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My Poor Your Poor: Does it Really Matter? 

Nechama Goldman Barash 

I. Human Dignity Before All Else  

Pirkei Avot Chapter 3, Mishneh 14 
Rabbi Akiba would also say: Beloved is man, for he was 
created in the image [of G-d]; it is a sign of even greater 
love that it has been made known to him that he was 
created in the image, as it is says, "For in the image of 
G-d, He made man" (Genesis 9:6). Beloved are Israel, for 
they are called children of G-d; it is a sign of even greater 
love that it has been made known to them that they are 
called children of G-d, as it is stated: "You are children of 
the L-rd your G-d" (Deuteronomy 14:1). Beloved are Israel, 
for they were given a precious article; it is a sign of even 
greater love that it has been made known to them that 
they were given a precious article, as it is stated: "I have 
given you a good purchase; My Torah, do not forsake it" 
(Proverbs 4:2). 

 תעַדַוֹנ הרָתֵיְ הבָּחִ .םלֶצֶבְ ארָבְנִּשֶׁ םדָאָ ביבִחָ ,רמֵוֹא היָהָ אוּה
 םיהmִאֱ םלֶצֶבְּ יכִּ (ט תישארב )רמַאֱנֶּשֶׁ ,םלֶצֶבְ ארָבְנִּשֶׁ וֹל
 הבָּחִ .םוֹקמָּלַ םינִבָ וּארְקְנִּשֶׁ לאֵרָשְׂיִ ןיבִיבִחֲ .םדָאָהָ תאֶ השָׂעָ
 םירבד )רמַאֱנֶּשֶׁ ,םוֹקמָּלַ םינִבָ וּארְקְנִּשֶׁ םהֶלָ תעַדַוֹנ הרָתֵיְ
 ילִכְּ םהֶלָ ןתַּנִּשֶׁ לאֵרָשְׂיִ ןיבִיבִחֲ .םכֶיהmֵאֱ 'הלַ םתֶּאַ םינִבָּ (די

 וֹבּשֶׁ הדָּמְחֶ ילִכְּ םהֶלָ ןתַּנִּשֶׁ םהֶלָ תעַדַוֹנ הרָתֵיְ הבָּחִ .הדָּמְחֶ
 ,םכֶלָ יתִּתַנָ בוֹט חקַלֶ יכִּ (ד ילשמ )רמַאֱנֶּשֶׁ ,םלָוֹעהָ ארָבְנִ

 :וּבזֹעֲתַּ לאַ יתִרָוֹתּ

 

 
Rabbi Jonathan Sacks: Parshat Re’eh: Tzedaka: The Untranslatable Value 

Protecting dignity and avoiding humiliation was a systematic element of rabbinical law. So, for example, the 
rabbis ruled that even the richest should be buried plainly so as not to shame the poor. On certain festive days 
girls, especially those from wealthy families, had to wear borrowed clothes, ‘so as not to shame those who do 
not have.’ The rabbis intervened to lower the prices of religious necessities so that no one would be excluded 
from communal celebrations. Work conditions had to be such that employees were treated with basic respect. 
Here, the proof text was G-d’s declaration, ‘For to Me the children of Israel are servants’ – meaning that they 
were not to be treated as servants of any human being. Freedom presupposes self-respect, and a free society 
will therefore be one that robs no one of that basic human entitlement. 

 
Directed Questions: 
1. What does it mean to be created in the image of God? 
2. What might it mean to see that image of God in other human beings different from you? 
3. Can you define human dignity or, what the lack of human dignity looks like? 
 
 

II. Charity Begins at Home 
 

  ב דומע ח ףד ארתב אבב תכסמ ילבב דומלת
 

 ,השלשב תקלחתמו םינשב תיבגנ הקדצ לש הפוק :ןנבר ונת
 ,םינשמ תוחפ רובצה לע תוררש םישוע ןיאש - םינשב תיבגנ
 השלשב תיבגנ יוחמת ;תונוממ ינידכ - השלשב תקלחתמו
 ,םוי לכב - יוחמת ;םיוש הקולחו היובגש ,השלשב תקלחתמו

 - הפוק ,םלוע יינעל - יוחמת ,תבש ברעל תבש ברעמ - הפוק
 יוחמתו יוחמת הפוק תושעל ריעה ינב םיאשרו ;ריעה יינעל
 לע תונתהל ריעה ינב ןיאשרו ;וצריש המ לכל התונשלו ,הפוק
 רמא .ןתציק לע עיסהלו ,םילעופ רכש לעו ,םירעשה לעו תודמה

Babylonian Talmud, Tractate Baba Batra 8b 
Our Rabbis taught: The charity fund is collected by two 
persons [jointly] and distributed by three. It is collected 
by two, because any office conferring authority over 
the community must be filled by at least two persons. 
It must be distributed by three, on the analogy of 
money case [which are tried by a Beth din of three].  
Food for the soup kitchen is collected by three and 
distributed by three, since it is distributed as soon as it 
is collected. Food is distributed every day, the charity 
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 ?ילימ ינה אנמ .םינשמ תוחפ רובצה לע תוררש ןישוע ןיא :רמ
 בהזה תא וחקי םהו +ח"כ תומש+ :ארק רמא ,ןמחנ בר רמא
 יברל היל עייסמ ,ןמיהמ ינומיה אה ,ידבע אלד אוה תוררש .'וגו

 לע ןיחא ינש יבר הנימו השעמ :אנינח יבר רמאד ,אנינח
 יפל :הובא רב הבר רמא ןמחנ בר רמאד ?אתוררש יאמ .הפוקה
 והימרי+ :ביתכ אהו ?יניא .ש"עב וליפאו הקדצה לע ןינכשממש
 אתרמ רב לאומש רב קחצי 'ר רמאו ,ויצחול לכ לע יתדקפו +'ל
 אה ,דימאד אה :אישק אל !הקדצ יאבג לע 'יפאו :ברד הימשמ
 הינימ ליקשו ,ימא רב ןתנ ברל היפכא אברד אה יכ !דימא אלד
  .הקדצל יזוז האמ עברא

fund every Friday. The soup kitchen is for all comers, 
the charity fund for the poor of the town only. The 
townspeople are also at liberty to fix weights and 
measures, prices and wages, and to inflict penalties for 
infringement on their rules. 
 

 
Mishneh_Torah,_Gifts_to_the_Poor.9.12 
A person who dwells in a city for thirty days is forced 
to give tzedakah to the Kupah (community fund that 
feeds the resident poor with a weekly food allocation) 
with the rest of the residents of the city. If he dwelt 
there three months they force him to give to the 
Tamhui (public soup kitchen for any hungry person). If 
he dwelt there six months they force him to give 
tzedakah for clothing to clothe the poor. If he dwelt 
there nine months they force him to give tzedakah for 
the burial fund which provides all the burial 
requirements for the poor. 
 

 בי:ט םינויבאל תונתמ ,הרות הנשמ
 םע הפוקל הקדצ ןתיל ותוא ןיפוכ םוי םישלש הנידמב בשיש ימ
 ,יוחמתה ןתיל ותוא ןיפוכ םישדח השלש םש בשי ,הנידמה ינב
 םיסכמש תוסכב הקדצ ןתיל ותוא ןיפוכ םישדח השש םש בשי

 הקדצ ןתיל ותוא ןיפוכ םישדח העשת םש בשי ,ריעה יינע הב
 .הרובק יכרצ לכ םהל ןישועו םיינעה תא הב ןירבוקש הרובקל

 
 

1. What is the difference between a soup kitchen and charity fund in terms of communal resources? Why? 
2. Should we as a society be able to force people of means to give charity? What might that look like if we 

could? 
3. Why does the Talmud need to give guidelines as to who collects and gives out charity? What are some 

of the parallels today? 
 

Bava Metzia 71a 
(Exodus 22:24) “If you lend my people money, even the 
poor with you…” My people and strangers, my people 
have precedence, a poor person and a rich one, the poor 
have precedence. Your poor and the poor of your city, 
your poor have precedence, the poor of your city and the 
poor of another city, the poor of your city have 
precedence. The Master says, “Is it not obvious that your 
people come first?” Rabbi Nahman answers: Huna told 
me it means even if the money is being lent to a stranger 
with interest and to an Israelite without [the latter should 
take precedence]. 

  א דומע אע ףד ,אעיצמ אבב ,ילבב דומלת
 
 תומש) "ךמע ינעה תא ימע תא הולת ףסכ םא" :ףסוי בר ינתד
 יינעו ךיינע ,םדוק ינע - רישעו ינע ,םדוק ימע - ירכנו ימע ,(ב"כ
 ךריע יינע - תרחא ריע יינעו ךריע יינע ,ןימדוק ךיינע - ךריע
 .ןימדוק

 
Aruch Hashulchan: Yoreh Deah 251 
 
“Even the richest individual is surrounded by so many 
needy family members, that there will be nothing left to 
give to the desperately poor in a distant city…How can the 
law allow for the distant poor to die of hunger? 
Therefore, it appears to me that we must make sure to 

 
אנר ןמיס העד הרוי ןחלושה ךורע   
 םג ןתיל בייוחמ טעמו וריע יינעו ויבורקל ןתי הקדצהמ לודג קלחו
 ו"ח בערב ועוגי םיינע לש ריע כ"לאד תרחא ריע יינעו םיקוחרל
 ןתת לובג הזיא כ"לאד אוה ןכש ךל עדתו ש"מכ יאדוו אלא
 לכ יתסנרפל ךרצנ ינא רמאי דחא לכו תמדוק איהש ותסנרפל
 ש"מכ יאדוו אלא עודיכ האצוהל לובג ןיא ירהש חיורמ ינאש המ
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give to even the very distant poor, however those closest 
to you should continue to receive more than those further 
away.”  

 ושפנ תויחהל םצמוצמ םחל קר ול שיש ימ לע קר יאק אלד
  :םינטקה ויתונבו וינבו ותשא שפנו

 
1. How do we choose who to give donations to? 
2. Does it make sense to give preference to “your poor” when there are so many poor and suffering 

around the world? 
3. How does the Aruch Hashulchan address this? 

 
 

III. My Poor, Your Poor??? 
 

Exodus 23:9 
And a stranger shall you not oppress; for you know the heart 
of a stranger, seeing you were strangers in the land of Egypt 

:גכ תומש  
 ץראב םתייה םירג יכ רגה שפנ תא םתעדי םתאו ץחלת אל רגו

.םירצמ  
  
Leviticus 24:22 
You shall have one manner of law, as well for the stranger as 
for the home born, for I am the Lord your God 

בכ :דכ ארקיו  
.םכקלא 'ה ינא יכ היהי חרזאכ רגכ םכל היהי דחא טפשמ  

 
כ קוספ בכ קרפ תומש םייחה רוא  
 םיכרדה 'ב החד ן"במרו ,ותומכ םתייה יכ רוכז 'יפ א"רו ,'וגו םירג יכ ךתונוהל לוכי אוה ףא שריפ ל"ז י"שר .'וגו םירג יכ 'וגו הנות אל רגו )כ(
 :'וגו ךתקעצ עמש רשאכ םילד תקעצ עמשאש ועדת יכ 'יפו
 קלח םה םתלוז לכו ךרבתי ותלחנ לבח בקעיו קחצי םהרבא ינב השודקה שרוש םה לארשי ינב תומשנ יכ העודיה המדקה יפ לע 'ול הארנו
 הזל ,האנואה יפנע דלוי הזמו השודקה תוגרדהמ אוה תוחפש והובשחיש דצל ותאנואבו םהמ וניאש םדא לוזלזב ודיפקי אל הזלו ,ער
 עבטומ אוהש ןויכ וא ערה שרוש תניחב אוהש רמול ךל ןיאש והנות לבל ךוצמ ינאש םעטה רמא םוצחלי אלו םונוי לבל םהילע הוצ רשאכ
 קוספבו םש ךמישא לודג יוגל יכ )ג ומ שגיו( יתשריפש המ ךרד לע שוריפ םירצמב םתייה םירג םתא יכ ךכרעמ ערגנ ירה הפילקה תניחבב
 לדבה ןיאב םכמ דחאכ הז רג היהי ןכ םאו הפילקב תועובט ויה םמצע לארשי תומשנש ורתי תשרפב םירצמ ץראמ ךיתאצוה רשא )'ב 'כ(
 :ונצחלת אלו והנות אל הזלו

 
Rabbi	Jonathan	Sacks		
“Hatred of the foreigner is the oldest of passions, going back to tribalism and the prehistory of 
civilisation. The pages of history are stained with blood spilled in the name of racial or ethnic 
conflict. Dislike of the unlike is as old as mankind....The Torah asks, why should you not hate the 
stranger? Because you once stood where he stands now. You know the heart of the stranger 
because you were once a stranger in the land of Egypt. If you are human, so is he. If he is less 
than human, so are you.” 

 
 

Jerusalem Talmud Gittin Chapter 5, Halacha 9, 33a 
It was taught: A city in which there are non Jews and Jews, 
you appoint collectors from the non Jews and collectors from 
the Jews and you collect from non Jews and Jews in order to 
support the poor non Jews and Jews of the city and one visits 
the sick non Jews and the sick Jews and we bury the dead 
non Jews and the dead Jews and we comfort the non Jewish 
mourners and the Jewish mourners and we launder the 
clothing of the non Jews and clothing of the Jews because of 
the ways of peace. 

 :א"ע גל ,ט הכלה ה קרפ ,ןיטיג ,ימלשורי דומלת
 
 לארשי יאבגו םיוג יאבג ןידימעמ לארשיו םיוג הב שיש ריע ינת
 לארשי יינעו םיוג יינע ןיסנרפמו לארשי לשמו םיוג לשמ ןיבוגו
 לארשי יתמו םיוג יתמ ןירבוקו לארשי ילוחו םיוג ילוח ןירקבמו
 לארשי ילכו םיוג ילכ ןיסבכמו לארשי יליבאו םיוג יליבא ןימחנמו

 .םולש יכרד ינפמ

 
Gittin 61a אס   ןיטיג.  
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 The mishna teaches: One does not protest against poor 
gentiles who come to take gleanings, forgotten sheaves, and 
the produce in the corner of the field, which is given to the 
poor [pe’a], although they are meant exclusively for the 
Jewish poor, on account of the ways of peace.  
Similarly, the Sages taught in a baraita (Tosefta 5:4): One 
sustains poor gentiles along with poor Jews, and one visits 
sick gentiles along with sick Jews, and one buries dead 
gentiles along with dead Jews. All this is done on account of 
the ways of peace, to foster peaceful relations between Jews 
and gentiles. 

 יכרד ינפמ האפבו החכשב טקלב םירכנ יינע דיב ןיחממ ןיא
 ילוח ןירקבמו לארשי יינע םע םירכנ יינע םיסנרפמ ר"ת :םולש
 ינפמ לארשי יתמ םע םירכנ יתמ ןירבוקו לארשי ילוח םע םירכנ
 :םולש יכרד
 

 
 

Maimonides, Mishneh Torah, Gifts to the Poor, 7:7 
We provide and shelter the poor of the gentiles together with 
the poor of Israel because of the ways of peace. 

 :ז הכלה ז קרפ ,םיינע תונתמ תוכלה ,הרות הנשמ ,ם"במר
 .םולש יכרד ינפמ ,לארשי יינע םע םייוג יינע ןיסכמו ןיסנרפמ

 
Aruch Hashulchan Yoreh Death 251:13 
One gives to anyone who puts out his hand for bread 
and even if an idolator comes to ask for bread, one gives 
him and thus the sages said that we provide for the 
gentile poor together with the Jewish poor because of 
the ways of peace. 
And not necessarily with the Jewish destitute but even if 
they come alone to take charity, we give him 

  אנר ןמיס העד הרוי ןחלושה ךורע
 גי ףיעס
 םחל שקבל םיבכוכ דבוע אב וליפאו ול ןינתונ םחל לוטיל די טשופה לכ
 ינפמ לארשי יינע םע ם"וכע יינע םיסנרפמ םימכח ורמא ךכו ול ןינתונ
  םולש יכרד
  ול ןינתונ לוטיל ודבל אב וליפאד לארשי יינע םע אקווד ואלו

 'דו ללכ חיכש אל הזו סיעכהל יאדוו והזו ללכ רתיהב הצור וניאש
  ]םחרי
 

1. The Talmud uses the language of “ways of peace” to explain why we are responsible for ensuring that 
the poor, sick and dead of non-Jews are cared for.  

2. How do you understand that language? What might these sources be trying to address or inspire in its 
readers? 

3. Why is it difficult for us to care deeply for those outside of our communities/families/orbits? 

 
Kohelet Rabba (Vilna) Chapter 11 (courtesy of Rabbi Meesh Hammar Kossoy) 

Rabbi Eleazar ben Shammua was walking on the rocks by the sea, when he saw a ship being tossed about in the water 
and in the blink of an eye, sink together with all on board. He noticed a man sitting on a plank of the ship [carried] from 
wave to wave until he was carried ashore naked. He hid himself among the rocks by the sea.  

It happened to be the season of the Israelite pilgrimage ascent to Jerusalem. He said to them, ‘I belong to the 
descendants of Esau, your brother; give me a little clothing wherewith to cover my nakedness because the sea stripped 
me bare and nothing was saved with me.’  

They retorted, ' So may all your people be stripped bare!’  

He raised his eyes and saw Rabbi Eleazar who was walking among them; he exclaimed, ‘I observe that you are an old 
and respected man of your people, and you know the dignity due to your fellow-creatures.  Favor me, and give me a 
garment wherewith to cover my nakedness because the sea stripped me bare.’  

Rabbi Eleazar ben. Shammua was wearing seven robes; he took one off and gave it to him. He led him to his house, 
provided him with food and drink, gave him two hundred dinars, drove him fourteen Persian miles, and treated him 
with great honor until he brought him to his home.  
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Sometime later the wicked emperor died, and they appointed this man king in his stead, and he decreed concerning 
that province that all the men were to be killed and all the women taken as spoil. They said to Rabbi Eleazar ben 
Shammua, ‘Go and intercede for us.’ He told them ‘You know that this government does nothing without being paid.’ 
They said to him, 'Here are four thousand dinars; take them and go and intercede for us.’  

He took them and went and stood by the gate of the royal palace. He said to [the guards], ‘Go, tell the king that a Jew is 
standing at the gate, and wishes to greet the king.’ The king ordered him to be brought in. On beholding him, the king 
descended from his throne and prostrated himself before him. He asked him, ‘What is my master's business here, and 
why has my master troubled to come here? ' He replied, ' That you should have mercy upon this province and annul this 
decree.’  

The king asked him, ' Is there any falsehood written in the Torah? ' ' No,’ was the reply; and he said to him, ' Is it not 
written in your Torah, “An Ammonite or a Moabite shall not enter into the assembly of the Lord..” (Deut. XXIII, 4)? 
What is the reason? “Because they met you not with bread and with water in the way (ib. 5)”. It is also written, “Thou 
shalt not abhor an Edomite, for he is thy brother (ib. 8);” and am I not a descendant of Esau, your brother, but they did 
not treat me with kindness! And whoever transgresses the Torah incurs the penalty of death.’  

Rabbi Eleazar ben Shammua replied to him, ‘Although they are guilty towards you, forgive them and have mercy upon 
them.’ He said to him, ‘You know that this government does thing without being paid.’ He told him, ' I have with me 
four thousand dinars; take them and have mercy upon the people. ' He said to him, ' These four thousand dinars are 
presented to you in exchange for the two hundred which you gave me, and the whole province will be spared for your 
sake in return for the food and drink with which you provided me. Go also into my treasury and take seventy robes of 
honor in return for the robe you gave me, and go in peace to your people whom I forgive for your sake.’ They applied to 
him the text, CAST THY BREAD UPON THE WATERS. 

 
1. How does the story illustrate the concept of “ways of peace” that the Talmud encouraged above? What 

are some of the takeaways? 
 

 
Rabbi Yehuda Unterman, from the Jewish Chronicle, Rabbi 
Natan Levy, “It’s Our Duty to Give to Non Jewish Causes” 
“Lately it has become customary amongst our teachers to 
state that there is no real obligation towards bettering the 
life of non-Jews…” 'wrote Rav Yehuda Unterman, “and there 
is no need to encourage the community to support non-Jews 
with tzedakah and kindness, for any such acts are only done 
for the sake of darchei shalom and thus have no real source 
in the Torah law. Therefore we must define the true concept 
of darchei shalom. It is not just a means to keep Judaism safe 
from non-Jewish hatred, but flows from the core ethical 
teachings of the Torah.” (Shevet M’Yehuda, 70). 
 

 )ןמרטנוא ברה( 'ע ןמיס 'ג קלח הדוהימ טבש

 רסומה יכרע תחת הריתח ירבד וננובאדל ועמשנ ןורחאה ןמזב
 ,םדאו יוג לע הרותה תפקשה דגנ דחוימבו תיתרותה תודהיה לש
 וארה רשאכ .םירכנל הכלהה דצמ יואר סחי ןיא וליאכש
 הרקיעמ תכרופמ תרוקבהו שממ לכ םהירבדב ןיאש םירקבמהל
 םדא לכ לא הביחב סחייתהל וניווטצנש ,תושרופמ תוכלה י"ע
 םיצימשמה וזחאנ דסחו הקדצ ינינעב ול רוזעלו םלצב ארבנה
 םולש יכרד ינפמ ועבקנ ולא תוכלה יכ םירמוא םה .תחא הנעטב
 ןבומה תא שרפל ךרוצ אופיא שי.םה ןידה תרושמ אלו דבלב
 תודיסח תדימ תניחבב וניאש ,"םולש יכרד" גשומ לש יתימאה
 לש רסומה םצעמ עבונ אלא ,ונמצע לע ןגהל יעצמאכ אלו

 .ק"הרות

 
 

Rabbi JB Soloveitchik - Abraham's Journey 

The universal problems faced by humanity are also faced by the Jew. Famine, disease, war, oppression, materialism, 
atheism, permissiveness, pollution of the environment – all of these are problems which history has imposed not only 
on the general community but also on the covenantal community. We have no right to tell mankind that these 
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problems are exclusively theirs. God has charged man with the task of fighting evil, of subduing the destructive forces 
of nature and transforming them into constructive forces. The Jew is a member of humanity. God’s command to “be 
fruitful and multiply; fill the land and conquer it, dominate the fish of the sea, the birds of the sky, and every beast that 
walks the land” (Gen. 1:28) is addressed equally to non-Jew and Jew. As human beings, Jews are duty bound to 
contribute to the general welfare regardless of the treatment accorded them by society (p. 203). 

 

Posted by Rabbi Ari Hart on Facebook May 23, 2022: 
We did it! 
1.9 million dollars of medical debt held by Illinois residents in need - released. 
Shmitta year values - made real. 
Partnerships - deepened and strengthened. 
As part of our ongoing partnership between Bright Star Church, St. James Ministries Chicago COGIC, Skokie Valley 
Agudath Jacob and Solu: Make an Impact!, two Church of God in Christ (C.O.G.I.C.) churches on the south Side and an 
orthodox synagogue and community in Skokie and the North Side, we came together to eliminate nearly 2 million 
dollars of medical debt, in partnership with RIP Medical Debt. 
We were inspired by our shared scriptures that call us to spend 1 year out of every 7 years working on eliminating 
harmful debt. In Hebrew, this is called the shmittah year - the year of release, and this campaign was conducted during 
this shmittah year, 5782 or September 2021-September 2022. 
We eliminated debt for 2,327 individuals and families….May the Shmitta year be a source of release for millions of 
Americans trapped by medical debt. And for all those suffering under heavy burdens - physical, emotional, financial, 
spiritual, may you find Shmitta year release and rest. Amen! 
 

 
1. How does the action taken by Rabbi Ari Hart and the pastors he worked with reflect the values of 

charity, human dignity and my poor your poor we have been learning about in the sources?  
2. Can you think of similar initiatives you have heard of in your area? 

 


