EXEGESIS IV
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THE QUEST FOR P’SHAT:

RASHBAM-YOSEF KARA-B’'KHOR SHOR
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The rationalists (70w '"anix) will understand and
comprehend that which our Rabbis have taught us,
[namely] that "no verse can be purged of its literal
sense (p’shat)."

In spite of the fact that the essence of Torah is to
instruct us in haggadot, halakhot, and dinim, by means
of allusions in the literal sense, redundancy ( Ni>X
[IW?), or through the application of the thirty-two
[hermeneutic] principles of Rabbi Yossi the Galilean,
or the thirteen principles of Rabbi Yishmael.
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* The ancients, out of piety, preoccupied themselves
with the hermeneutics (d’rashot), on account of X2 T 7NN ,IP0Y 10 MW7 0NN

their preeminence, and, as a result, never X0 o WD Smwa 53

familiarized themselves with the profundity of the
literal sense of Scripture (XIpn YW VIV PRY).
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* Because our sages dictated :"Do not let your | iy
children indulge, overly, in speculation (}17n])" A7 RPR2 PO 1MAKR 3N, 771012

[Ber.akhot 28b], and "prt.aoccupation with Scripture =79 .Iz7 PR 291513 SO TR 1K)
has its advantages and disadvantages, while

preoccupation with Talmud is unsurpassable" [Baba 72 92193777 KD 70 7InmY " T
Metzia 33a], they never familiarized themselves .
with the literal sense of Scripture. RAPA 2 101w

*  [Witness] the Talmud in Shabbat (63a): "By the S0 23N D2 K191 DAY NOON2 MINTO)
age of eighteen | had learned the whole Talmud and

had never realized that a verse cannot be purged of RIVT M7 K21 XTI2N 7212 107N [
/WD T RXY ROPA PRT

its literal sense."




My maternal grandfather, Rabbi Shelomo,
who illumined the eyes of the Diaspora,
paid attention to the interpretation of the
literal sense of Scripture. |, Shmuel, son of
his son-in-law Meir, ztz"l, argued with him,
even in his presence, and he acknowledged
to me that if he but had the time he would
have to compose other interpretations in

line with the innovative literal explanations
(2>wInnnn Muwsn) that arise daily.
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RASHBAM “FRAGMENT™

If you happen to see earlier interpretations 00w D°M172 2°W17°0 QX177 INT° ON

that incline towards anothe!' psha?: in other '3 2% 1107 , 27K D°I7IY2 MR LW TXY
matters, note that they are inconsistent

with realia and linguistic usage or with the W ,07R °12 °727 NAdN 57 IR 07 01K
Fontext... See whaF my grandfather ...210977 [win]"93
interpreted... This is nonsense... |

interpreted it properly contextually and a7 Xon [L..] 9"'XT 2IpT WD A RN K9
realistically...
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The interpretation [should be] in accord
with the context, realia, and reason.




Gen. 28:10-12

Text RASHI RASHBAM
a certain place aforementioned  i.e., MLt. | someplace
Moriah (nonspecific)
the sun had setsuddenly unseasonably (unremarkable)
rocks many (which later were | a single stone
merged)
ascending,  descending (absolute sequence, a la | figure of speech
Aggadah)




EXODUS 21:1

Rationalists (‘75w 'vTI') will know and understand that | MR RY 1 HOW T 1N W
have not come to explain the halakhot, although they are DY DNW Y"aPR MDY wIak
dominant—as | explained in Genesis—because haggadot NN D NYYRILL XNHVIAW NI
and halakhot are derived from textual superfluities ( N MTINN PYNYI MIRIPNN
NIXIPNN). Some of them can be found in the VIV IR NP .MIYIM
commentary of my maternal grandfather, Rabbi Shelomo, 571 MR AR Anbw 13739
ztz"l.

NIRIPN SV JVIVA VIaH NN
| have come to explain the literal sense (JuIw9) of 95 MIAYHM PITH YIARY ONRA
Scripture, and | shall explain dinim and halakhot according NPy N9YNN 9”7aYR) PR T
to prevailing norms (YAX 70 T). In any event, the halakhot NIPY NI%N ,11°M129 1INRY 1N
remain preeminent, as our Rabbis said, "halakhah uproots 30N

mishnah
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"Forever:" Literally (owon '99), all the days of his M Y 93 LYan *ah - oYYH

life,
:ONRINWYWA TNRIY NI
as it is written of Samuel,
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“And he remained there forever" (I Samuel 1:22).
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In all of the chapters of afflictions to humans, WA, 0TI PVIN ,DTIR P NPWIS HI

animals, or buildings; their appearances, the MAYYY , 0700 PIVM ,JPMIRINY 0N
lculati f thei tines; and th

Bl darantines, and the AR 119 PRI NNV PV M5

matter of white, black, or yellow hairs; we
797 MNP HY RYY ,01D0 RIpn HY I0IVa

have no recourse to the literal sense of
Scripture (X1 7w 101W9) at all, neither to DR %11 7V PIR
human expertise (DTN 12 7V ...NIN'j7])

DNPMIPIN 00N YW VITRN ROR
based upon experiential data (Yax 7).
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Rather, rabbinic homilies and traditions are PPN

essential.
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“Joseph is a fruitful vine, a fruitful vine by a fountain.” The J°YYY N9 12 qOY D9 2
manner of Scripture is to being a statement and not

complete it, and then complete it later, such as:“[The R 72T NNNY I0aAN TIT
floods have lifted up, O Lord,] the floods have lifted up IRV’ NI NI 9"NINRIY DIN
their voice” (Ps. 93:3); or:“Thy right hand, O Lord, YITRI P 7110”19 ,”D'71|7 N0

glorious in power, Thy right hand, O Lord, dashes the

enemy in pieces” (Exodus 15:6); or:“For, lo, your 237 191,"2R YYIN » N’ No1
enemies, O Lord, for, lo, your enemies shall perish: all the [7°27IR N1 2 »] PR NIN
workers of iniquity shall be scattered” (Ps. 92:2). 11900 17N

All these come from the Opus (Y’sod) of R. Shmuel; when

. J
his grandfather Rashi would reach such verses, he would NYI ;7RINY 717 TIOM NT 23

call them “Shmuel’s verses.” ,DYP109 DNIRD PN 1PT 2"
SRINY 77108 DMIR RNP 777
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The book ends here, and DYV YWIY — 0YaN Han °
those who redacted it added IR INITO TVR INIRY ,190N
from hereon in, as to say: 127 53 MY ,R2NDY RN
Regarding all worldly matters, 0’9370 920”12 PIMIN DOYN
“Vanity of vanities declared ".NoNP IR

Kohelet.”




YOSEF KARA

It is not customary for a prophet in any of T:N VNV
the twenty-four [canonical] books to speak NR DIND'W D190 779 992 R¥2) 71T PRY TN
so enigmatically that we would require an IR 2D DMIR TINYY TIONW T 1127

Aggadah to understand him.

One who does not understand the simple

meaning of Scripture and inclines towards iR R JRINY
Midrash, resembles someone overwhelmed IR 19 NV L,RIPN HY 10V YTV IPRY N I
by giant waves and submerged in deep water ;11 NYITYW INNAVYY AT AMIT 13T YW 10T
who will grasp anything that comes to hand 1T N9 JVR HI TNIRY,PAIRN DN THNYN

in order to save himself. ownd




N:2% DUV RIP QO 9

“Why do ask for my name, it is wondrous.” “For
my name” carries an Ethndehtd, which makes it
stand alone. This informs us that “For myy name”
is unattached to “it is wondrous; they sre two
separate things, spoken by different people.

The angel said:“Why do you ask for my name,’
because you don’t need to be informed of it. The

prophet who wrote the book said, “it is
wondrous.”
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3.1 DVOIY RIP qOY T

“In those days, there was no king over Israel; every
man did what he pleased.”

The prophet who wrote the book said this. Lest
subsequent generations ponder how this came to
pass, “in those days there was no king over Israel,’

and no one could stand up to them so everyone did

as he pleased.
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“l saw divine visions,” and “There was a
string wind,” Initially, Ezekiel said nothing
more—even omitting his name—because it
would be clarified later in the book...

On this account, he saw fit to abbreviate, as
| explained regarding the 30 years, that it,
too, would be clarified. But the scribe who

wrote down all his words added words to
explain what [Ezekiel] had omitted.
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YOSEF B’KHOR SHOR (FRANCE, LATE 12TH CENTURY)

A useful place to start our analysis of B’khor Shor’s position on p'shat and d rash 1s with the
following statistics regarding the use of dual interpretations by the leading northern French

exegetes:’!?

s of dual | # m narrative texts | # in legislative texts
interpretations

Rashi 150 127 23

Rashbam 35 14 21

Bekor Shor 183 62 123




A NOVEL READING OF THE TEXT SUPPORTS

A MIDRASHIC INTERPRETATION.
VN PI9 MM NYID NPVRIA NV 7102 Q0P 9

Some interpret “from prey my son you have risen” [to mean] of
your own will and volition; no one can raise you from your prey
until you wish, to wit: “Like as the lion, or the young lion,
growling over his prey, though a multitude of shepherds be
called forth against him, will not be dismayed at their voice, nor
abase himself for the noise of them,” until he rises on his own.
[This] I heard from R.Yosef Kara. ... So we have seen with
[King] David who looted and plundered [other] nations in
order to distribute [the spoils] to his impoverished brethren...
according to the Aggadah one can interpret “from prey my son
you have risen” to mean: from the prey you have created, you
have been elevated by transforming it into charity.
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AN EXPANDED CONTEXT SUPPORTS A MIDRASH.
T P79 NPYRI1 NYID NPPVYRIL NV 702 OV I

God was disgusted with Cain and his offering DR “.NYYw RY INNan YR pp HRY (D)

and gave him a sign he would recognize, as MR DAY NWPT INNINT DR P93

Abel with fire—that a flame descended from RI9D) 1M1 17 WD 1272,WTV

heaven consuming the offering—while Cain’s VR TPV ,520Y My R 2 (RY 1NY

offering was not greeted by fire.Ve can see NRY NYIVH DR HIRN DINWYWN n
I that fi t tabl

[ourselves] that fire greets an acceptable WRI 1Y RY PP 5V 13379 YY1 ,Nmann

our Sages explained that He responded to

offering as in the cases of the Tabernacle (Lev.

9:24), the Temple (2 Chr. 7:1), and Elijah [at 12972 R12H YR TIT 10 20 ORI
Mt. Carmel] (1 Kings 18:38). AMYRIY VTHIND 1IWN 1D NN




UNUSUAL LANGUAGE OR EXTRANEOUS WORDS

OPEN THE DOOR TO D’RASH.
J P79 391 NYI MNY MW 701 o 'Y

Moses stood among [the Israelites] when they heard the
Ten Commandments from God. However, our rabbis
have said that [only] “l am” and “Do not have” were
heard [directly] from God, while the rest were from
Moses. R.Yosef Kara explained that this is evident from
Scripture as “l am” and “Do not have” speak [of God] in
the first person, while from “Do not bear” and on He
speaks indirectly [in the third person].To wit:“God will
not clear;” rather than “l will not clear.” “In six days, God
made,”’ rather than “l made.” “That the Lord your God
gives you,’ rather than “that | give you.”
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OCCASIONALLY, THE D’RASH IS THE TRUE P°SHAT.
10 P9 DVAVN NYID MNY 7Y 7101 90 9

“If one gives another money or utensils to guard” 9999 IN 90 1Y HR VIR 1ny " (1)
[and they are stolen... the guardian takes an oath

of no culpability and pays nothing]. The verse deals R Q03 O] 13‘71 ,12TD 1IN INIVAY...
with an unpaid guardian, which is why it cites 9 99v DIRVYH TIT PRY ,DH
money or utensils for whose guarding people do RYR ]WﬁW)'? N7V 102 PRY ,DANY

not ask for payment because their keeping

requires no effort, save to place them in :...0V DM ,ANhvnn D1|7?3'7 on2an
safekeeping where they repose... [However] “if 19T DYV’ [1YN] 2337 2723 DR (R?)
[domesticated animals] are stolen from him, he

must pay” since he is paid to guard them, he ahisFR P , NNV 2V 70V 17 VWY

should have exercised caution. Ja




