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Sefer Vayikra 

Kedusha

Torat Kohanim
םינהכ תרות

…the commandment “You shall be holy” does not spell out any new duty. It is concerned 
only with the “how” to do things, not “what” to do. The style, the method, and the 
perspective are the subject matter of the precept “You shall be holy.” Be careful and 
precise to the split second as far as your single acts are concerned. But also act in such a 
manner that your single actions may be integrated into a meaningful whole. For, as 
Nachmanides says on this verse, a human being may be an ugle voluptuary even as he 
complies with the law. 

(Rav Joseph Soloveitchik, Festival of Freedom, page 180). 

שׁוֹד֑קָ יוֹגְ֣וםינִ֖הֲֹכּ תכֶלֶ֥מְמַ
A Kingdom of priests 
and a holy nation



Emor

Perek 21 & 22

Kohanim and Korbanot

Perek 23 

Chagim

Perek 24: 1 – 9

Menorah and Shulchan

Perek 24: 10 – 23 

Megadef

Crime Nezikim Punishment



• ֶנחֲמַּבַּֽ וּ֙צָנִּיַּו לאֵ֑רָשְִׂי ינֵ֣בְּ Jוֹת֖בְּ ירִ֔צְמִ שׁיאִ֣־ןבֶּ א֙וּהְו תילִ֔אֵרְשְִׂיהשָּׁ֣אִ־ןבֶּ א֙צֵֵיַּו  ׃ילִֽאֵרְשְִׂיּהַ שׁיאְִ֖ו תילִ֔אֵרְשְִׂיּהַ ןבֶּ֚ ה֔

There came out among the Israelites one whose mother was Israelite and whose father was 
Egyptian. And a fight broke out in the camp between that half-Israelite and a certain Israelite. 

• ַו  ׃ןדָֽ־הטֵּמַלְירִ֖בְדִּ־תבַּתימXִ֥שְׁ וֹמּ֛אִ םשְֵׁ֥והשֶֹׁ֑מ־לאֶ וֹתֹ֖א וּאיבִָ֥יַּו ללֵּ֔קְַיַו ם֙שֵּׁהַ־תאֶ תילִ֤אֵרְשְִׂיּהַהשָּׁ֨אִהָֽ־ןבֶּ בֹקִּיּ֠

The son of the Israelite woman pronounced the Name in blasphemy, and he was brought to 
Moses—now his mother’s name was Shelomith daughter of Dibri of the tribe of Dan—

• ֹרפְלִ רמָ֑שְׁמִּבַּ וּהחֻ֖יִנַּיַּו  )פ( ׃הֽוָהְי יפִּ֥־לעַ םהֶ֖לָ שׁ֥

and he was placed in custody, until the decision of the LORD should be made clear to them.

(Emor 24: 10 – 12) 



• How does this story relate to the Parshia
before (Menorah and Shulchan)? 

• Why is this narrative in Sefer Vayikra AT ALL? 

• Why do we need so much detail about the 
lineage of the megadef? 

• Why does Moshe not know what to do? 

• Why are the laws of nezikin included here 
(again!?)? 



3 perspectives 



Perspective 1: Rashi
 תבָּשַּׁהַ םוֹיבְּ" רמַאְָו גלֵגְלִ ,אצָָי הלָעְמַלְּשֶׁ השָׁרָפָּמִ רמֵוֹא הָיכְרֶבְּ יבִּרַ ,אצָָי וֹמלָוֹעמֵ רמֵוֹא יִולֵ יבִּרַ ?אצָָי ןכָיהֵמֵ.תילארשיהשא ןב אציו
 ,אצָָי השֶֹׁמ לשֶׁ וֹנידִּ תיבֵּמִ הרָמַאֲאתָיִנתְמַוּ?הָימִתְבִּ ,םימִָי העָשְׁתִּ לשֶׁ תנֶנֶוֹצ תפַּ אמָּשֶׁ ,םוֹי לכָבְ המָּחַ תפַּ לֹכאֱלֶ <לֶמֶּהַ <רֶדֶּ "וּנּכֶרְעַַי

"םתָֹבאֲ תיבֵלְתֹתֹאבְ וֹלגְדִּ לעַ שׁיאִ" וֹל וּרמְאָ ,ינִאֲ ןדָּ ינֵבְּמִ םהֶלָ רמַאָ ?ןאכָלְ Oבְיטִּ המַ וֹל וּרמְאָ ,ןדָ הנֵחֲמַ <וֹתבְ וֹלהֳאָעטַּלִ אבָּ ,בָיּחֻמְ
:)ב"ל ארקיו ,ארפס( ףדֵּגְִו דמַעָ ,בָיּחֻמְ אצָָיְו השֶֹׁמ לשֶׁ וֹנידִּ תיבֵלְ סַנכְִנ ,)'ב רבדמב( ביתִכְּ

— AND THE SON OF THE ISRAELITISH WOMAN WENT OUT תילארשיהשא ןב אציו Whence did he go out? Surely 
not from the camp, since Scripture states “and they strove in the camp”! Rabbi Levi said, “He went out from (by his 
blasphemous utterance he lost) his eternal life (  with the last word of v. 8; “the אציו R. Levi evidently connects ;ומלוע
everlasting covenant, םלוע תירב”(. R. Berachya said, “He set forth ( ( )אצי started his argument) from the above 
section. He said sneeringly: “Every Sabbath he shall set it in order!? Surely it is the way of a king to eat fresh (lit., 
warm) bread every day; is it perhaps his way to eat bread nine days old (lit., cold bread of nine days)?! (The 
Hebrew word הימתב“ Say this in the intonation of a question” means nothing other than our question mark) 
(Midrash Tanchuma 38 23). A Baraitha states that אציו means, he came out of the judicial court of Moses where he 
had been pronounced to be in the wrong in the following matter: although his father was an Egyptian he had 
gone to pitch his tent in the camp of the tribe of Dan to whom his mother belonged (cf. v. 11). They (the men of 
Dan) said to him, “What have you to do here" (lit., what is your character that gives you the right to come here?). 
He replied. “I am one of the children of the tribe of Dan”. Thereupon they said to him, “Scripture states: (Numbers 
2:2) “Every man [of the children of Israel shall encamp] by his own standard, that bears the signs of their father’s 
house”! He thereupon went in to the judicial court of Moses to have the matter decided and came forth (  )אצי
declared to be in the wrong. He then stood up and blasphemed (Sifra, Emor, Section 14 1; Leviticus Rabbah 32 3).

file:///Numbers.2
file:///Numbers.2.2
file:///Vayikra_Rabbah.32.3


Perspective 1: Rashi
:)םש( השֶֹׁמ גרַהָשֶׁ ירִצְמִּהַ אוּה.ירצמ שיא ןב

 ׃ויחָֽאֶמֵירִ֖בְעִ־שׁיאִ הכֶּ֥מַ ירִ֔צְמִ שׁיאִ֣ א֙רְַיַּוםתXָ֑בְסִבְּ ארְיַַּ֖וויחָ֔אֶ־לאֶ אצֵֵ֣יַּו ה֙שֶֹׁמ לדַּ֤גְִיַּו םהֵ֗הָ םימִָ֣יּבַּ ׀ יהְִ֣יַו
Some time after that, when Moses had grown up, he went out to his kinsfolk and 
witnessed their labors. He saw an Egyptian beating a Hebrew, one of his kinsmen. 

ֹכָו הֹ֙כּ ןפֶיִַּ֤ו  ׃לוֹחֽבַּ וּהנֵ֖מְטְִיּֽוַירִ֔צְמִּהַ־תאJֶַ֙יַּו שׁיאִ֑ ןיאֵ֣ יכִּ֣ ארְיַַּ֖ו ה֔
He turned this way and that and, seeing no one about, he struck down the Egyptian 
and hid him in the sand. 

ִנשֵּׁהַ םוֹיּ֣בַּ א֙צֵֵיַּו ֹיַּו םיצִִּ֑נ םירִ֖בְעִםישִָׁ֥נאֲ־יֽנֵשְׁ הנֵּ֛הְִו י֔  ׃rעֶֽרֵ הכֶּ֖תַ המָּלָ֥ עשָׁ֔רָלָֽ ר֙מֶא֙
When he went out the next day, he found two Hebrews fighting; so he said to the 
offender, “Why do you strike your fellow?” 

ַו  רמַ֔אֹיַּו ה֙שֶֹׁמ ארָ֤יִיַּוירִ֑צְמִּהַ־תאֶ תָּגְרַ֖הָ רשֶׁ֥אֲכַּ רמֵֹ֔א התָּ֣אַ יִ֙נגֵ֙רְהָלְהַ וּנילֵ֔עָ ט֙פֵֹשְׁו רשַׂ֤ שׁיאִ֨לְ r֞מְשָֽׂ ימִ֣ רמֶאֹיּ֠
 ׃רבָֽדָּהַ עדַ֥וֹנ ןכֵ֖אָ

He retorted, “Who made you chief and ruler over us? Do you mean to
kill me as you killed the Egyptian?” Moses was frightened, and thought: Then the 
matter is known!

Shemot 2: 11 – 14 



 ירבע שיא הכמ

SMITING A HEBREW MAN — beating and flogging him. The latter was the husband of 
Shelomith, the daughter of Dibri (see Leviticus 24:11), and the Egyptian taskmaster had set his 
fancy upon her. During the night he compelled him (her husband) to rise and made him leave 
the house. He, however, returned, entered the house and forced his attentions upon the 
woman, she believing it was her husband. The man returned and became aware of what had 
happened, and when the Egyptian perceived that he was aware of it he beat him and flogged 
him the whole day long (Exodus Rabbah 1:28).

 ,וֹתיבֵּמִוֹאיצִוֹהְו וֹדימִעֱהֶ הלְָילַּבַוּ ,הּבָּ ויָניעֵ ןתַָנְו הָיהָ ירִבְדִּ תבַּ תימִוֹלשְׁ לשֶׁ הּלָעְבַוּ .וּהדֵוֹרְו וּהקֵלְמַ.ירבע שיא הכמ
 ירִצְמִ וֹתוֹא האָרָשֶׁכְוּ ,רבָדָּבַּ שׁיגִּרְהְִו וֹתיבֵלְ שׁיאִהָ רזַחְָו ,הּלָעְבַ אוּהשֶׁ הרָוּבסְכִּ ,וֹתּשְׁאִ לעַ אבָוּ תִיבַּלַ סַנכְִנְו רזַחָ אוּהְו

:)םש( םוֹיּהַ לכָּ וּהדֵוֹרְו וּהכֵּמַ הָיהָ ,רבָדָּבַּ שׁיגִּרְהִשֶׁ

(Rashi, Shemot 2: 11) 

file:///Leviticus.24.11
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— AND HE TURNED THIS WAY AND THAT WAY הכו הכ ןפי he saw what he had done to him in 
the house and what he had done to him in the field (outside the house. viz., the beating to 
which he had subjected him) (Exodus Rabbah 1.28). But according to the literal meaning it 
must be explained in its ordinary sense: he turned this way and that way.

:וֹעמָשְׁמַכְּ וֹטוּשׁפְּ יפִלְוּ .)םש( הדֶשָּׂבַ וֹל השָׂעָ המֶוּ תִיבַּבַּ וֹל השָׂעָ המֶ האָרָ.הכו הכ ןפיו

 AND HE SAW THAT THERE WAS NO MAN destined to issue from him, who would שיא ןיא יכ אריו
become an adherent of Israel’s religion (Exodus Rabbah 1:29; cf. Targum Jonathan on Exodus 
2:12) .

 :)י"ת(רֵיּגַּתְִיּשֶׁ וּנּמֶּמִ תאצֵלָ דיתִעָ.שיא ןיא יכ אריו

Rashi 2: 12 

file:///Shemot_Rabbah.1.28
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Moshe, for his part, watches all this, too. And, as he does, he surely recognizes that his earlier premonitions 
have been confirmed: just as he predicted, the taskmaster’s son has adopted his father’s wicked ways. Yet 
notice that, this time around, Moshe does not issue immediate condemnation. Indeed, Moshe seems 
altogether uncertain about what the megadeif’s fate ought to be, and holds out for divine guidance before 
proceeding further. 

....

Might the megadeif have attributed to himself a little more personal autonomy—a little more freedom of 
will—had the leader of his people not declared him doomed to his father’s destiny? Could it be that 
the megadeif ended up the way he did precisely because Moshe foretold that he would?
....

Yet precisely by holding the megadeif culpable for his conduct, Hashem credits him with a level of agency 
that Moshe’s prophecy never allowed for. Was the megadeif’s ethical trajectory shaped by the actions of his 
father? Probably. Might Moshe’s proclamations have colored the megadeif’s perception of his own 
abilities? Possibly. Ultimately, however, the megadeif did act volitionally; he appreciated the significance of 
his actions. Thus, he is accountable for them. To deny him this basic level of responsibility—to exonerate 
him on the theory that his history not only influenced his future, but determined it—would undermine his 
very humanity.

- Rabbi Alex Maged whatspshat.org



• How does this story relate to the Parshia before (Menorah and Shulchan)? 

• Why is this narrative in Sefer Vayikra AT ALL? 

• Why do we need so much detail about the lineage of the megadef? 

• Why does Moshe not know what to do? 

• Why are the laws of nezikin included here (again!?)? 

Personal closure to the Moshe/Ish Mitzri story



Perspective 2: Rav Yair Kahn 
 ׃ילִֽאֵרְשְִׂיּהַ שׁיאְִ֖ו תילִ֔אֵרְשְִׂיּהַ ןבֶּ֚ הנֶ֔חֲמַּֽבַּ וּ֙צנָּיִַּו לאֵ֑רָשְִׂי ינֵ֣בְּ Jוֹת֖בְּ ירִ֔צְמִ שׁיאִ֣־ןבֶּ א֙וּהְו תילִ֔אֵרְשְִׂיהשָּׁ֣אִ־ןבֶּ א֙צֵֵיַּ◌

There came out among the Israelites one whose mother was Israelite and whose father was Egyptian. And a fight broke out 
in the camp between that half-Israelite and a certain Israelite. 

Unfortunately, despite the ideal of kedusha and the utopian civil behavior that it demands, human beings inevitably fail. 
Basic human characteristics and instincts combine to create social friction, which clouds the vision of kedusha. What 
happens when this vision becomes blurred and jealousy and passions are aroused? How does civil strife express itself 
within the context of kedusha?

Is this not the story of the megadef, in which blasphemy resulted from social frustration and not religious heresy? The story 
begins with an ordinary fight between two men. Normally, disputes result in one person trying to get back at his 
antagonist. He might intentionally damage property; perhaps he will decide to destroy his adversary’s flock. In some 
situations, he might inflict bodily harm, or maybe, chalila, take a life. In Sefer Vayikra, however, a different path is chosen: 
“And the son of the Israeli woman blasphemed the Name, and cursed” (pasuk 11). If the framework is one of kedusha, then 
social frustration may travel on a religious path. One may defile kedusha in order to inflict religious pain on his adversary. 
Within this context, blasphemy is an act of revenge, not an expression of heresy. Based on the above, we can explain the 
inner integrity of the parasha of the megadef; it is a parasha of civil dispute within the context of Sefer Vayikra, and is 
therefore combined with the laws of murder, bodily harm, and monetary damages.

-Rav Yair Kahn The Megadef Episode vbm/torah.org



Nadav and Avihu

The Vayikra 
Narratives

Magadef

Limits of humanity 

Not reaching high enough



Framing the limits of kedusha as a nation

• How does this story relate to the Parshia before (Menorah and Shulchan)? 

• Why is this narrative in Sefer Vayikra AT ALL? 

• Why do we need so much detail about the lineage of the megadef? 

• Why does Moshe not know what to do? 

• Why are the laws of nezikin included here (again!?)? 



Perspective 3: Rav Moshe Lichtenstein
• “…it’s purpose is to illuminate the concept of kedushat Hashem, its importance and gravity, 

and to highlight the dangers and difficulties involved in observing and respecting it.” 

Megadef: 
וֹב֖־וּמגְּרְִי םוֹג֥רָ תמָ֔וּי תוֹמ֣ הָ֙והְי־םשֵׁ בקֵֹ֤נְו

 if he ׃תמָֽוּיםשֵׁ֖־וֹבקְָנבְּ חרָ֔זְאֶכָּֽ ר֙גֵּכַּהדָ֑עֵהָ־לכָּ
also pronounces the name LORD, he 

shall be put to death. The whole 
community shall stone him; stranger or 

citizen, if he has thus pronounced the 
Name, he shall be put to death.

(Emor: 24: 16)

Physical Assault: 
 If ׃תמָֽוּי תוֹמ֖ םדָ֑אָ שׁפֶנֶ֣־לכָּ הכֶַּ֖י יכִּ֥ שׁיאְִ֕ו

anyone kills any human being, he shall 
be put to death. 

 ׃שׁפֶֽנָ תחַתַּ֥ שׁפֶנֶ֖הָנּמֶ֑לְּשְַׁיהמָ֖הֵבְּ־שׁפֶֽנֶ הכֵּ֥מַוּ
One who kills a beast shall make 

restitution for it: life for life.
(Emor 24: 17 – 18)

?



ָוהְי ר֩צֶיִיַּו  the LORD God formed ׃הֽיָּחַ שׁפֶנֶ֥לְ םדָ֖אָהָֽ יהְִ֥יֽוַ םייִּ֑חַ תמַ֣שְִׁנ ויפָּ֖אַבְּחפִַּ֥יַּוהמָ֔דָאֲהָ֣־ןמִ ר֙פָעָםדָ֗אָהָֽ־תאֶםיהXִ֜אֱ ה֨
man from the dust of the earth. He blew into his nostrils the breath of life, and man became a living 
being. 

(Breishit 2:7)

AND HE BREATHED INTO HIS NOSTRILS THE BREATH OF LIFE. This alludes to the superiority of the 
soul, its foundation and secret, since it mentions in connection with it the full Divine Name.284And 
the ‘Eternal G-d’ formed… and He breathed into his nostrils…. And the verse says that He breathed 
into his nostrils the breath of life in order to inform us that the soul did not come to man from the 
elements, as He intimated concerning the soul of moving things, nor was it an evolvement from the 
Separate Intelligences.237Intelligences without matter, generally referring to the angels and spheres. 
See Rambam, Hilchoth Yesodei Hatorah 3:9. Also Moreh Nebuchim, I, 49: “The angels are likewise 
incorporeal; they are intelligences without matter, etc.” (Friedlander’s translation.) Rather, it was the 
spirit of the Great G-d: out of his mouth cometh knowledge and discernment.

ויפָּאַבְּ חפנ אוה יכ רמאו אלמ םש הב ריכזה יכ הדוסו הדוסי שפנה תלעמ הזה בותכה ונל זומריםייִּחַ תמַשְׁנִויפָּאַבְּחפַּיִַּו
 ןמ תולשלתשהב אל םג )׳כ:׳א תישארב( העונתהשׁפֶֶנב זמר רשאכ תודוסיה ןמ וב האב אל יכ עידוהלםיּיִחַ תמַשְִׁנ

 בויא( רמאנש והזו ובןתי ותמשנמ רחא יפאב חפונה יכ הנובתו תעד ויפמ לודגה םשה חור איה לבא םילדבנה םילכשה
םֵניבִתְּ ידַּשַׁ תמַשְִׁנְו )ח בל

(Ramban here) 

file:///Genesis.1.20
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Though it is true that physical injury is an issue concerning the relationships between human 
beings and a crime committed against the injured party for which compensation is due, this is 

not the only element involved in murder or assault, nor is this the aspect which the Torah is 
relating to in Sefer Vayikra. The point which the Torah is making in Emor is that assaulting a 

human being is an assault upon God himself. 

….

The attack upon a human being is considered an act of Chilul Hakodesh

(Rav Moshe Lichtenstein, etzion.org.il). 



Universal Kedusha
• How does this story relate to the Parshia before (Menorah and Shulchan)? 

• Why is this narrative in Sefer Vayikra AT ALL? 

• Why do we need so much detail about the lineage of the megadef? 

• Why does Moshe not know what to do? 

• Why are the laws of nezikin included here (again!?)? 



Personal:
Moshe and the Ish
Mitzri

National: 
Nadav, Avihu and the 
Megadef

Universal: 
The megadef and personal 
injury



 יבִּרַ ,אצָָי וֹמלָוֹעמֵ רמֵוֹא יִולֵ יבִּרַ ?אצָָי ןכָיהֵמֵ.תילארשיהשא ןב אציו
אצָָי הלָעְמַלְּשֶׁ השָׁרָפָּמִ רמֵוֹא הָיכְרֶבְּ

(Rashi, Emor 24: 10)

Rav Menachem Leibtag, Tanach.org



THANK YOU AND SHABBAT SHALOM!


