
MAIMONIDES:
MISCELLANEOUS 
CORRESPONDENCE





Dated September 30, 1199, he wrote it to 
his friend, supporter and translator,                    

Rabbi Samuel ibn Tibbon of Provence.

The Lord God Himself knows how I am able to write you 
this letter. I have had to run away from people, isolating 
myself in a hidden place. Sometimes, I have had to lean 
against the wall, and at others, I’ve had to write lying down 
because I am so ill and weak. I am already coming to old 
age. But with respect to your wish to come visit me here, I 
rejoice that you would like to come, and I long for your 
companionship. More than you would be happy to see me, 
I would be happy to see you, though it worries me that you 
would have to make the dangerous sea trip. 
My advice is that you should not risk it. What advantage 
would you have in coming here, except that you would see 
me for a few minutes? If you want to have a private 
audience with me and discuss matters of wisdom, don’t 
even hope for one hour during the day or the night. I will 
write you my daily schedule:



I live in Fostat, and the Sultan [Saladin] lives Cairo. 
The distance between them is 4000 cubits [a mile 
and a half]. My duties to the Sultan are very heavy. I 
must see him every morning to check on his health. 
If one day he doesn’t feel well, or one of the princes 
or the women of his harem doesn’t feel well, I 
cannot leave Cairo that day.

It often happens that there is an officer or two who 
needs me, and I have to attend to healing them all 
day. Therefore, as a rule, I am in Cairo early each 
day, and even if nothing unusual happens, by the 
time I come back to Fostat, half the day is gone. 
Under no circumstances do I come earlier. And I am 
ravenously hungry by then. When I come home, my 
foyer is always full of people – Jews and non-Jews, 
important people and not, judges and policemen, 
people who love me and people who hate me, a 
mixture of people, all of whom have been waiting 
for me to come home.



I get off of my donkey, wash my hands, and go out into the hall to 
see them. I apologize and ask that they should be kind enough to 
give me a few minutes to eat. That is the only meal I take in twenty-
four hours. Then I go out to heal them, write them prescriptions and 
instructions for treating their problems.
Patients go in and out until nightfall, and sometimes – I swear to you 
by the Torah – it is two hours into the night before they are all gone. I 
talk to them and prescribe for them even while lying down on my 
back from exhaustion. And when night begins, I am so weak, I cannot 
even talk anymore.

Because of all this, no Jew can come and speak with me in wisdom 
or have a private audience with me because I have no time, except 
on Shabbat. On Shabbat, the whole congregation, or at least the 
majority of it, comes to my house after morning services, and I 
instruct the members of the community as to what they should do 
during the entire week. We learn together in a weak fashion until the 
afternoon. Then they all go home. Some of them come back and I 
teach more deeply between the afternoon and evening prayers.



OBADYA WAS A MUSLIM CONVERT 
WHO LIVED IN JERUSALEM (C.1165-1185)

• Thus says Moses, the son of Rabbi Maimon, one of the exiles 
from Jerusalem, who lived in Spain:

• I received the question of the master Obadiah, the wise and 
learned proselyte, may the Lord reward him for his work, may a 
perfect recompense be bestowed upon him by the Lord of Israel, 
under whose wings he has sought cover.

• You ask me if you, too, are allowed to say in the blessings and 
prayers you offer alone or in the congregation: “Our God” and 
“God of our fathers,” “You who have sanctified us through Your 
commandments,” “You who have separated us,” “You who have 
chosen us,” “You who have inherited us,” “You who have brought 
us out of the land of Egypt,” “You who have worked miracles to our
fathers,” and more of this kind.



• Yes, you may say all this in the prescribed order and not 

change it in the least. In the same way as every Jew by 

birth says his blessing and prayer, you, too, shall bless 

and pray alike, whether you are alone or pray in the 

congregation. The reason for this is, that Abraham our 

Father taught the people, opened their minds, and 

revealed to them the true faith and the unity of God; he 

rejected the idols and abolished their adoration; he 

brought many children under the wings of the Divine 

Presence



• Know that our fathers, when they came out of Egypt, were mostly 

idolaters; they had mingled with the pagans in Egypt and imitated their 

way of life, until the Holy One, may He be blessed, sent Moses our 

Teacher, the master of all prophets, who separated us from the nations 

and brought us under the wings of the Divine Presence, us and all 

proselytes, and gave to all of us one Law.

• Do not consider your origin as inferior. While we are the 

descendants of Abraham, Issac, and Jacob, you derive from Him 

through whose word the world was created. As is said by Isaiah: “One 

shall say, I am the Lord’s, and another shall call himself by the name of 

Jacob” (Is. 44:5).



פינחס הדיין ' לר

Pinchas ben Meshulam Ha-Dayan came to Egypt 

from Provence 1185-1194







• Anyone seeking to translate from one language 

to another who attempts to translate each word 

literally while preserving the sequence of the 

words in both versions, will produce an 

extremely dubious and corrupt translation.... A 

translator from one language to another must 

first understand the subject matter, and then he 

can render it in an intelligible fashion in the 

other language. It is impossible not to alter the 

sequence, or to translate one word in the 

original text with several in the target, or even 

to leave words out or add them, until 

everything will be comprehensible in the 

language into which he is translating.





Our custom, as I shall relate it to you, is the result of people having 

acquired poor habits in these times and places. Namely, that during the 

shacharit and musaf services on Shabbat and on holidays, in particular, 

on account of the large attendance, I have stipulated that there be but 

one prayer--as is your custom in the musaf service of Rosh Hashanah. 

Similarly, if mincha is delayed considerably until I fear that it will pass 

sunset, I will instruct the chazan to recite the prayer and kedushah out 

loud. We have seen that nothing is lost thereby because anyone who is 

not expert will fulfill his obligation by listening to the chazan, while an 

expert can pray by himself along with the chazan word for word. That 

which prompted me to do this, is that during the repetition of the 

amidah people pay no attention to the chazan; rather, they converse 

with each other or they exit [the synagogue] and the blessings that he 

recites are almost in vain since no one is listening to them.



R. David Ibn Zimra( אלף קסה)ז חלק ד סימן צד "ת רדב"שו (1479-1573) 

ל שכתב בתשובה בלשון ערב וזה העתק שלה ראוי בזמננו שלא  "ם ז"טענו קהל המוסתערב שזו תקנת הרמב

לפי שכשיחזור שליח צבור להתפלל בקול רם כל מי שהתפלל ויצא ידי חובתו  כ בקול רם "יתפללו בלחש ואח

וכשיראה אותו חבירו  יהפוך פניו לספר עם חבירו או לשיחה בטלה ויחזור פניו מהמזרח וירוק ויסיר כיחו וניעו

כ יצא מבית הכנסת "שאינו בקי יעשה גם הוא כן בלי ספק ויחשוב שזה שאומר שליח צבור אין לסמוך עליו וא

כל מי שאינו בקי והוא לא יצא ידי חובתו ותתבטל הכוונה אשר בעבורה חוזר שליח צבור התפלה שהוא  

ואמנם כשלא יתפללו הקהל בלחש כלל אלא יתפללו הכל אחר שליח צבור תפלה אחת  . להוציא את שאינו יודע

בקדושה כל מי שיודע להתפלל יתפלל עמו בלחש והבלתי בקיאים ישמעו ויכרעו כולם עם שליח צבור ופני כל  

ויוסר העם אל ההיכל בכוונה ויצאו כולם ידי חובתן ויהיה הדבר הולך על נכון ויושר וימנע טורח האריכות 

ם שהיהודים רוקקים וכחים ומספרים בתוך תפלתם שהרי הם רואים זה תמיד "חלול השם שנתפשט בין העכו

.וזה היותר נכון וראוי אצלי באלו הזמנים מצד הסבות שזכרתי וכתב משה עד כאןומעידים עליו

This will remove the desecration of God’s name that has circulated among the gentiles, namely, 

that the Jews spit and expectorate and talk during davening—since they witness this regularly 

and testify to it…



אגרת אל עדת לוניל (1200)
LETTER TO THE COMMUNITY OF LUNEL

• To you, my honored friends, may you remain confident and strong, I

have now to tell the truth: You, members of the congregation of Lunel,

and of the neighboring towns, stand alone in raising the banner of

Moses. You apply yourselves to the study of the Talmud and also

cherish wisdom. The study of Torah in our communities has ceased;

most of the bigger congregations are dead to spiritual aims; the

remaining communities are facing the end. In the whole of Palestine

there are three or four places only, and even these are weak, and in

the whole of Syria none but a few in Aleppo occupy themselves with

the Torah according to the truth, but they have it not much at heart. In

the Babylonian Diaspora there are only two or three groups in Yemen,

and in the rest of Arabia they know little of the Talmud and are merely

acquainted with aggadic exposition.



• Only lately some well-to-do men came forward and purchased

three copies of my code that they distributed through messengers

in these countries, one copy for each country. Thus, the horizon of

these Jews was widened and the religious life in all communities as

far as India revived. The Jews of India know nothing of the Torah

and of the laws, save the Sabbath and circumcision. In the towns

of Barbary which belong to the realm of Islam, the Jews read the

Torah and observe it according to its literal meaning. What was

inflicted upon the Jews of Maghreb as punishment for their sins

you know.

• Therefore, be firm and courageous for the sake of our people

and our God; make up your minds to remain brave men.

Everything depends on you; the decision is in your hands. Do not

rely upon my support, because I am an old man with gray hair. And

know that for this not my age but my weak body is responsible…”


