the haftarah is “King David was old, advanced in years,
”which resembles the parashah’s use of “Abraham was elderly, advanced in years.

יהושע פרק יג
)א( ִויהֹוֻשַׁע ָזֵקן ָבּא ַבָּיִּמים ַוֹיּאֶמר ְיֹק ָוק ֵאָליו ַאָתּה ָזַקְנָתּה ָבּאָת ַבָיִּמים ְוָהאֶָרץ ִנְשֲׁא ָרה ַה ְרֵבּה ְמֹאד ְל ִרְשָׁתּהּ:
יהושע פרק כג
)א( ַוְיִהי ִמָיִּמים ַרִבּים אֲַחֵרי ֲאֶשׁר ֵהִניַח ְיֹק ָוק ְלִיְשׂ ָרֵאל ִמָכּל ֹאְיֵביֶהם ִמָסִּביב ִויהֹוֻשַׁע ָזֵקן ָבּא ַבָּיִּמים:

David & Abishag

Adonijah & Followers

Nathan Advises Bathsheba

Bathsheba Comes to the King

Nathan Follows-up Bathsheba

The King’s Declaration

Compare & Contrast

Similarities:
Both are relatively elderly patriarchs concerned about their legacies. Abraham’s finds
expression in his painstaking instructions about a suitable bride for Isaac; David’s, in his
declaration of Solomon as a suitable successor. Curiously, in both cases the patriarch overlooks
an alternative: the older sibling. Abraham neglects Ishmael and David overrules Adonijah.
Differences:
Abraham

David

Is still in full possession of his faculties
He takes the initiative
Isaac’s only appearance is as “my master’s
son” and is (again) passive/submissive
The atmosphere about him is tranquil

Is greatly enfeebled
He responds to others’ initiatives
Adonijah seizes the initiative and acts
contrary to his father’s wishes
The atmosphere is fraught with tension
ילקוט שמעוני מלכים א רמז קסו

 ממי." היכן היא מצויה? בדרך צדקה תמצא. זהו שאמר הכתוב "עטרת תפארת שיבה.והמלך דוד זקן בא בימים
 שנאמר בו "בשיבה," זכה לשיבה, על ידי שכתוב בו "ושמרו דרך ה' לעשות צדקה ומשפט,את למד? מאברהם
" וכן אתה מוצא בדוד; על ידי שכתוב בו "ודוד עושה. שנאמר "ואברהם זקן בא בימים," וזכה לזקנה,טובה
". שנאמר "והמלך דוד זקן בא בימים,משפט וצדקה לכל עמו" זכה לזקנה
"King David was old, advanced in years.” This refers to the verse: “Old age is a crowning glory.”
Where do we find it so? It is found in the ways of righteousness. Whence do we learn this?
From Abraham, of whom it was said: “[For I know that he instructs his household] to observe
the path of God and to act righteously and justly.” Therefore, he merited old age, to wit:
“[Abraham died] at a ripe old age,” and “Abraham was elderly and advanced in years,” We find
it so, too, about David; since it was said of him that “David acted justly and righteously with all
his subjects,” he merited old age, to wit: “King David was old, advanced in years.”

Repetition as Literary Technique

Let us focus on one detail: the gifts he bestows upon her. Compare the following verses and note
the discrepancy:
vss. 22-24 (the event)

vs. 47 (the servant’s report)

When the camels had done drinking

I asked her: Whose daughter are you?

the man took a golden ring...

She replied: I am the daughter of Betuel...

and two bracelets upon her hands...

so I placed the ring in her nose

He asked: Whose daughter are you...

and the bracelets upon her hands.

She replied: I am the daughter of Betuel...
QUESTION: Which did the servant do first: question her identity, or give her gifts?

ANSWER: Examine the texts of the following commentaries:

1. RASHI (vs. 47): “He reversed the order-- since he [actually] bestowed [the gifts] before
questioning [her]--since he did not want to be tripped up by his own words lest they ask: How
could you have given her gifts without knowing who she was?”
2. RASHBAM [Rabbi Shemuel ben Meir, RASHI’s grandson] (vs. 22): “It seems that he gave her
[the gifts] only after asking her who she was, just as he reported later on (vs. 47), but in order
not to interrupt their conversation [the Torah] narrates the gift giving first.”

QUESTION: Characterize the two responses.
ANSWER: RASHI dismisses the servant’s changes as self-serving. RASHBAM explains the
Torah’s alterations as literary.
RASHBAM is not the only exegete to account for the variations in the story as literary technique.
RADAK [Rabbi David Kimhi; 13th century Provence] comments (vs. 39): “When these details
are repeated [in the servant’s report] there occur changes in wording but the meaning remains the
same. This is the way of Scripture in repetition: It preserves the meaning but not [necessarily] the
words.”

Whenever major exegetes disagree, Nehama would insist that their disagreement be understood
in terms of their different methodologies. When challenged to determine: “Which one is right?”
she would demur, observing that they could both be right--from different vantage points. Bearing
that caution in mind:
QUESTION: Which interpretation appeals more to you? Can you either produce an irrefutable
proof for the view you support, or devise a challenge to the one that you reject?
ANSWER: Since RASHI dismisses the servant’s changes as self-serving, the challenge to
RASHI’s interpretation is: How could it have benefited the servant to alter the facts (to preserve
his credibility) when Rivkah would still have known that he was lying? Unless you subscribe
to a “conspiracy” theory (the servant deliberately lied and Rivkah knowingly helped in the
“cover up”), there is no a priori reason to reject the servant’s report. (Would Avraham have
sent an unreliable servant on such a sensitive mission?)

