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Kavod Haberiyot: Shaming a bride and other such stories 

Torah in Motion Part Two 

Nechama Goldman Barash 

 

  א דומע ז ףד ןיכרע תכסמ ילבב דומלת
 ןינהנ - הגרהנש השאה .דלתש דע הל ןיניתממ - רבשמה לע הבשיש השאה .דלתש דע הל ןיניתממ ןיא - גרהיל האציש השאה .'ינתמ
  .האנהב הרוסא - הגרהנש המהב .הרעשב
 
  .אוה אנירחא אפוג ,רקעד ןויכ ?ט"מ .'וכו רבשמה לע הבשי .'מג
 לווינ ידיל אבת אלש ידכ ,הליחת דלווה תומיש ידכ ןוירה תיב דגנכ התוא ןיכמ ,גרהיל האצויה השאה :לאומש רמא הדוהי בר רמא

 

 טלש ןמיס םייח חרוא ךורע ןחלוש          
 םינבו השא ול ןיאד אכיה שדקל ןיריתמ שיו :הגה .ןישדקמ אלו
 ל"יק אלד ג"עאו )ג"מס( ירש הפוחל הסינכה ה"הד רשפאו .)ת"ר(
 ומכ ;תוירבה דובכ לודג יכ םג ,קחדה תעשב הז לע ןיכמוס מ"מ ,יכה
 דע 'ו םויב אינודנה םע תוושהל םילוכי ויה אלש םימעפלש ןיליגרש
 וניכה רבכו ליאוה ,תבש לילב ןישודיקהו הפוחה ןישועד ,הלילה
 מ"מו ;זא סונכי אל םא ןתחלו הלכל שויב יוהו ןיאושנלו הדועסל
 .ךכ ידיל אבי אלש רהזיל שי הלחתכל
 

Shulchan Aruch Orach Chayim 339 
And We do not Betroth [on Shabbat]: Comment: And 
there are those who permit betrothal where the man 
does not have a wife or children (Rabbeinu Tam). And 
it is possible this is law for bringing her into the 
chuppa – that it is permitted (Semag). And even though 
we do not normally rule this way, we can rely on it for 
cases of great need because great is human dignity; For 
it sometimes happens that the dowry was not settled on 
Friday until the night began, and thus, the huppa and 
kiddushin are carried out on Friday night. And since 
they had already prepared for the meal and the 
wedding, it would be humiliation for the bride and 
groom if they would not marry then; and nonetheless, 
ideally it should be avoided. 

 

Responsa Rema 125 

I heard behind me the sound of a great noise. Voices 
passed through the camp saying, Look at that man 
Moshe (Exodus 33:8).” It concerned the action taken 
by me recently when I arranged a wedding in the usual 
way. All knew the state of the bride as she entered 
under the wedding canopy. It was in the dark of night 
on Friday evening, an hour and a half after night had 
fallen. The circumstances which impelled me to this 
action are clear. It is known to all who live in our city 
and this is what happened: 

There was a poor man in our land who had betrothed 
his elder daughter to a suitable mate. During the period 
of the betrothal, which was of considerable duration, 
the father went to his world and left life to all of Israel. 
The daughter was left bereaved, without father and 
mother, except for relatives who lived far from her. 
They shut their eyes to her plight, all except one 

הכק ןמיס א"מרה ת"וש   
 רמול הנחמב לוק וריבעה רשא לודג שער לוק ירחא עמשאו א
 ןישודיק יתרדסש בורקמ י"ע השענה השעמב ,השמ ירחא וטיבה
 הסנכנ המל הלכה רדס ןיעדוי לכהש ,ץראה ךרדכ הפוחה תחת
 ב.הלילב הצחמו העשכ תבש לילב הליל ןושיאב היהו .הפוחל
 רעש יאב לכל הלגנ ראובמ אוה הזל ינוחירכה רשא הבסהו השעמהו
  .השענ רשא השעמה הזו ,ונריע
 
 יוארה הגוז ןבל הלודג ותב ךדשו ונממ ףסכה םתו ץראב היה שיא
 ךלה הפוחל התסינכ דע ןמזה ךרא רשא ,היכודיש ימיב יהיו .הל
 הדומלגו הלוכש תבה הראשנו ,לארשי לכל םייח חינהו ומלועל באה
 םהיניע ומילעהו םיקוחר הל ושענ םיבורק םא יכ םאו בא הל ןיא
 הל ןיא יכ ותיבל הסינכה רשא המא יחא דחא לאוג יתלוז ,הנממ
 היה רשא היאושינ ןמז םימיב האב רשאכ היהו .ונממ בורק לאוג
 תנומת םוש התאר אל ,הפוחה יכרצ ןכהו חבט חובטל יואר
 המצע ןיכתו לובטתש הל אבה דחא לוק יתלוז ,םיכרצ ראשו אינודנה
 הילע ווצ רשאכ התשע ל"נה הלותבהו .אינודנה הל היהי יכ הנותחל
 ךרדכ אמוניהב 'ו םויב התוא וסיכ םג ,םלוקל העמשו תוניכשה םישנ
 היבורקל ויהש ,םויה שדק טעמכו ברע יללצ וטנ רשאכו .תולותבה
 היהו ,םהל יוארה םדי תנתממ ורסחו םהידי וצמק אינודנה ןתיל
 אלו רוחא גוסנ ןתחה םג .אינודנה שילש טעמכ אינודנה ןמ רסחנ
 וילא ורבד רשא םירבדה לכל ובל תש אלו הסנכל ןפוא םושב הצר



 

2 
 

relative, the brother of her mother, who brought her 
into his house, for she had no relatives closer than he. 

Then, when the time came for her marriage and it was 
time to prepare for the feast and the requirements of the 
wedding canopy, she did not see anything of the dowry 
and the other needs which the relatives had promised 
her. But she was told to take her ritual bath and prepare 
herself for the marriage, and that the dowry would be 
forthcoming. This maiden then did as the women 
neighbors commanded her. They decked her with the 
veil on the sixth day, as virgins are bedecked. When 
the shadows of the evening began to fall and Shabbat 
was approaching, her relatives who were to give the 
dowry closed their fists and refused to give a sufficient 
amount, so that at least a third of the dowry was still 
lacking. Then the groom absolutely refused to marry 
her. He paid no attention to the pleas of the leaders of 
the city that he refrain from putting a daughter of Israel 
to shame for the sake of mere money. He refused to 
listen to them, “as a deaf serpent does not hear the 
voice of a charmer (Psalms 58:5).” Nor did the voice of 
the Rabbi move him. 

Because of these quarrels, time drew on; as the saying 
goes, “There is no marriage settlement without 
dispute,” and the work of Satan prompted them until 
the time mentioned above came. Then they finally 
agreed and the groom consented to enter under the 
wedding canopy and no longer to shame a worthy 
daughter of Israel. Thereupon I arose and conducted 
the marriage at that hour. 

Now, since people are complaining against me, I have 
come now to remove their complaints from me and to 
bring the proof and the reasons upon which I relied in 
this matter, saying: In this way behold and sanctify. 

…In any event, all of these words are enough to say in 
my name that one can permit in such a case for it was an 
hour of emergency and the virgin bride was humiliated 
if we would delay the huppa after the mikva until after 
Shabbat. Further, it is not the custom to walk about with 
the veil until after Shabbat nor do marry on Sunday as is 
the custom of the citizens who marry on their holy day. 
And Rabbeinu Tam is worthy enough to rely on in an 
hour of emergency, even more so when the sugya in the 
Gemara is proven to read with his explanation and thus 
ruled……and brought the Semag that in times of great 
need, it was permitted to betroth/marry on Shabbat but 
he would not rule this way in practice only principle, 
here ends his quote. In other words, when there is great 
need one should permit and there is not greater need than 
this, that this orphan is greatly humiliated and would 
bear this blight all of her days, to distinguish her from 
among all of the other virgins. And great is human 

 הבא אלו .סאמנ ףסכ חכמ לארשי תב שייבל אלש ,ריעה יגיהנמ
 לוק אלו ,םישחלמ לוקל עמש אלו ונזא םטא שרח ןתפכ קר עומש
 ךרדכ ,תובירמו תוטטק חכמ ןמזה ךשמנ הז י"עו .ונדינת םכח תרעג

 עיגהש דע ןטש השעמ חילצהו גארגית הב תילד הבותכ תיל ורמאש
 שייבל אלשו ,הפוחל סנכיל ןתחה הצרתנו ןמצע וושהש ל"נה ןמזה
 רשאב הנהו .ל"נה ןמזב ןישודיקה יתרדסו יתמק הנוגה לארשי תב
 יקומינו ימעטו היאר איבהל יתאמ ןתנולת ריסהל יתאב ילע םינילמ
  .שדקו האר הזכ רמול הזב יתכמס המ לעו ימע
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
   
 
 
 
 
 
 
 
 
 ןינעה ריתהל  יאמשמ ורמיל אתוילעמ ילימ ינה יכ לכ מ"מ...
 םע ןיתמת םא תשייבתמ הלותבה התיהו קחדה תעש היהש ,ג"הכב
 תומוקמה ךרדמ וניא יכ םג .תבשה רחאל דע התליבט רחא הפוחה
 ךרדכ ,ןושאר םויב ןיאושינה תושעלו תבשה רחא דע אמוניהב ךליל
 וילע ךומסל ת"ר אוה יאדכו .םגח םויב םהיאושנ ןישועש םיחרזאה
 קספ ןכו .וירבדכ חכומ אתעמשד איגוסהש ש"כ ,קחדה תעשב
 ת"ר בתכ ןכו וכז"א םשב תונוממ יניד דחא קרפ ףוס י"רשא ה"גהב
 אלו תבשב שדקל וריתה לודג קחודב יכ  ג"מסה האיבהו ותבושתב
 שי לודג קחודבד והימ עמשמ .ל"כע השעמל הכלה ןכ הרומ היה
 תשייבתמ הלודג המותי התיהש ,הזמ לודג קחוד ךל ןיאו .ריתהל
 דובכ לודגו .תולותבה לכמ התונשל טעמכ ,הימי לכ ןולקל הל היהו
 ,ךורוי רשא םירבדה לכמ רוסת אלד חכהשעת אל החודש תוירבה
 שרפמש ומכ בותכי אמש הריזג ,ןנברד רוסיא אלא וניאש הזה רבדב
 ,ימלשוריב שרפמדכ תבשב ןינק הנוקכ יוהד םושמ וא ונלש ארמגב
 ולטבתי אלש ןאכב שחימל ןל יוהד דבלמ .דיתעל ראבתיש ומכו
 ,םהיניבש תובירמהו תוטטקה חכמ גוויזה לטבתיו ירמגל ןיכודישה
 ,תוטטקה חוצינ חכמ הלכה שאר לעש אמוניהה ריסהל וצרש דע
 שי וילא תכדושמ אלא הניא וליפאו ותשאל שיא ןיב םולשה לודגו
 ש"ארהו םת וניבר בתכש ומכ ,היב אדיגא תצק יוהד הז חכמ לקהל
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dignity that it overrides negative commandment of “do 
not turn astray [from rabbinic law] and this matter is a 
rabbinic prohibition, for fear that one may come to write 
as was written in our Gemara or for fear he will be 
perceived as acquiring an acquisition on Shabbat as 
written in the Yerushalmi and as I will explain in the 
future. Not only do we have to be concerned that the 
shidduch not be called off completely and the match 
nullified because of the terrible fighting and quarreling 
going on between them, and great is peace between a 
husband and wife and even though they are only 
engaged, one should be lenient since she is already 
attached to him intimately as Rabbeinu Tam and The 
Rosh wrote..with regard to a betrothed maiden who 
becomes a mourner, that we allow her to enter the 
Chuppah after seven days of Shiva because of his need 
to procreate. And we also are lenient with regard to 
betrothing/marrying off minor girls against the words of 
Chazal that it is prohibited to marry off a minor daughter 
until she is old enough to say who she wants to marry… 
And why am I toiling, go and see what is going on 
outside, specifically in our city…and sometimes five or 
six chuppot are carried out in one day and carry on one 
or two hours into the night, for one does not distinguish 
between bringing in the Shabbat with Barchu or not, for 
it is not up to the congregation to decide when Shabbat 
is but Shabbat itself determines its time from the time it 
gets dark with regard to Kiddush and maser and the truth 
is that the need of the hour brings us to be lenient with 
these things which are only rabbinic prohibitions and in 
great need, they did not decree. And with this I rest and 
with this I remove doubt, for one should certainly be 
careful to prepare everything before Shabbat so this 
situation should not recur. But if it already happen, what 
can one do and the hour became late until it was 
suddenly dark and one has to fear the break up of the 
couple or humiliating the virgin etc to rely on a leniency 
to avoid total loss and one can rejoice in the peace and 
the pleasure of Shabbat afterwards. 
Thus says Moshe, the son of my father and teacher, 
Israel of blessed memory, the one called 

Moshe Isserles of Krakow 

 

 'ז רחא הסנכל רתומש ,וילא תכדושמה הלבא ןינעל םהיתובושתב
 ל"ז וניתובר ירבד דגנ ןיליקמ ונא ןכו .הידיד היברו הירפ חכמ הלש
 םדאל רוסא ל"ז ורמאש יפ לע ףא ,תונטקה אישהל הזה ןמזב
  …  הצור ינא ינולפב רמאתו לידגתש דע הנטק איהשכ ותב שדקיש
 ונריעב טרפבו ,םוקמ לכב טסרבד אמע המ יזח קופ ךיראהל יל המו
 םויב תופוח 'ו וא 'ה םישוע םימעפלו ל"ת םע ץוביק הב שי רשא
 תליחתב יל המו .ףצפצמו הפ הצופ ןיאו הלילה דע םיכשמנו דחא
 וכרב ןינעב תבש ולבק ןיב קלחל ןיאד ,הלילב 'ב וא העש וא הלילה
 הכישחשמ העבק ומצעמ תבשד ,לקהל םתלבקב יולת ןיאד אל וא
 ךרוצש תמאה אלא רשעמו שודק ןינעל םיחספ יברע קרפ אתיאדכ
 םוקמבו ,ןנברד רוסיא אלא ןניאש ולא םירבדב לקהל איבמ העשה
 רימחהל שי יאדוד ,אנ קילס אהבו אנתיחנ אהבו .ורזג אל קחדה
 השענ רבכ םא לבא .ךכ ידיל אובי אלש תבשה םדוק ןיזירז תויהל
 דוריפל שוחל שיו ,הכישחש דע העשה הפרטנו תושעל רשפאש המ
 ,דיספה אל לקהל ךמוסה הזב אצויכו הלותבה שויבל וא גויזה
 םא וילע רפכל הוצמה הלוכיו .כ"חא תבש גנועב םולשל גנעתיו
 לארשי ר"ה ירומ א"אל ןב השמ םואנ .םולשו ,ש"של ותנווכ
 .אקארקמ שלרסיא השמ ארקנ ,ה"הלצז

 

 

 בל ןמיס ד"וי - ח קלח רמוא עיבי ת"וש
 ייח התיח היונפ הריעצ התויהבש השא תודוא יתלאש
 הרבוע רכוהשכו ,ונממ הרבעתנו דחא רוחב םע תושיא
 ,תיתוכאלמ הלפה הל השעו דחא אפור לצא הכלה
 הבושתב הרזחו ,תרחא ריעל םשמ הרבע כ"חאו

 הבישי רוחבל תאשינו ,תוצמו הרות תרימשב המילש

Yabia Omer 8: Yoreah Deah 32 
I was asked regarding a woman who in her youth as a 
single woman lived with a man and became pregnant 
and when she realized she was pregnant, went to a 
doctor and had an abortion and afterwards went to live 
in another city and became religious devotedly and 
wholeheartedly and married a yeshiva student who 
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 םולש הוחאו הבהאב וידחי ויחו ,'ה רבדל דרחה
 עיבה הנהו .רכז ןב ול הדליו ונממ הרבעתנו ,תועירו
 יכ ,ןיאדוהי ןירבוג תכלהכ ןבה ןוידפ תוצמ םייקל ונוצר
 שיאמ רבכ הרבעתנ ,ותשא םע ויאושינ םדוקש עדי אל
 ברה לא האב השאהו ,הרבוע רכוהשכ הליפהו רחא
 היאושינ םדוק הל עריאש המ לכ ול הרפיסו ימוקמה
 עידוהל אוה בייח םאה ברה לאשו ,'זנה ךרבאל
 ,ןבה ןוידפ לש הלטבל תוכרב ןועמ וליצהל ידכ ,הלעבל
 ,ויאושינ םדוק ותשאל תורוקה לכ ול עידוי םאש תורמל
 ץורפתש יאדול בורק רבדה לולעו ,תיבה םולש רפוי

 ילואש ,הנרושי ימ התירחאו ,הטטקו הבירמ םהיניב
 םולשה לודג רמול שי אמש וא ,ןישוריג ידיל םג ואבי

 ינפמ קחמנ השודקב בתכנש םימש םש וליפאש
 .ףידע השעת לאו בש ןכלו ,)ב גנ הכוס( ,םולשה
 

lived in fear of the word of God and they lived together 
with love and peace between them and she became 
pregnant and had a son. And the husband wants to 
fulfill the mitzvah of pidyon haben as demanded by 
Halacha because he did not know that before her 
marriage to him his wife had become pregnant from 
another man and had aborted the fetus and the woman 
came to the local rabbi to tell him all that happened to 
her before her marriage to his yeshiva student and 
asked the rav if she has to tell her husband to save him 
from making a blessing in vain over the redeeming of 
the first born. And if he finds out all that happened to 
his wife before marriage, the shalom bayit will be 
destroyed and this may cause quarrelling and dissent 
and who knows where this will lead and perhaps it will 
come to divorce so perhaps we can say that great is 
peace between husband and wife that even God’s name 
can be erased to maintain it and thus, sitting still and 
doing nothing is preferable. 

 

Noda Beyehuda Mehadura Kamma, Orach Chaim 35 

Responsum to the community of [Unnamed Town], to the distinguished Rabbi [Unnamed], may his 
light shine, Av Beit Din of the aforementioned community, 5530 [1770]: 

Your letter, dated the 9th of this month, reached me yesterday. And although I am currently 
preoccupied with the burdens of my students — combined with the general distractions of this time 
— nevertheless, since the matter touches on the "gate of those who return" [i.e., penitents], I said: 
the gates of repentance are always open. Especially since you mention in your letter that this 
concerns a bar bei rav [a student of Torah]. 
Now, the root of the question is that someone transgressed for three years consecutively, during 
which he was living with a woman. Now he has been awakened to repentance, and blessed is he, for 
his Torah has stood by him so that he did not become firmly entrenched in impurity. His soul seeks to 
know: since he is now the son-in-law of this woman, since he has married her daughter, is he 
obligated to inform his father-in-law to separate from his wife, the adulteress, or is silence better? 
They are people of reputation, with children who are important in Torah and come from an esteemed 
family. There is concern about a tarnished reputation and, due to kavod habriyot (human dignity), 
the penitent is permitted to do nothing and not inform his father-in-law at all. 

[The Noda Be-Yehuda related this question to the above-mentioned argument between Rambam and 
the Rosh. Rambam, who stated that one must tear off shatnez worn by another in the marketplace, 
would believe that the adulterer should tell his father-in-law what he had done. The Rosh, whose 
opinion is that one is not obligated to tell another party that he is wearing shatnez, would feel that the 
son-in-law may “sit and not act” and not say anything.] 

Yet, he further asks whether it is correct to say that he is required to inform him. If he informs him, 
should he not be concerned if his father-in-law does not heed the message? Is he obligated to go 
before the rabbinical court, and does the court have the authority to compel him to separate due to 
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the confession of his son-in-law? He also asked for guidance in how to respond to this man, according 
to his abilities, as he is a very weak person but is consistent in his Torah study. 

However, there is room for doubt — which Your Honor also raised in your letter — that even if there 
is a general obligation to inform, perhaps this applies only in a case where one's words will certainly 
be effective. For example, like when one's friend is wearing sha'atnez [a forbidden mixture of wool 
and linen], and he can show him the proof. Or if the woman had committed adultery with two valid 
witnesses — in such cases the testimony is conclusive. But here, even if he tells the husband, he 
might not be believed — he is, after all, like one person against two (ke-vé-trei) — and thus his 
words will not be effective. For a woman is not prohibited [to her husband] unless there is warning 
and seclusion (kinui ve-setirah), or with clear witnesses. So who says that he is obligated at all to 
inform him in such a case? 

Nonetheless, it appears this reasoning is not sufficient to exempt him. For if it were clear that the 
husband would believe him and take action to separate himself from the prohibition, then certainly 
he would be obligated to inform, as stated above. Therefore, even now — though it is not clear 
whether the husband will believe him — he is still obligated to do his part. This is no less than the 
mitzvah of tochacha (rebuke), about which it is said in Tractate Shabbat (55a): “If it is revealed to you, 
is it revealed to them?” — see there. 

 
Regarding Your Honor's doubt — if the husband is informed but does not accept his words, is the 
informant obligated to appear before a Beit Din (rabbinical court) and inform them as well? 

The matter is simple: it is sufficient that he inform the husband alone. For, either way, if the husband 
accepts his words, he will separate from the woman — and that is good. And if the husband does not 
accept his words and does not believe him, then what benefit would come from going before Beit 
Din? After all, the husband is not obligated to believe him, and what could the Beit Din do about it? 

All the more so, he is not obligated to come before Beit Din — and perhaps he is even not permitted 
to do so. He may even be liable for lashes mi-derabanan (by rabbinic decree) for publicizing a sin that 
is not already known. Therefore, the wise course of action is for the adulterer to inform the husband 
privately. According to strict halakhah, he need only tell him that he knows his wife has committed 
adultery — for what does it matter to the husband with whom she committed adultery? She is 
prohibited to him regardless. So why should the adulterer unnecessarily publicize his own sin? 

As the Talmud says (Yoma 86b): regarding a sin that is not public, the verse says, “Happy is the one 
whose transgression is forgiven, whose sin is covered.” And one who makes his sins public is brazen. 

Nevertheless, from a logical perspective, his words are more likely to be accepted by the husband if 
he sees that the man is confessing with weeping and sighing, and that the words appear sincere. 
Therefore, it is better that he confess privately to the husband, who is now his father-in-law. And if he 
feels shame before his father-in-law — all the better. For one who sins and is ashamed of it is 
forgiven. 
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Furthermore, it appears to me that he is obligated, at the very least, to seek forgiveness from his 
father-in-law. For this sin of adultery with a married woman involves two aspects: one between the 
person and God — which can be atoned for through repentance and Yom Kippur — and one between 
a person and their fellow, since he has caused the husband to be forbidden to his wife. And for sins 
between people, Yom Kippur and repentance do not suffice. He must seek reconciliation. Even in the 
case of theft — where the item is returned — one must still seek forgiveness for the emotional 
distress caused. How much more so here, where the damage cannot be undone, that he must seek to 
appease him. 

 
And since Your Honor mentioned that he (the sinner) is very wealthy, he should increase his giving of 
tzedakah, for as the verse says: "And your sin shall be redeemed through charity." 

And how good it would be if he would consider following the path of penance prescribed by the 
Rokeach. Although I do not have the Sefer Rokeach before me at this time, he should examine for 
himself the number of fast days designated there for the sin of adultery with a married woman — and 
perhaps also the number of fast days for niddah (a menstruating woman), for it is certain that he was 
not careful even during her days of niddah. 

And he should triple the number of days, according to the view of the K’nei Chochmah. The total 
number of days should be redeemed with charity in accordance with the calculation explained in 
Orach Chaim, end of Siman 334 — namely, twelve prutot (small coins) per day. These twelve coins 
equal the numeric value of “chai” (18), according to the calculation brought in the Magen Avraham, 
subsection 34, in the name of the Terumat HaDeshen. 

The total sum thus calculated should be distributed to charity, if possible, without upsetting his wife. 
Nevertheless, he should also undertake the number of fasts I have assigned him. 

And He who is merciful shall atone for sin; his iniquity will pass, and his transgression will be forgiven 

 
 

 ב ןמיס ע"הא - ב קלח רמוא עיבי ת"וש                      .
  
 ןנובתאו יתדמע .ק"פל /ו"שת/ ק"רות ןמש .םילשורי ק"העפ .ה"ב
 הרסאנש ןפואב הנוצרב הילע אבו שיא תשא םע לשכנש ימ ןידב
 שורפיש ידכב הלעבל עידוהל בייח םא ,הבושתב רוזחל אבו ,הלעבל
 םגפ םושמ ,הזב לקהלו רתיה הזיא אוצמל רשפא וא ,רוסיאה ןמ
 .תוירבה דובכ לודגו ,החפשמ
  
 םיבשה ינפב תלד לוענת אלש ידכבש רומאה לכמ םרומה...
 םגפ םושמ ,השאה לעבל עידוהל אלש לקהל םילוכי ,הבושתב
 ותבושתב תלעות םוש ןיאש רמול ןיאו .תוירבה דובכ לודגו ,החפשמ
 אבה הז ,ןוקתל לכוי אל תוועמ ):ט( הגיגחב ןנירמאדכו ,לעובה לש
 .ש"ע .ול ךלוהו םלועה ןמ דרטנש ,הלעבל הרסאו שיא תשא לע
 י"שרפכו ,ומגפ ןקתל לוכי וניא ,שרופו הלעבל עידומ םא ףא םתהד
 שיש ןויכמו .ש"ע .הלעב לע הרסאש המב ונועל ןורכז שיש ,םש
 םה םיאדכ ,הלעב לע הרסאנ אל םידע םש ןיאש לכש םירמוא

Yabia Omer Part 2: Even Haezer 2 
I will stand and look within the law regarding one who 
stumbled with a married woman and had an affair 
with her consent in a way that she is prohibited to her 
husband and the lover repented and wants to know if 
he needs to tell her husband so that he separates 
himself from a prohibition or if there is room to be 
lenient because of the blemish to the family and 
great is human dignity. 
…from all that is said above and in order not to lock 
the door in the face of those who do teshuva, it is 
possible to be lenient and not tell the husband 
because of the blemish to the family and great is 
human dignity. And do not say that there is no benefit 
in the repentance of the lover and it is said in Hagiga 
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 ץרשו לבוטכ בשחי אלש .הזכ לודג קחדה תעשב םהילע ךומסל
 - לעבה םא והימו .)אפ ס"ס( ב"ח העד ירעש ת"ושב ש"מכו .ודיב
 ותוא םיעידומ ,המלש הבושתב ובל ץימאו ןירבוגב רבג אוה הבושת
 השאה לש הלעבל עידוישכש רבדה בורק םאש ,הבוט הצע ךרד
 דאמ בוט ,ירת יבכ היל ןמיהמ יכ ,רוסיאה ןמ שורפי ,הז שיב קסעמ
 לכב םיבוט םישעמו הבושתב דימתיו .רוסיאה וילעמ לקהל ,ועידוהל
 נ"קד( םייח יזנג 'עו .וחכ יפכ הנעתיו .ןירוסיב חמש היהיו וחכ
 .ול אפרו בשו .הברה הרותב קוסעיו .)ב"ע

9b, a crooked thing cannot be fixed and this is one 
who has an affair with a married woman and prohibits 
her to her husband…And here, even if he tells the 
husband and he separates, he cannot fix the blemish 
and as Rashi writes there, there is memory of his sin in 
that she has become prohibited to her husband. And 
since there are those who say as long as there are no 
witnesses, she is not prohibited, it is appropriate to 
rely on those sources in a time of great need such as 
this one. So he will not be perceived as immersing in 
the mikva with an insect in his hand. And as was 
written in the Shaarei Deah, even the baal teshuva is a 
man among men and brave of heart and whole in his 
repentance, one tells him by way of advising, that if he 
is sure that when the husband finds out about this 
treachery he will separate himself from the 
prohibition, since the baal teshuvs is believed like two 
witnesses, it is well for him to tell him to prevent him 
from sinning. And he should continue on with this 
repentance and do good deeds with all of his strength 
and rejoice in his trials and tribulations and learn a lot 
of Torah. 

 

 

 

 א ריצקת א ךרכ ןידה תרוש
  אלמה ןידה קספל
 דורלסקא הילדג ברה - םירוסיאמ וענמל ידכ הלעבל רפסל תבייח םאה התניזש השא
 .ב .השעו םוקב אלו השעת לאו בשב הריבעב אלא הרותבש ת"ל החודש תוירבה דובכ לודג ןנירמא אל .א
 ם"במרהו ש"ארה הזב וקלחנ - תוירבה דובכ שיש םוקמב - ושירפהל םיבייח םאה גגוש אוה אטוחהו הרקמב
 .קושב דגבב םיאלכ אצומ ןינעב
 .ושירפהל בייחש הדוי ש"ארה ףא ידימת אוה רוסיאה רשאכ .ג
 .שממ תושיא ייח אלו דוחיי םהל ריתהל יד תוירבה דובכ םושמ .ד
 .רוסאש ל"י הזבש רתיה ול הרומש ימ ןיבל רוסיאמ שירפמ וניאש ימ ןיב לידבהל שי .ה
 ,התניז ותשאש לעבל עידוהל דחא דעל ןיא המע שמשל לעבה תא ןיפוכ ז"הזבש א"מרה תטישלש ובתכש שי .ו

 .ועידוהל ךירצ ןכלו האיצוהל לעבה לע ,הדומ המצע השאה םא םלוא
 וליפא תוירבה דובכ ינפמ החדנש וניד הרותב שרופמ וניאש ןויכ הטוס רוסיאש ם"במרה תעדב בתכש ימ שי .ז
 .םיארנ וירבד ןיאו ,רוסת אלד ואל ומכ השעו םוקב
 בישח תוירבה דובכ םושמ רוסיאל הרומ וניאו וינפל הלאש הלאשנש ח"תש חכומ ב"ע 'ל ףד תועובש 'סותב .ח
 .השעו םוק ומכ
 יפל יזא ,ואל םאו שורפי הלעב הל ןימאי םא פ"נממ הזבש הלעבל עידותש ףידע התניזש השאש ובתכש שי .ט
 .הינימ ןישודיקל ןנבר והניעקפא םירדנב ן"רב ינש ץורת
 תוירבה דובכל הזב ןנישייח אלו הלעבל עידוהל שי הבושת תושעל האבו התניזש התדוהש השאש בתכש שי .י

 .התבושת יהוזו הבושת תשקבמו ליאוה
 דיזמל המוד הזש ושירפהל םיבייחש הדוי ]ב תוא ליעל[ ש"ארה םגש ל"י דיזמ לש אטח גגושל םדק רשאכ .אי

 .העישפב ותליחת ירהש
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