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The 3rd mitzva is that we are commanded to love G-d, i.e. to meditate upon and
closely examine His mitzvot, His commandments, and His works, in order to
understand Him; and through this understanding to achieve a feeling of ecstasy.
This is the goal of the commandment to love G-d.

Our Sages also said that this mitzva includes calling out to all mankind to
serve G-d (exalted be He) and to believe in Him. This is because when you
love a person, for example, you praise him and call out to others to draw close to
him. So too, if you truly love G-d — through your understanding and realization of
His true existence — you will certainly spread this true knowledge that you know
to the ignorant and the foolish.[We see that this mitzva includes spreading love
for G-d to others from] the Sifri: " "You shall love G-d,' i.e. make Him beloved
among the creatures as your father Avraham did, as it is written, "The souls that
he made in Charan.”

The meaning of this Sifri: Avraham, as a result of his deep understanding of G-d,
acquired love for G-d, as the verse testifies, "Avraham, who loved Me". This
powerful love therefore caused him to call out to all mankind to believe in G-d. So
too, you shall love Him to the extent that you draw others to Him.
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9. Kol Dodi Dofek — Rabbi Soloveitchick
The covenant at Sinai and the covenant in Egypt

When we probe the nature of our historical existence we arrive at a very
important insight, one that constitutes a fundamental element of our
worldview. The Torah relates that God made two covenants with the Israelites.
The first covenant He made in Egypt: “And I will take you to Me for a people,
and I will be to you a God” (Exodus 6:7); the second covenant, at Mount Sinai:
“And he took the book of the covenant and said: ‘Behold the blood of the
covenant, which the Lord hath made with you in agreement with all these
words” (Exodus 24:7—S8).

What is the nature of these two covenants? It seems to me that this question is
implicitly answered at the beginning of our essay. For just as Judaism
distinguishes between fate and destiny in the personal-individual realm, so it
differentiates between these two ideas in the sphere of our national historical
existence. The individual is tied to his people both with the chains of fate and
with the bonds of destiny. In the light of this premise, it may be stated that the
covenant in Egypt was a covenant of fate, while the covenant at Sinai was a
covenant of destiny.

The covenant of fate What is the nature of a covenant of fate? Fate in the life
of a people, as in the life of an individual, signifies an existence of compulsion.
A strange necessity binds the particulars into one whole. The individual,
against his will, is subjected and subjugated to the national, fate-laden, reality.
He cannot evade this reality and become assimilated into some other, different
reality. The environment spits out the Jew who flees from the presence of the
Lord, and he is bestirred from his slumber in the same manner as the prophet
Jonah, who awoke upon hearing the voice of the ship’s captain demanding that
he identify himself in both personal and national-religious terms. This sense of
a fate-laden existence of necessity gives rise to the historical loneliness of the
Jew. He is alone both in life and in death. The concept of a Jewish burial-plot
emphasizes the Jew’s strange isolation from the world. Let the sociologists and
psychologists say what they may about the incomprehensible alienation of the



Jew. All their explanations are naught but vain and empty speculations which
do not shed any intelligible light on this phenomenon. Jewish loneliness
belongs to, is part of, the framework of the covenant of fate that was made in
Egypt. In truth, Judaism and separation from the world are identical ideas.
Even before the exile in Egypt, with the appearance of the first Jew—our father,
Abraham—Iloneliness entered our world. Abraham was lonely. He was called
Abraham the Hebrew, Avraham ha-’Ivri, for “all the world was to one side (‘ever
ehad), while he was to the other side (‘ever ehad).

The covenant of destiny What is the nature of the covenant of destiny?
Destiny in the life of a people, as in the life of an individual, signifies a
deliberate and conscious existence that the people has chosen out of its own
free will and in which it finds the full realization of its historical being. Its
existence, in place of simply being the experience of an unalterable reality into
which the people has been thrust, now appears as the experience of an act
possessing teleological dimensions, replete with movement, ascent, striving,
and attaining. The people is embedded in its destiny as a result of its longing
for a refined, substantive, and purposeful existence. Destiny is the flowing
spring of the people’s unique exaltation: It is the unceasing stream of supernal
influence that will never dry up as long as the people charts its path in
accordance with the divine Law. A life of destiny is a life with direction; it is the
fruit of cognitive readiness and free choice. The covenant in Egypt was made
against the Israelites’ will. God took them unto Himself for a people without
consulting them beforehand, as the verse states: “And I will take you to Me for
a people” (Exodus 6:7). The covenant at Sinai, in contrast, was first presented
to the Israelites before it was made. God sent Moses to the Israelites to bring
them His word, and Moses returned to God with their response. The halakha
views the covenant at Sinai as a contract that can be drawn up only with the
knowledge and consent of the party assuming obligations for the future, in this
instance the community of Israel. The proclamation “We will do and obey”
(Exodus 24:7) constitutes the foundation of the acceptance of the Torah) What
is the content of the covenant at Sinai? It consists in a special way of life which
directs man’s existence toward attaining a single goal, a goal beyond the reach
of the man of fate, namely, man’s imitation of his Creator through an act of
self-transcendence. The creative activity which suffuses the covenant of destiny
flows from a source unknown to the man of fate. It derives from man’s rebellion
against a life of sheer facticity, from the desire pulsating within him for more
exalted, more supernal modes of being. The deeds of loving-kindness and
brotherhood which are interwoven into the covenant at Sinai have as their
motivating force not the Jew’s strange sense of isolation, but rather his
experience of the unity of a people forever betrothed to the one true God. The
absolute unity of God is reflected in the unity of the people bound to Him
eternally.

) PP N PO NPT A9 PAY NIV .10



o) DY, NTY DIVWIN )2 PPV TIAN ,ND2A0N P2 NDMIN P2 0DIAPY MINHDN WITIND P00 MY DD
,712°92) (370 M) (@27P W) 72 192 RONX DIV IN DN XY ON TAYTA AN ,NINNID RPIT I (x9N0 19 winm
NYAPN N ,TIONRIYIL INMINI NN ,NNTIO NP0V NYRI PIPY 5I0YW YIR NIN ,MT) DY 520 NI 19N

.AYHYAI) D12 NN ON NAIYNY MENN

0 1250 1IN MHNYA INIDY P09 Y .11

we do not require of him to observe the mitzvot, and the court need not even know that
he will observe them. For were this not true, converts would never be accepted, for who
can guarantee that this non-Jdew will be faithful to all the mitzvot of the Torah. We inform
him about some of the mitzvot so that he may abandon [the conversion], if he so
desires, and so that he not be able to say later that had he known, he would never have
converted. This is lekhatchila, but bedi'eved, the failure to inform him does not invalidate
[the conversion]. We learn from all that has been stated that accepting the observance
of the mitzvot is not an indispensable requirement for conversion, even lekhatchila

12.Rav Chaim Ozer Grodzinski

It appears that this law - that if a non-Jew who wishes to become a proselyte accepts all
the mitzvot except for a single detail of rabbinic law, we do not accept him — only applies
where he stipulates that he does not accept [that one detail] and that it should be
permitted to him by right. In such a case, we do not accept him, for conditions may not
be attached to conversion, and there is no half conversion. If, however, he accepts upon
himself all the mitzvot, but he intends to violate [a certain law] to gratify his appetite, this
is not regarded as a deficiency in his acceptance of the mitzvot
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16.Rav Moshe Feinstein, Techumin, Vol. 12, p. 98.

...however, for practical application of the law it is difficult to rely on this, for it is not
clear if the Radbaz knew well the reality regarding them, nor is it clear whether up until
our time their status has [remained the same and] not changed.

Regarding their Judaism, we must consider it a safek (doubt), and we must require of
them true conversion before we permit them to marry within the Jewish community.

Nevertheless, even before their conversion, it is an active precept to save them from
being drawn into a non-Jdewish creed and from danger, as the law is for any Jew,
for safek nefashot le-hakel (a doubt involving saving lives is judged leniently), even
though here the doubt is in their very status as Jews.

One should also know that even if in practical application of the law they are not Jews,
nevertheless, since they think they are Jews and sacrifice their lives for their
Judaism, we are obligated to save them.






