EXEGESIS VI

RAMBAN, K’LI'YAKAR, MOSES MENDELSSOHN, MALBIM




* Nahmanides (Ramban) stood at a critical juncture in
the history of medieval parshanut.The era of
rationally inspired, philologically guided interpretation
epitomized by Ibn Ezra had come to a bitter end with

NAHMANIDES the launching of the Reconquista, the Christian re-

. conquest of Spain and Portugal, and in northern,
(MOSHE BEN Christian Spain, the influence of the talmudically
NAHMAN,; inclined French Ba'alei ha-Tosafot was growing.
SPAIN AND LAND Provence, situated between France and Spain, was the
OF ISRAEL, | 194— locale in which the controversy over the
1270) philosophical writings of Maimonides began in 1233

with the burning of parts of the Guide for the
Perplexed, and Kabbalah was about to debut with the
appearance, in Northern Spain, of the Zohar.




[ shall set as my guiding light
the flames of the pure menorah,
the commentaries of Rabbi
Shelomo [Rashi], an ornament
of beauty and a diadem of
splendor.

He wears the crown of Bible,
Mishnah and Gemara; his are
the rights of the firstborn.

[ shall contemplate his words
and grow in my love for them;
with them I shall negotiate and

I shall investigate every use of
peshat and derash and every
collected Aggadah cited in his
commentaries.
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* With Rabbi Abraham Ibn Ezra, we shall 119 7°PN .RITY 12 DHYaAR 27 DYy ¢

Iconduct an open rebuke and secreted .A1I0N NaAARY YN NNOIN
ove.
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» May God, whom alone | fear, save us 19N RIR ITIY NN TVR HRM

from the day of wrath, spare me from 2301 MRAVN NIVN’ 171Y DN
error and all manner of sin and offense, 12V RON
* lead me on the true path, open before PV 119 NN AW 71T 09T ¢

me the gates of illumination, and make
me worthy of the day of glad tidings.
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“He was a valiant hunter before God.” He would ensnare the
minds of men with his speech and corrupt them to rebel
against God. “Therefore, it was said.”‘ Of every arrogant
sinner who recognizes his Creator and intentionally rebels
against Him, it was said: “This one is like Nimrod.” This is

the language of Rashi, and it is also the opinion of our Sages.
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Rabbi  Avraham, however, interpreted the matter
contrariwise according to the way of peshat, [saying| that
[Nimrod| began to exhibit valor over animals by trapping
them. He also interpreted “before God” as “He would build
altars and offer those animals as sacrifices before God.”
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His opinion does not have the appearance [of truth].
Moreover, he is vindicating a villain, because our Sages were
aware of [Nimrod’s| villainy via tradition.
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In the book Moreh Nebuchim it is said that this portion of Scripture consists of a general statement
followed by a detailed description. Thus Scripture first says that the Eternal appeared to Abraham in
the form of prophetic visions, and then explains in what manner this vision took place, namely, that
he [Abraham] lifted up his eyes in the vision, and lo, three men stood by him, and he said, if now |
have found favor in thy eyes. This is the account of what he said in the prophetic vision to one of

them, namely, their chief.

Now if in the vision there appeared to Abraham only men partaking of food, how then does
Scripture say, And the Eternal appeared to him, as G-d did not appear to him in vision or in
thought? Such is not found with respect to all the prophecies. And according to his words, Sarah did

vision! If so, this dream came through a multitude of business, like dreams of falsehood, for what is
the purpose of showing him all this|
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“Every meal offering shall be salted.” in order to
make the Holy One sovereign over all the apparent
contradictions in the world that have caused many
to leave the faith, saying that two opposites cannot
derive from one source. It is the nature of salt to be
contradictory. It has the effect of fire and heat as
well as that of water, to the extent that Kabbalists
have said that it represents the attributes of justice
and compassion. That is why it is called “God’s
covenant,” because with this offering one makes a

covenant with God to rule over all the opposites.
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To be more precise, he maintained that man actually

comprises three elements:“Soul from heaven and body Vﬂ N
from earth, made clay by means of water.” In his

characteristic homiletic style, Luntschitz elaborated: The

first letters of the Hebrew words for earth (eretz), sea D Y
(yam), and heaven (shamayim), form the acronym “ish”

(aleph-yod-shin) - man. If one cancels the mundane in

oneself (aleph) or subordinates it to the spiritual, the D ) nw

remaining two elements form the word “yesh” (yod-shin) —

being, or existence; a positive value. However, if one annuls
the heavenly (shin) or allows the quotidian to supersede it,
(aleph-yod) — void, or naught.
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all that remains is
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~ The needy one is doing more for you than you are doing
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for him! As we learn in Baba Batra (10a):“The rabbis taught.

R. Meir would say... when asked: If your god loves the
needy, why does he not provide for them? The answer is: In
order to spare us from the judgement of hell.” That being
the case, you are doing him a temporal favor, while he is
doing you an eternal favor.You give him a cent, and God
repays you twofold twice over.Therefore, it states:“[The
name of the man] to whom | did [a favor] today is Boaz”
(Ruth 2:9).And our sages have said:“The needy person
does more for the householder than he does for the
needy” (Leviticus Rabba 34:8).That is why [our verse]
states: “the needy among you,’ using the term “among you”
because he is among you; he has become impoverished—to
make you meritorious.
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This is a rebuff to the minority of Jewish needy 11 1Y NXPN HY NIVN RN .
who throw themselves on to the public [weal] and MR HY DNXY NR DHVNN DY
refuse to undertake any manner of labor—even if R ,NIRDN DIV MYYH DI JIR)
they have the capacity to take a job or something PR IR NIRDN IR MYYH DT’2 DR
similar with which they could feed their hungry 72V R21Y PHI127 12 TVR INR 717
households—protesting if they are not given their PR OR N D'RNPY ,0N°2 PIYI
sustenance. This God did not command, rather RD N7 927’2 .0NONN T DNY DN
“you must make every effort to help him.” The DpPN” My 2Tyn any” or M3 ‘N My
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“Do not look behind [alt: after] you.” Lot and his wife were
distressed over the fact that they had not rescued all their
money. Therefore does it state, “His wife looked behind him
and she became a pillar of salt,” whereas it should have said,
“behind herself” According to the sages who said,“She
became a pillar of salt because she sinned by refusing to give
salt to the needy” (Genesis Rabba 50:4), there is a difficulty:
Why was she punished just this time? Rather, since it was
just now that she became distressed over the loss of her
money she looked at what would transpire after the death
of her husband and that is why it says:“behind [after] him,’
because she thought that he would leave nothing behind and
she would have nowhere whence to draw her ketubah.That

is why this [particular] glance became her undoing...
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INTRODUCTION

Moshe wrote the entire Torah at God’s YN NNRTA A7I0N0 DR WD AN9)
dictate, verbatim (milah b’milah). Its words ’

are finite, and its letters are counted out. MY .NYN1 NYN DNY'R
Who can express several ideas TN LDYIR NN LN
simultaneously in one utterance, as God 99372 TN IR2 PIYT NI90 Y91)

has managed with wisdom that eludes

mortal man and is a reservoir of life-giving nnYy1 Nnona ['n] 1’210 TR TNR
ety 0PN N0 IR2 DY )N 93 2PN
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It is well known that the p’shat is the
[outer] garb of Torah,

while the essence and foundation of Torah

is its unseen mystery (sod).

Since [Torah] was given to mortal man,
God provided it with an outer garb to
prevent just anyone from extracting it [i.e.,

the essence].
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It appears that the reconciliation of the statements is that both are true: every word of
Torah was revealed to Moses. No sage can know more than Moses knew. Even if we were
to combine all the generations of Jews from the time of the revelation of the Torah until
the earth shall be filled with divine knowledge, there would be no innovation that was
not known to Moses.
The distinction is that Moses received the Written Law and the Oral Law; God, in His
wisdom, having inserted all of the Oral Law into the Written Law that was revealed to
Moses, but without having informed Moses where the Oral is alluded to in the Written.
This is the responsibility of the Jewish people who labor in Torah: To grant the halakhot,
along with the mysteries and homilies that were revealed to Moses a place to reside in
the Written Law.
Down to this very day, this is the sacred labor of Torah students: To analyze Scripture and
resolve [its difficulties] according to the dictates of the Oral Law. (Leviticus 13:37)
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INTRODUCTION TO KOHELET

One who speaks via prophecy or the divine spirit,
indubitably will mention something lacking a specific
intent (kavanah)... [The text], then, preserves not the
meanings (te’amim) alone but also the similarities and
differences between them.All textual discrepancies,
large and small, aim towards the secondary intent, even
though it may be quite distant from the initial intent.

The explanation of that secondary intent is called
drush (homiletic) ... While the rule that Ibn Ezra
formulated is true, i.e. that Hebrew [Scripture]
preserves the meaning but not [necessarily] the
words, the Master spoke only of the initial intent, as
we have noted.
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MALBIM
MEIR LEIB BEN YEHIEL

MICHEL (WISSER)

(1809-1879)
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This commentary rests upon three pillars:

A. We shall not encounter in prophetic lyricism (melizot ha-nevi’im)
repetition of a matter through different words (kefel ‘inyan be-millim
shonot; i.e. parallelism)—not the repetition of an entire topic, a whole
statement, or a lyric; not two sentences with the identical meaning;
neither two parables (mashal) with the same intended subject (nim-
shal); nor even two repetitious (or: synonymous) words.*3
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B. The lyricisms and statements of the prophets—repetitive [or: syn-
onymous| or otherwise—do not contain nouns or verbs that appear
accidentally, without any specific intent. Not only are all the words—
nouns and verbs—from which these statements are compounded de
rigueur for those statements, but the Divine Lyricist could not have
used substitutes. All the words in a divine lyric are weighed on the
scales of wisdom and knowledge; set, preserved, counted out, and
calculated by the attribute of sublime wisdom that has the exclusive

- ability to speak so exaltedly. -
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C. Prophetic lyrics do not contain husks bereft of content, bodies
without souls, garments not worn, an utterance devoid of an exalted
idea, a thoughtless statement, for they are all the living words of God,
suffused by the living God, inspired by a living breath; an awesome,
majestic, grand, and inspiring spirit.
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“An ox knows it owner and a donkey [knows] its master’s trough, yet
my people knows not, Israel does not comprehend.”
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Knows: We have evidence of two kinds of recognition, even in the
nature of dumb animals. An ox will recognize its master simply by
his purchase of it, while a donkey—which has no recognition to that
extent—will recognize him, nonetheless, by his placing fodder in the
trough for it to eat.

Israel does not know: 1.e. When I call them by the name “Israel,” it
is a sign that they are My lot, My acquisition, and My servants (this is
parallel to “I raised children,” verse 2), and they ought to recognize
their master as an ox does. Nevertheless, they did not want to know.

My people, too, when I elevated them above all the other peoples
by calling them My people, and My inheritance (parallel to “I raised
children and elevated them,” verse 2), they ought to have recognized
this special favor as a donkey does. Nevertheless: does not compre-
hend: They declined to understand.
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In this polished mirror, we may see several things [reflected]:

(a) Man’s nature and attributes: Even though every gift a father be-
stows upon a child is worthless in comparison to the fundamental
favor of causality—that he brought him into existence, nurtured him,
and raised him—in any event, we have seen that it is the nature of
man that his love for his parents grows as they continually grant him
property and wealth and elevate him above his siblings, more so than
if they do not bestow these favors on him. As Rachel and Leah said:
“He has treated us like strangers” (Genesis 31:15).

(b) This figure (ziyur) finds a nesting place within a person of deep
feelings with regard as well to the debt of gratitude he owes to his
Creator, his Initiator, his Father, his Owner.



