
HAFTARAH OF B’REISHIT 

ISAIAH 42: 5 ff. 

(5) Thus says God, Hashem, He who created the heavens 
and stretched them forth, who spread forth the earth and 
that which comes out of it, who gives breath to the people 
upon it and spirit to those that walk there, (6) "I, Hashem, 
have called you in righteousness, and have taken hold of 
your hand, and kept you, and set you for a covenant of the 
people, for a light for the nations, (7) to open the blind 
eyes, to bring out the prisoners from the dungeon, and 
those that sit in darkness out from the prison. (8) I am 
Hashem, that is My name; and My glory I will not give to 
another, or My praise to graven images. (9) Behold, the 
former things have come to pass and I declare new things; 
before they spring forth, I tell you of them." (10) Sing to 
Hashem a new song and His praise from the end of the 
earth. You that go down to the sea, and all that is there, the 
isles and their inhabitants. (11) Let the wilderness and its 
cities lift up their voice, the villages that Kedar inhabits. Let 
the inhabitants of Sela exult; let them shout from the top of 
the mountains. (12) Let them give glory to Hashem and 
declare His praise in the islands. (13) Hashem will go forth 
as a mighty man. He will stir up jealousy like a man of war. 
He will cry, yes, He will shout aloud. He will prove Himself 
mighty against His enemies. 

ה אָמַר הָאֵל י"י  רֵא )ה( כֹּ בּוֹּ
טֵיהֶם  הַשָמַיִם קַע הָאָרֶץוְנוֹּ  רֹּ

תֵן נְשָמָה לָעָם עָלֶיהָ  וְצֶאֱצָאֶיהָ נֹּ
לְכִים בָּהּ. )ו( אֲנִי י"י   וְרוּחַ לַהֹּ
קְרָאתִיךָ בְצֶדֶק וְאַחְזֵק בְּיָדֶךָ 

ר   וְאֶצׇּרְךָ וְאֶתֶנְךָ לִבְרִית עָם לְאוֹּ
ת   חַ עֵינַיִם עִוְרוֹּ יִם. )ז( לִפְקֹּ גּוֹּ
צִיא מִמַסְגֵּר אַסִיר מִבֵּית   לְהוֹּ

שְ  שֶךְ. )ח( כֶלֶא יֹּ אֲנִי י"י  בֵי חֹּ
דִי לְאַחֵר לֹא אֶתֵן  הוּא שְמִי וּכְבוֹּ

)ט(  וּתְהִלָתִי לַפְסִילִים.
ת  ת הִנֵה בָאוּ וַחֲדָשוֹּ נוֹּ הָרִאשֹּ

אֲנִי מַגִּיד בְּטֶרֶם תִצְמַחְנָה 
אֶתְכֶם. )י( שִירוּ לַי"י אַשְמִיעַ 

שִיר חָדָש תְהִלָתוֹּ מִקְצֵה הָאָרֶץ  
רְדֵי הַיָם וּמְלֹאוֹּ אִיִים  יוֹּ

שְבֵיהֶם. )יא( יִשְאוּ מִדְבָּר  וְיֹּ
נוּ   וְעָרָיו חֲצֵרִים תֵשֵב קֵדָר יָרֹּ

שְבֵי סֶלַע מֵרֹּאש הָרִים יִצְוָחוּ.   יֹּ
ד וּתְהִ  לָתוֹּ  )יב( יָשִימוּ לַי"י כָבוֹּ

ר יֵצֵא בָּאִיִים יַגִּידוּ. )יג(  י"י כַגִּבּוֹּ
ת יָעִיר קִנְאָה  כְאִיש מִלְחָמוֹּ
יְבָיו   יָרִיעַ אַף יַצְרִיחַ עַל אֹּ

 .יִתְגַּבָּר

לִִ֑ים־הַתַנִינִִ֖ם )כא( וַיִבְרָָ֣א אֱלֹהִִ֔ים אֶת  בראשית א מֶֶ֡שֶת אֲשֶר֩ שָרְצ֨וּ  וְאֵָ֣ת כׇּל  הַגְּדֹּ רֹּ חַיָָ֣ה ׀ הַָֽ ־נֶָ֣פֶש הַַֽ

ינֵהֶֶ֗ם וְאֵ֨ת כׇּל  ף הַמַַּ֜יִם לְמִַֽ ב׃כָנָף֙ לְמִינִֵ֔הוּ וַיַַּ֥רְא אֱלֹהִִ֖ים כִי־ע֤וֹּ וֹּ  ־טַֽ

God created the great sea creatures, every living creature that creeps which the waters 

swarmed forth, of all kinds, and every winged bird of every kind. God saw that it was good. 

PSALMS 74 

(12) Yet God is my King of old, working salvation in the 
midst of the earth. (13) You broke the sea in pieces by 
Your strength; You shattered the heads of the sea-
monsters in the waters. (14) You crushed the heads of 
leviathan. You gave him as food to the folk inhabiting the 
wilderness. (15) You cleaved fountain and brook. You 
dried up ever-flowing rivers. (16) The day is Yours, the 
night also is Yours. You have established luminary and 

עֵל  )יב( וֵאלֹהִים מַלְכִי מִקֶדֶם פֹּ
ת בְּקֶרֶב הָאָרֶץ. )יג( אַתָה  יְשוּעוֹּ
רַרְתָ בְעׇּזְךָ יָם שִבַּרְתָ רָאשֵי  פוֹּ

עַל הַמָיִם. )יד( אַתָה רִצַצְתָ  תַנִינִים
תִתְנֶנוּ מַאֲכָל לְעָם  לִוְיָתָןרָאשֵי 

לְצִיִים. )טו( אַתָה בָקַעְתָ מַעְיָן  
בַשְתָ נַהֲרוֹּת אֵיתָן.  וָנָחַל אַתָה הוֹּ
)טז( לְךָ יוֹּם אַף לְךָ לָיְלָה אַתָה  
ר וָשָמֶש. )יז( אַתָה  תָ מָאוֹּ הֲכִינוֹּ



sun. (17) You have set all the borders of the earth. You 
have made summer and winter. 

רֶף   הִצַבְתָ כׇּל גְּבוּלוֹּת אָרֶץ קַיִץ וָחֹּ
 אַתָה יְצַרְתָם. 

ISAIAH 27 

On that day, with His hard and great and strong sword, 
Hashem will punish leviathan the fleeing serpent, and 
leviathan the tortuous serpent; and He will slay the 
dragon that is in the sea. 

ד י"י בְּחַרְבּוֹּ   בַּיוֹּם הַהוּא)א(  יִפְקֹּ
לָה וְהַחֲזָקָה עַל   לִוְיָתָןהַקָשָה וְהַגְּדוֹּ

ןוְעַל  נָחָש בָּרִחַ   לִוְיָתָן נָחָש עֲקַלָתוֹּ
 אֲשֶר בַּיָם. הַתַנִיןוְהָרַג אֶת 

 

 רש"י בראשית א':כ"א 

שבראם זכר ונקבה  , לויתן ובן זוגוובדברי אגדה: הוא  דגים גדולים שבים. – הגדוליםהתנינם 
 ושחטה לנקבה ומלחה לצדיקים, שאם יפרו וירבו לא יתקיים העולם לפניהם. 

 THE HUGE CREATURES – the large fishes that are in the sea; and according to the התנינים

statement of the Agada (Bava Batra 74b) it means here the Leviathan and its consort which He 

created male and female. He, however, killed the female and preserved it in salt for the benefit 

of the righteous in the time to come, for had they been permitted to be fruitful and to multiply 

the world could not have endured because of them. 

The disappearance of the second yod from the word tanninim symbolized, to the Aggadah, the 
disappearance of one of the original pair of Leviathan.  Its identification as the female of the 
species is probably arbitrary, although some medieval discussion focuses on why God didn’t 
either slay the male, or render it impotent. Regarding its preservation for consumption by the 
righteous in the future, this would appear to derive from Psalms 74:14. 
 

 
 

 

In the Babylonian creation epic, Enuma Elish, Tihamat )תהום( is a sea serpent or dragon 

who personifies saltwater. Tihamat is married to Apsu, who personifies freshwater  

 .)הַמַיִם אֲשֶר מִתַחַת לָרָקִיעַ  ... הַמַיִם אֲשֶר מֵעַל לָרָקִיעַ (  

Tiamat is the main antagonist in the story. She creates an army of monsters to fight 

against the younger gods. The monsters include:  

• Musmahhu, Usumgallu, and Basmu: Three horned snakes 

• Umu-dabrutu: A raging storm 

• Mushussu: A snake-dragon 



Tiamat is eventually destroyed by the god Marduk, who splits her body in half. Marduk 
uses Tiamat's corpse to create the world.  

 

 

Were Tannin and Leviathan Dinosaurs? 
Dinosaurs, from the evidence of their fossils, were extremely large reptilians that existed during 
the prehistoric age.  If they had continued to increase, unabated, they would probably have 
placed the world – as we know it – in constant, mortal danger.  Earth was spared such jeopardy 
by their sudden extinction. 

Leviathan, according to the fragments of biblical references and Aggadah that we have 
assembled, were large reptilians that existed during the prehistoric age.  If they had continued to 
procreate, unabated, they would have placed the entire world in jeopardy.  Fortunately, however, 
God foresaw this danger and preempted it by slaying the female of the species, thereby rendering 
it practically extinct. 

Were they one and the same?  From the perspective of the Torah it is not of paramount 
importance to either confirm or deny their identity, but to recognize that whatever they were, 
they owed their existence and extinction solely to the will of God. Whether the tanninim were 
dinosaurs or other gargantuan creatures, they did not coexist with God nor preexist creation, but 
they were created by Him within the same context in which all other animals, fish, and birds were 
created. 

With final regard to the liturgical reference to a sukkah constructed from the hide of 

Leviathan, it is possible that this is a derivative of the identification of the Sukkot holiday, in 

Zekhariah 14, as one which will become de rigeur even for non-Jews.  It would be a kind of 

poetic justice to have the hide of the mythological monster on display in the form of a sukkah 

providing shelter to the righteous, as the symbol of the universal acknowledgment of the 

validity of monotheism and the ultimate disavowal of mythology. 

 ויקרא פרשת ויקרא פרק ב כלי יקר 

   ”וכל קרבן מנחתך במלח תמלח.“)יג( 

Observing that salt can be both a preservative and a destructive, he explained its purpose: 

כדי להמליך את הקב"ה על כל ההפכים הנראין בעולם וגרמו לרבים לצאת למינות לומר מהתחלה אחת לא 
 יצאו שני הפכים. 



To crown God over all the apparent opposites in the world that have caused many to adopt a 

heretical position saying that opposites cannot emanate from one source.  

 

 

The Haftarah of Shabbat immediately preceding Rosh Chodesh 

  

  



ֶ֗אמֶר( כג) 'ד ב מלכים לֶכֶ֤ת( ]אתי[ )אַָ֣תְ ] מַַ֠דַ֠וּעַ  וַיֹּ ם אֵלָיו֙(  הלכתי[ )הֹּ ִ֖דֶש הַיִ֔וֹּ ִ֖אמֶר שַבִָּ֑ת וְלָֹ֣א לֹא־חֹּ ם׃ וַתֹּ וֹּ  שָלַֽ

And he said: Wherefore wilt thou go to him today? it is neither new moon nor sabbath.' And she 

said: 'It shall be well '. 

סִֶ֗יפוּ לָֹ֣א( יג) 'א ישעיהו ֹ֧רֶת מִנְחַת־שִָ֔וְא הָבִיא֙ תוֹּ עֵבָָ֛ה קְטֹּ דֶ֤ש לִִ֑י הִִ֖יא  תוֹּ ָ֣א וְשַבָּת֙ חֹּ ה׃  אִָ֖וֶן לֹא־אוּכַַּ֥ל מִקְרִָ֔א קְרֹּ עֲצָרַָֽ  וַַֽ

Bring no more vain oblations; It is an offering of abomination unto Me; New moon and sabbath, 

the holding of convocations— I cannot endure iniquity along with the solemn assembly.  

עֲדֵיכֶם֙ דְשֵיכֶ֤םחׇּ( יד)  וֹּ נְאָָ֣ה  וּמַֽ ִ֑רַח עָלִַ֖י הָיַּ֥וּ   נַפְשִִ֔י שַָֽ א׃  נִלְאִֵ֖יתִי לָטֹּ  נְשַֹּֽ

Your new moons and your appointed seasons My soul hateth; They are a burden unto Me; I am 

weary to bear them .  

ֶ֗ר( ה')ח עמוס ר֤ מָתַַ֞י לֵאמֹּ דֶ֙ש֙  יַעֲבֹּ   וּלְעַוִֵּ֖ת שִֶ֔קֶל וּלְהַגְדִָ֣יל  אֵיפָה֙ לְהַקְטִ֤ין וְנִפְתְחָה־בִָּ֑ר וְהַשַבִָּ֖ת  שִֶ֔בֶר וְנַשְבִָּ֣ירָה  הַחֹּ
אזְנֵַּ֥י ה׃  מֹּ  מִרְמַָֽ

Saying: 'When will the new moon be gone, that we may sell grain? And the sabbath, that we 

may set forth corn? Making the ephah small, and the shekel great, And falsifying the balances of 

deceit; 
דֶ֙ש֙ וְהָיֶָ֗ה( כג) ו "ס ישעיהו דֵי־חֹּ א  בְּשַבַּתִ֑וֹּ  שַבִָּ֖ת  וּמִדֵַּ֥י בְּחׇּדְשִ֔וֹּ  מִַֽ  ׃'ה אָמַַּ֥ר לְפָנִַ֖י לְהִשְתַחֲו ַּ֥ת כׇּל־בָּשָָ֛ר יָבֹ֧וֹּ

And it shall come to pass, That from one new moon to another, And from one sabbath to 

another, Shall all flesh come to worship before Me, Saith the Lord . 
 משנה סנהדרין ח:ב 

מֵר, מָנֶה בָּ  סֵי אוֹּ אכַל טַרְטֵימַר בָּשָר וְיִשְתֶה חֲצִי לֹג יַיִן הָאִיטַלְקִי. רַבִּי יוֹּ שָר וְלֹג יָיִן. אָכַל מֵאֵימָתַי חַיָב, מִשֶיֹּ
דֶשבַּחֲבוּרַת מִצְוָה,   ... , אָכַל מַעֲשֵר שֵנִי בִּירוּשָלַיִםאָכַל בְּעִבּוּר הַחֹּ

From when is a stubborn and rebellious son liable? From when he eats a tarteimar of meat 

and drinks a half-log of Italian wine. Rabbi Yosei says: From when he eats a maneh of meat 

and drinks a log of wine. The mishna now lists a series of conditions concerning his eating and 

drinking. If he ate these items with a group assembled for the performance of a mitzva, or he 

ate them at a meal celebrating the intercalation of a month, or he ate the items when they had 

second tithe status, in Jerusalem ... 
 משנה ראש השנה ב:ה 

לָה הָיְתָה בִירוּשָלַיִם, וּבֵית יַעְזֵק הָיְתָה נִקְרֵאת, וּלְשָם כָל הָעֵדִים מִתְכַנְסִים, וּבֵית דִין  תָם שָם.  חָצֵר גְּדוֹּ דְקִין אוֹּ בּוֹּ

א שִין לָהֶם בִּשְבִיל שֶיְהוּ רְגִילִין לָבֹּ לוֹּת עוֹּ ת גְּדוֹּ  .וּסְעוּדוֹּ

There was a large courtyard in Jerusalem, and it was called Bet Yaz;ek. There all the witnesses 

used to assemble, and the court would examine them there. They would make large feasts for 

them there so that they would have an incentive to come. 
 שלחן ערוך אורח חיים תי"ג:  

 .ראש חדשמצוה להרבות בסעודת 

It is a mitzvah to feast a lot on Rosh Hodesh. 
 


