
EXEGESIS IV
ארקמה תונשרפ

THE QUEST FOR P’SHAT:
YOSEF B’KHOR SHOR





YOSEF B’KHOR SHOR (FRANCE, LATE 12TH CENTURY) 



A NOVEL READING OF THE TEXT SUPPORTS 
A MIDRASHIC INTERPRETATION.

טמ קרפ יחיו תשרפ תישארב רוש רוכב ףסוי 'ר

Some interpret “from prey my son you have risen” [to mean] of 
your own will and volition; no one can raise you from your prey 
until you wish, to wit: “Like the lion, or the young lion, growling 
over his prey, though a multitude of shepherds be called forth 
against him, will not be dismayed at their voice, nor abase 
himself for the noise of them,” until he rises on his own. [This] I 
heard from R. Yosef Kara. … 

So we have seen with [King] David who looted and plundered 
[other] nations in order to distribute [the spoils] to his 
impoverished brethren… according to the Aggadah one can 
interpret “from prey my son you have risen” to mean: from the 
prey you have created, you have been elevated by transforming 
it into charity.

 ךמצעמ "תילע ינב ףרטמ" :םישרפמ שיו ...)ט(
 לעמ ךתוא תולעהל לוכי םדא ןיאש ,ךנוצרמו
 רשאכ" רמאנש ומכ.הצרתש דע ,ךלש ףרט
 ארקי רשא ,ופרט לע ]ריפכהו[ היראה הגהי
 אל םנומהמו תחי אל םלוקמ ,םיעור אלמ וילע
 .ומצעמ הלעיו הצריש דע ,)ד:אל היעשי( "הנעי

 ...יתעמש ארק ףסוי 'ר םושמ

 תא ףרוטו ללוש היהש דודב וניצמ ןכו
 יפלו ...םיינעה ויחאל קלחל ידכ תומואה
 :רמולכ ,"תילע ינב ףרטמ" :שרפל שי הדגאה
 השוע התאש התילעתנ,השוע התאש ףרטמ
.הקדצ ונממ



AN EXPANDED CONTEXT SUPPORTS A MIDRASH.
ד קרפ תישארב תשרפ תישארב רוש רוכב ףסוי 'ר

God was disgusted with Cain and his offering 
and gave him a sign he would recognize, as 
our Sages explained that He responded to 
Abel with fire—that a flame descended from 
heaven consuming the offering—while Cain’s 
offering was not greeted by fire. We can see 
[ourselves] that fire greets an acceptable 
offering as in the cases of the Tabernacle (Lev. 
9:24), the Temple (2 Chr. 7:1), and Elijah [at 
Mt. Carmel] (1 Kings 18:38).

 סאמ".העש אל ותחנמ לאו ןיק לאו" )ה(
 תוא םהל השעו ,ותחנמב סאמו ןיקב
 ארפס( וניתובר ונל ושריפ ןכ יכ ,ועדיש
 שא דריש ,לבהל הנע שאב יכ )אל ינימש
 תאו הלועה תא לכאיו םימשה ןמ
 .שאב הנע אל ןיק לש ונברק לעו ,החנמה
 ןברקב אובל שא ךרד ןכ יכ הארנו
 .והילאבו שדקמבו ןכשמב ומכ ,הצורמה



UNUSUAL LANGUAGE OR EXTRANEOUS WORDS 
OPEN THE DOOR TO D’RASH.

כ קרפ ורתי תשרפ תומש רוש רוכב ףסוי 'ר

Moses stood among [the Israelites] when they heard the 
Ten Commandments from God. However, our rabbis 
have said that [only] “I am” and “Do not have” were 
heard [directly] from God, while the rest were from 
Moses. R. Yosef Kara explained that this is evident from 
Scripture as “I am” and “Do not have” speak [of God] in 
the first person, while from “Do not bear” and on He 
speaks indirectly [in the third person]. To wit: “God will 
not clear,” rather than “I will not clear.” “In six days, God 
made,” rather than “I made.” “That the Lord your God 
gives you,” rather than “that I give you.”

 םהיניב דמוע השמ היהש :"םיהלא רבדיו" )א(
 .ה"בקה יפמ ועמש ,םירבדה תרשע ועמששכ
 ,"ךל היהי אל"ו "יכנא" יכ ורמא וניתובר לבא
 ראשהו ,)א"ע דכ תוכמ(  הרובגה יפמ ועמש
 תוארקמהש ל"ז ארק ףסוי 'ר שריפו .השממ
 םירבדמ "ךל היהי אל"ו "יכנא"ד ,ןכ םיחיכומ
 "אשת אל"מו ,םהילא רבדמ ומצע אוה וליאכ
 אל יכ" ביתכד,חילש ידי לע רבדמ וליאכ ךליאו
 יכ" ביתכו ."הקנא אל יכ" ביתכ אלו ,"'ה הקני

 ."יתישע" :ביתכ אלו ,"'ה השע םימי תשש
 :ביתכ אלו ,"ךל ןתונ ךיהלא 'ה רשא" ביתכו
."ךל ןתונ ינא רשא"



OCCASIONALLY, THE D’RASH IS THE TRUE P’SHAT. 
בכ קרפ םיטפשמ תשרפ תומש רוש רוכב ףסוי 'ר

“If one gives another money or utensils to guard” 
[and they are stolen… the guardian takes an oath 
of no culpability and pays nothing]. The verse deals 
with an unpaid guardian, which is why it cites 
money or utensils for whose guarding people do 
not ask for payment because their keeping 
requires no effort, save to place them in 
safekeeping where they repose… [However] “if 
[domesticated animals] are stolen from him, he 
must pay” since he is paid to guard them, he 
should have exercised caution.

 :"םילכ וא ףסכ והיער לא שיא ןתי יכ" )ו(
 וא ףסכ טקנ ךכלו ,רבדמ םנח רמושבו…

 לע רכש לואשל ךרד ןיאש ,םילכ
 אלא ןרמושל חרוט ןהב ןיאש ,םתרימש
 :…םש םיחנו ,רמתשמה םוקמל םחינמ
 ןויכד :םלשי ]ומעמ[ בנגי בונג םאו )אי(

 רהזיל ול היה ,ותרימש לע רכש ול שיש
.וב



זיתומש
 לאֵרָשְׂיִ ינֵבְּ תדַעֲ לכָּ וּעסְיִּוַ
 לעַ םהֶיעֵסְמַלְ ןיסִ רבַּדְמִּמִ
 םידִיפִרְבִּ וּנחֲיַּוַ קוָקֹיְ יפִּ
)א(

 לכָּ לאֵרָשְׂיִ ינֵבְ וּאבֹיָּוַ
 שׁדֶחֹבַּ ןצִ רבַּדְמִ הדָעֵהָ
)א( ןוֹשׁארִהָ

 השֶׁמֹ םעִ םעָהָ ברֶיָּוַ
)ב( וּרמְאיֹּוַ

 השֶׁמֹ םעִ םעָהָ ברֶיָּוַ
)ג( וּרמְאיֹּוַ

 וּנתָילִעֱהֶ הזֶּ המָּלָ רמֶאיֹּוַ
)ג( םיִרַצְמִּמִ

 םיִרַצְמִּמִ וּנתֻילִעֱהֶ המָלָוְ
)ה(

)ב( התֶּשְׁנִוְ םיִמַ וּנלָ וּנתְּ
 תאֶוְ ינַבָּ תאֶוְ יתִאֹ תימִהָלְ
)ג( אמָצָּבַּ ינַקְמִ

)ה( תוֹתּשְׁלִ ןיִאַ םיִמַוּ
 וּנרֵיעִבְוּ וּנחְנַאֲ םשָׁ תוּמלָ
)ד(

 תאֶ וֹבּ תָיכִּהִ רשֶׁאֲ Oטְּמַוּ
)ה( Oדְיָבְּ חקַ ראֹיְהַ

)ח( הטֶּמַּהַ תאֶ חקַ

 הסָּמַ םוֹקמָּהַ םשֵׁ ארָקְיִּוַ
 ינֵבְּ בירִ לעַ הבָירִמְוּ
 תאֶ םתָסֹּנַ לעַוְ לאֵרָשְׂיִ
)ז( קוָקֹיְ

 וּברָ רשֶׁאֲ הבָירִמְ ימֵ המָּהֵ
)גי( קוָקֹיְ תאֶ לאֵרָשְׂיִ ינֵבְ

כרבדמב



כ קרפ תקח תשרפ רבדמב רוש רוכב ףסוי 'ר

 רפסמ םשלש אלא ,"ואציו רוצב תיכהו" היב ביתכד ,חלשב יהיובש השעמ והז יל הארנה יפל .עלסב תוכהל .הטמה תא חק )ח(
 ,ותואו השעמה הז אוה דחאש עדתו .ומוקמב דחא לכ בתכ ךכ רחאו ,רבדמב םימו וילשו ןמב לארשי תא ה"בקה סנריפ ךיא
 רשא" ןרהאו השמ לע ה"בקה דיפקהש השעמה הז לע רמוא אוה הכרבה תאזבו ,"הבירמו הסמ םוקמה םש ארקיו" ביתכ םתהד
 בתכ ימנ םתהו ,"ןיצ רבדמ שדק תבירמ ימ םה" בתכ ןאכב ףאו .אוה דחא השעמד אמלא ,"הבירמ ימ לע והבירת הסמב ותיסנ
 םוקמב וירבד םתוסש הברה תוישרפ ךרד ןכו .רוצב תוכהל ה"בקה ול רמאש םש 'יפ ןאכ 'יפ אלש המו ."ןיס רבדממ ...ועסיו"
 ןכו שריפ אל ךל חלשבו ,"םישנא החלשנ" לארשי ורמאש הרות הנשמב ביתכד םילגרמ תשרפ ןוגכ רחא םוקמב שרפמו דחא
 .הברה

“Take the staff:” To strike the rock. It appears to me that this is the same incident as [the one recorded] in 
Vayehi Beshallah of which it states, “Strike the rock and [water] will come out.” Rather, there the purpose is to 
relate [in general] how God sustained them with manna, quail, and water in the wilderness, and subsequently 
each [incident] was recorded in its place. You may know that these two incidents are the same since there it 
states, “He named the site testy and unruly,” and in Vezot Haberakhah, he mentioned that it was on account of 
this episode that God was stringent with Moses and Aaron “who tested Him at Masa` and struggled with Him 
at Mei Merivah” (Dt. 33:8). Clearly it is all one incident. Furthermore, here it states, “These were the waters of 
struggle (mei merivah) of Kadesh in the Zin wilderness” and there it states, “they traveled… from the Zin 
wilderness.” What was left unsaid here was completed there, namely that God told him to strike the rock. This 
is the manner of many episodes to be sealed in one place and explained in another, such as the episode of the 
scouts. In Deuteronomy, it states that Israel said, “Let us send men,” and in Shelah Lekha it was left 
unexplained. Etc. 



EXEGESIS   V
IBN EZRA

(1092-1167)

םלוע לש ףא-ןורחמ ותאצב ,הנש םיעבשו םינש שמח ןב םהרבאו



;יתִּדְלַוֹמלְ םכָלָהְמַבְּ וּטנָ / םדָמָעְמַבְּ תוֹלזָּמַוּ לגַּלְגַּ
!יתִוֹמ ידֵעֲ שׁמֶשֶׁ Xשַׁחֱיֶ-אS /– יתִרָוֹחסְ תוֹרנֵ וּיהְיִ וּל
;ימָשָׁ יבֵכְוֹכּ ינִוּתוְּעִ יכִּ / ,לכַוּא-אSוְ חַילִצְהַלְ עגַיאִ
!ימָיָ לכָבְּ םישִׁיאִ ןוּעוְגְיִ אS /–ןיכִירִכְתַבְּ רחֵסֹ היֶהֱאֶ וּל

 תוֹלזָּמַוּ לגַּלְגַּ



ח קרפ םירישה ריש ארזע ןבא

The reader of this commentary may wonder why I employ 
Arabic (the language of Ishmael). It is a consequence of our 
ignorance, for our knowledge of biblical Hebrew is limited 
to what the text records of the prophets’ speeches, while 
whatever they had no need to speak of remains unknown.

Since Arabic is very close to Hebrew (leshon ha-kodesh)—
its conjugations; the use of the letters yod, he, vav, and ’alef
for prefixes etc.; the verbal forms for passive (nif`al) and 
reflexive (hitpa`el) tenses; and noun constructs (semikhut) 
are identical, as are its numerals, and more than half of its 
vocabulary exists in Hebrew—any time we encounter an 
unusual word in the Bible that has a cognate in Arabic, we 
will suggest that they share a definition, although it remains 
questionable.

 רמוא המל המתי ילוא רובחה הז לע דמועהו

 אל יכ ונתעד רצוק רובעב לאעמשי ןושלב ןאכ

 ארקמב בותכה םא יכ שדקה ןושלמ עדנ

 אל וכרצוה אלש המו רבדל םיאיבנה וכרצוהש

 בורק לאעמשי ןושל תויה רובעבו ומש עדנ

 או"הי תויתואו ויניינב יכ שדקה ןושלל דאמ

 ךרד תוכימסהו לעפתהו לעפנו םיתרשמהו

 ןושלה יצחמ רתויו ןובשחב ןכו ןהיתשל תחא

 אלש הלמ לכ ןכ לע שדקה ןושלב והומכ אצמי

 ןושלב המוד שיו ארקמב רבח הל אצמנ

 רבדהש פ"עא ןכ השוריפ ילוא רמאנ לאעמשי
.קפסב



A person of meager intelligence and discernment might lodge a complaint against me on account
of the philosophical issues and Arabic linguistic and poetic matters I have raised in my
commentary. They might cause him to withdraw from its use and only on account of my
reputation would he decline to declare it an act of treason. This boorish and oblivious hypocrite
should know that the Sages anticipated me in this regard… [Here follow numerous examples of
mishnaic and talmudic sages employing Greek and Latin in interpreting biblical words.]
We note that R. Hayya Gaon employed Arabic… even utilizing a stanza of a love poem to explain
a rabbinic term… as well as the Qur’an and Ḥadith. He was preceded in this by R. Se`adyah Gaon
in his Arabic commentaries, on account of which [activity] the Sages said: “Whosoever says
something wise—even a gentile—is called a scholar” [Megilah 16a], and [his wisdom] must be
transmitted.
In this regard, [Shmuel] the Nagid wrote—after citing Christians—that R. Mazli’aḥ, the Dayyān of
Sicily, that he came to Baghdad with the biography of R. Hayya and an account of his noble
activities mentioning that one day the academy was studying the verse “… let my head not refuse
such choice oil” (Ps. 141:5) and there was a dispute concerning its meaning.
R. Hayya instructed R. Mazli’aḥ to go to the Christian Catholicos [head of the Nestorian Church]
and ask how he understood the verse. He recoiled; and when R. Hayya saw that it was an
imposition on R. Mazli’aḥ, he chastised him saying: Our pious ancestors, who serve as our role
models, would inquire about languages and their meanings from members of different
religions—even from shepherds and cattlemen, as is well known. So he went and asked and he
told him [the translation of the verse] in Syriac. These [examples] should suffice for any fair-
minded person.



IBN EZRA (GEN. 2:11)
“One [of the rivers of Paradise] was named Pishon.” 

The Gaon (i.e. Se`adyah) said that Pishon is the River of 
Egypt (the Nile)… but there is no proof of that 
identification; rather he translated [the Land of] Havila
tendentiously, without a tradition to that effect. He 
similarly rendered [into Arabic the names of] tribes, 
countries, animals, birds, and minerals. Perhaps he saw 
them in a dream? He surely erred in some—as I shall 
indicate ad loc.—so we need not rely on his dreams.

Perhaps he did so for the honor of God, translating the 
Torah into the Arabic language and script, lest they say 
that there are miẓvot in the Torah that we do not 
understand.

 ."ןושיפ דחאה םש"

 ןיאו…םירצמ רואי ןושיפ יכ ןואגה רמא
 ול ןיא יכ ...רואיה אוהש ןושיפ לע היאר
 תונידמבו תוחפשמב השע ןכו .הלבק
 םולחב ילוא .םינבאבו תופועבו תויחבו
 שרפא רשאכ ,םתצקמב העט רבכו .םאר
.ויתומולח לע ןעשנ אל ןכ םא .ומוקמב

 םגרתש רובעב ,םשה דובכל ןכ השע ילוא
 אלש ,םתביתכבו לאעמשי ןושלב הרותה
.םונעדי אל תוצמ הרותב שי יכ ורמאי



'ה:ה"כ תומש ינש שוריפ ארזע ןבא
Some of our predecessors maintain that Jacob planted them 
and Israel took them out of Egypt at Moses’s instructions… 
But this is perplexing…The Egyptians thought that they 
were [taking a furlough] to offer sacrifices and would later 
return, which is why they loaned them things. How could 
they carry out many planks of wood—each one ten cubits 
long, not to mention [even longer] crosspieces—when they 
were passing by the royal center of Egypt? What would they 
have answered to the question, why are you taking acacia 
trees if you are going for only three days?

Behold our quandary. If our ancestors had a tradition 
(masoret) that the trees came from Egypt, we too shall take 
it literally. However, if it is an opinion (sevarah), then we are 
free to seek an alternative approach and say that there was 
a forest of acacia trees adjacent to Mount Sinai.

 בקעיש ורמאש ונינומדקמ שי– םיטש יצעו

 םירצממ םואיצוה לארשיו ,םעטנ וניבא

 םירצמה הנה ...הומתל שיו…השמ תוצמב

 ןכ רחאו ,םיכלוה םה חבזל יכ םיבשוח

 ואיצוי ךיאו ,םוליאשה ןכ לעו ,ובושי
 םג ,תומא רשע דחא לכ ךרא םיבר םישרק

 םוקמ םירצמ לע ורבע םהו ,םיחירב

 :םהילאושל םתבושת התיה המו ,הכולמה

 חבזל םיכלה םהו ,םיטש יצע וכילוי המל

הלבק םא ,ונעדי אל הנהו .םימי תשלש ךרד
 םג ,םואיצוה םירצממש וניתובא דיב איה

 ,ארבס ךרד םאו .םתעמשמ לא רוסנ ונחנא

.תרחא ךרד שקבל שי



 )ךוראה שוריפה( כ תומש ארזע ןבא

It is well-known that the sense of sight is keener than the 
sense of hearing. We have positive proof in that the instant 
lightning is visible to the eye the thunder actually peals. The 
eye, however, can perceive at a great distance while the ear 
must wait for the air, which moves slowly, to carry the sound, 
after a moment, to the ear…. Therefore, the entire letter 
zayin enters the ear before the kaf, vav, and reish. Even if we 
were to say that, miraculously, רוכז and רומש were uttered 
simultaneously [by God], how could the [human] ear have 
heard them?

If this is the case, that their ears miraculously heard two 
simultaneous words—unlike their usual nature in which even 
two simultaneous letters are inaudible—why did the Sages fail 
to say this?  Surely [simultaneous human hearing] is even 
more impressive than simultaneous [divine] speech?  
Moreover, what shall we do with the remaining discrepancies 
which do not have the same meaning, like רוכז and רומש , or 
which consist of things said only in the second version and 
absent in the first?  How does this reconcile "do not covet 
your neighbor's house" (Exodus 20:14) with "do not desire 
your neighbor's wife" (Dt. 5:18), or the other shifts?

 יכ ,ןזאה תשגרהמ תדבכנ ןיעה תשגרה יכ ,ונעדי הנהו
 אוה ןיעל קרבה תוארה עגר יכ תורומג תויארב ונעדי
 לוקה איבמ ריואהו ,קוחרמ התאר ןיעה קר ,םערה עגר
 רחא קר ןזאה לא עיגי אלו טאל ותכילהו ,ןזאה לא
 םתומד ,םב רבדמ םדאהש תויתואהו .עגרה רובע
 אלו ,תומוקמ השמחהמ םאצומ ךרד לע ריואב בתכנ
 ן"יזה תוא לכ הנהו ,םדא ןב דיב אוהש בתכמה ךרד לע
 אלפ רמאנ םא ,הנהו .ש"יר ו"יו ף"כ םדוק ןזאב סנכנ
 ?ןזאה עמשת ךיא ,תחא תבב רומשו רוכז רמאנש ,היה
 תבב תולמ יתש ןזאה עמשתש היה אלפ םג ,רמאנ םאו
 אל המל ,תויתוא יתש עומשל הגהנמכ אלש ,תחא
 תבב רובדה ןמ דבכ אוהש ,ל"ז םימכח הז וריכזה
 םיקוספה יונשמ תוראשנה תוישוקב השענ המו ?תחא
 היינשב בותכהו ?רומשו רוכז ומכ דחא םמעט ןיאש
 םע ",ךער תיב דמחת אל" ןקתנ ךיא םג ?הנושארב אלו
 ?םיכופהה םג ",ךער תשא דמחת לאו"



•I cannot explain all these to you until I first explain the rules of the 
Hebrew language.  God is my witness, and knows me intimately, that 
if I did not have to answer these questions, I would have preferred to 
remain silent.  Before I begin, let me correct the words of the Sages.

• The author, Abraham [Ibn Ezra] said:

The Hebrew [authors] are accustomed, at times, to explaining 
themselves fully, while, at other times, they only speak succinctly, just 
enough for the listener to understand their intent.

Know that words are like bodies and their meanings are like souls, and 
the relationship of body to soul is instrumental.  Therefore, it is the 
custom of all men of letters, in all languages, to be concerned with the 
meanings, and not to be concerned about changes in wording as long as 
their meanings remain the same.

 ךל שרפאש דע הלא לכ ךל שרפל לכוא אלו•
 עדויו ,ידע אוה םשהו .שדקה ןושל ךרד רסומ
 ,תוישוקה הלא שרפל יתכרצוהש ילול יכ ,ידוס
 .ל"זח ירבד ןקתא שרפאש ינפלו ,שירחמ יתייה

 ןושל ישנא טפשמ .רבחמה םהרבא רמא•
 םעפו ,ביטיה ראב םרובד וראבי םעפ שדקה
 עמושה לכויש ,תורצק תולמב ךרוצה ורמאי
 ,תופוגכ םה תולמה יכ ,עדו .םמעט ןיבהל
 אוה ,המשנל ףוגהו ,תומשנכ םה םימעטהו
 ןושל לכב םימכחה לכ טפשמ ןכ לע,ילכ ומכ
 יונשמ םיששוח םניאו ,םימעטה ורמשיש
.ןמעטב תווש םהש רחא ,תולמה



Seekers of truth understand that the 
midrashim of our righteous predecessors 
are based on truth and molded through 
knowledge, and all they have to say is as 
pure as gold and silver refined sevenfold.

Yet, they can be divided into several 
categories. Some are esoteric, mysterious, 
and sublime analogies. While others are 
designed to relieve aching hearts in times 
of depression, and still others to instruct 
those who are failing and fill those who 
are empty.



Therefore, the meaning of a verse can 
be compared to a body, and the 
midrash is like a garment affixed to the 
body.

Some [garments] are as fine as silk, 
while others are as coarse as burlap.

The way of p’shat is the body in 
narrative and legal affairs, as they 
maintained: “Scripture is to be taken 
according to its p’shat;” it’s old news.



?אבי אל חישמ ךלמ המל ךמש יח לא יבא

.דעומ אב יכ םכילא בושא בוש ,שובא שוב אל יכ םכיבאמ ועד

[5] .בכק ןמיס ,א ךרכ ,ףסאיחא תאצוה ,"ארזע-ןבא יריש"



.)סדה ןרעררושמה ידי לע רצונ( רקַ פּוֹשׁטְקֶ עַלֵוֹבּ בוּלעָ קטָשְׁוּפּ קרַ•

https://he.m.wikipedia.org/wiki/%D7%A2%D7%A8%D7%9F_%D7%94%D7%93%D7%A1

