
Hair Covering 
  חי קוספ ה קרפ רבדמב

 השָּׁאִהָ שׁאֹר תאֶ ערַפָוּ קוָקֹיְ ינֵפְלִ השָּׁאִהָ תאֶ ןהֵכֹּהַ דימִעֱהֶוְ

 ןהֵכֹּהַ דיַבְוּ אוהִ תאֹנָקְ תחַנְמִ ןוֹרכָּזִּהַ תחַנְמִ תאֵ הָיפֶּכַּ לעַ ןתַנָוְ

 :םירִרֲאָמְהַ םירִמָּהַ ימֵ וּיהְיִ

Numbers 5:18 

After he has made the woman stand before the Lord, 

the priest shall bare the woman’s head and place 

upon her hands the meal offering of remembrance.  

 

א"י אקסיפ רבדמב ירפס  
 לארשי תונב לע דמיל ,רחא רבד ... - "השאה שאר תא ערפו"

 רבדל רכז רבדל הייאר ןיאש פ"עאו ,ןהישאר תוסכמ והיש
(. 19 - ג"י 'ב לאומש( " 1 השאר לע רפא רמת חקתו"  

Sifrei Bamidbar 11 
And he uncovered the head of the woman"….Learn 
from this that the daughters of Israel would cover 
their heads, and even though there is no proof of 
this, there is an allusion to it "And Tamar took ashes 
and put them on her head" (Samuel II, 13:19) 

 
Middle Assyrian Law (1100 BCE) 
§ 40. A wife-of-a-man, or [widows], or [Assyrian] women who go out into the main thoroughfare [shall not 
have] their heads [bare].  
Daughters of a man [… with] either a …-cloth or garments or […] shall be veiled, […] their heads [… (gap) …] 
When they go about […] in the main thoroughfare during the daytime, they shall veil themselves.  
A concubine who goes about in the main thoroughfare with her mistress is to be veiled.  
A qadištu-priestess whom a husband has taken (in marriage) is to be veiled in the main thoroughfare, but 
one whom a husband has not taken (in marriage) is to have her head bare in the main thoroughfare, she 
shall not veil herself. 

 

B. Talmud Ketubot 72a 
Mishna: The following are to be divorced without 
receiving their ketubah: a wife who violates dat 
moshe or dat yehudit. What is [regarded as a 
violation of] dat moshe? Feeding [her husband] 
untithed food, having intercourse with him during the 
period of her menstruation, not setting apart the 
dough offering, or making vows and not fulfilling 
them.  
What is [considered to be a violation of] dat yehudit 
Going out with her head uncovered, spinning in the 
marketplace, or conversing with every man. Abba 
Shaul says: One who curses his parents in front of 
him. Rabbi Tarfon says: The woman with a loud voice 
as well and what is a loud voiced woman? When she 
speaks in her house, her neighbours hear her. 

  א דומע בע ףד תובותכ תכסמ ילבב דומלת
 השמ תד לע תרבועה :הבותכב אלש תואצוי ולאו .'ינתמ
  .תידוהיו
 ,הדנ ותשמשמו ,רשועמ וניאש ותליכאמ ?השמ תד איה וזיאו
  .תמייקמ הניאו תרדונו ,הלח הל הצוק אלו
 תרבדמו ,קושב הווטו ,עורפ השארו האצוי ?תידוהי תד יהוזיאו

 יבר .וינפב וידלוי תללקמה ףא :רמוא לואש אבא .םדא לכ םע
 תרבדמ איהשכל ?תינלוק יהוזיאו .תינלוקה ףא :רמוא ןופרט
  .הלוק ןיעמוש היניכשו התיב ךותב
 
 

§ The mishna stated: And who is considered a woman 
who violates the precepts of Jewish women? One 
who goes out and her head is uncovered. The 
Gemara asks: The prohibition against a woman going 

  'מג
 עורפ השאר .עורפ השארו האצוי ?תידוהי תד יהוזיאו
 ,השאה שאר תא ערפו +'ה רבדמב+ :ביתכד !איה אתיירואד
 ואצי אלש לארשי תונבל הרהזא :לאעמשי יבר יבד אנתו

 
 



out with her head uncovered is not merely a custom 
of Jewish women. Rather, it is by Torah law, as it is 
written with regard to a woman suspected by her 
husband of having been unfaithful: “And he shall 
uncover the head of the woman” (Numbers 5:18). 
And the school of Rabbi Yishmael taught: From here 
there is a warning to Jewish women not to go out 
with an uncovered head, since if the Torah states that 
a woman suspected of adultery must have her head 
uncovered, this indicates that a married woman must 
generally cover her head. The Gemara explains: By 
Torah law, 
if she covers her head with her basket [kilta], it seems 
well and is sufficient. But by precepts of 
Jewish women, i.e., custom, even if her head is 
covered by her basket this is also prohibited; she 
requires a substantial head covering. 
Rabbi Asi said that Rabbi Yoḥanan said: If she covers 
her head with her basket, there is no violation of the 
prohibition against having an uncovered head. Rabbi 
Zeira discussed it: Where is the woman that Rabbi 
Yoḥanan is referring to? If we say he means that she 
appears this way in the marketplace, this is a violation 
of precepts of Jewish women, as explained 
previously. And if you say rather that he means she 
appears this way in her  own courtyard, if so, you 
have not allowed any daughter of our father 
Abraham to remain with her husband, since most 
women are not careful to cover their heads at all 
inside their own courtyards. Abaye said, and some 
say that Rav Kahana said: Rabbi Yoḥanan is referring 
to when she walks from one courtyard 
to another courtyard or via an alleyway. Although 
these places are not considered public areas, 
strangers may still be present in them. 

 וליפא - תידוהי תד ,ימד ריפש התלק אתיירואד !שאר עורפב
  .רוסא ימנ התלק
  .שאר עורפ םושמ הב ןיא התלק ,ןנחוי 'ר רמא יסא יבר רמא
 !איה תידוהי תד ,קושב אמיליא ?אכיה ,אריז יבר הב יוה
 תבשויש וניבא םהרבאל תב תחנה אל ,ןכ םא ,רצחב אלאו

  !הלעב תחת
  –  .יובמ ךרדו רצחל רצחמ :אנהכ בר אמיתיאו ,ייבא רמא
 
 

 

 
(Rashi: From the fact that we disgrace her in this manner commensurate to her act of making herself 
attractive to her lover [by uncovering her head] we can infer that it is forbidden.  
 
Alternatively, since Scripture states, “And he shall uncover,” we can infer that at that time her head was not 
uncovered; we thus deduce that it is not the practice of the daughters of Israel to go out with their heads 
uncovered: this is the main explanation) 

 

Piskei Ri'az Ketubot 7:2:2 
If she didn’t have a kalta [minimum head-covering] on her head, this is prohibited from the 
Torah, for it is said, “And he uncovers the woman’s head” – an admonishment to the 
daughters of Israel not to go with head uncovered. 
 
Minority View 
According to this source, is head covering a biblical or Rabbinic decree?  

https://www.sefaria.org.il/Numbers.5.18


On this view, the midrash is an asmachta, a teaching device that merely uses a Torah verse 
to reinforce a rabbinic law. 

 
Terumat HaDeshen, Part I 242 
Uncovering a woman’s head is only a 
rabbinic proscription … and the Talmud’s 
challenge “It is on a Torah level!” is saying 
that it is hinted at in the Torah. 

 
 ב״מר 'א קלח ,ןשדה תמורת .1

 אה ...ןנברדמ תוריהז אלא וניא השאב שאר תעירפד
 זמר ]רמול ונוצר=[  ל"ר אתיירואד אדומלת ךירפד
 הל שי אתיירואד

 
 
 

  דכ קרפ תושיא תוכלה ם"במר
 
 אי הכלה
 :השמ תד לע הרבע ןהמ דחא תשע םאש םירבדה ןה ולאו
 ד תעבשנ וא תרדונש וא ,יולג השאר רעשו קושב האצוי
 הצוק הניאש וא ,הדנ איהו התטמ השמשש וא ,תמייקמ הניאו
 ךירצ ןיאו םירוסא םירבד הלעב תא הליכאהש וא ,הלח הל
 .ןירשועמ ןניאש םירבד אלא תולבנו םישמרו םיצקש רמול
 םנקת ןהכ ינולפ ולא תוריפ ול הרמאש ןוגכ הז רבד עדוי ךאיהו
 תא יל רהיט םכחה ינולפו התלח יל שירפה ינולפ וז הסיעו יל
 ויה אל רמאו ינולפ ותוא לאש הילע אב וא לכאש רחאו םתכה
 הלעבל הרמאו היתונכשב הדנ הקזחוה םא ןכו ,םלועמ םירבד
  .הילע אבו ינא הרוהט
 
 
 
 בי הכלה
 ,לארשי תונב וגהנש תועינצה גהנמ אוה ,תידוהי תד איה וזיאו
 :תידוהי תד לע הרבע ןהמ דחא תשע םאש םירבדה ןה ולאו
 דידר ו הילע ןיאו עורפ השארו שלופמ ה יובמל וא קושל האצוי

 התיהש וא ,תחפטמב הסוכמ הרעשש יפ לע ףא ,םישנה לככ
 היחל לע וא התחדפ לע הינפ דגנכ וב אצויכו דרוו קושב הווט
 הארמו קושב הווטש וא ,תוצורפה תויוגה תושועש ךרדכ
 וא ,םירוחבה םע תקחשמ התיהש וא ,םדא ינבל היתועורז

 היתונכשש דע םר לוקב הלעבמ שימשתה תעבות התיהש
 תללקמ התיהש וא ,שימשת יקסע לע תרבדמ התוא תועמוש
  .הלעב ינפב הלעב יבא

Maimonides Mishneh Torah, Hilkhot Ishut (Laws of 
Marriage) Chapter 24: 11-12: 
11. If a woman has done one of the following, she is 
considered to have violated dat moshe: Going out in 
the marketplace with the hair of her head 
uncovered, making vows or taking oaths and not 
fulfilling them, having intercourse with her husband 
during the period of her menstruation, not setting 
apart the dough offering, or feeding her husband 
forbidden foods—insects, reptiles, and the carcasses 
of unslaughtered beasts go without saying, but even 
foods that are untithed. How is the husband to 
know? For instance, if she said that these fruits were 
tithed by such-and such Kohen [priest], or such-and-
such woman set aside the offering from this dough, 
or such-and-such sage ruled my menstrual spotting 
to be pure, and then after he ate or slept with her, he 
inquired of that person, who informed him that such 
an incident never took place .  
12. What is considered to be Dat yehudit? Those are 
the modest practices which the daughters of Israel 
practice. If a woman has done one of the following, 
she is considered to have violated Dat yehudit: Going 
out in the marketplace or in a through-alley with her 
head uncovered and without the headscarf that all 
other women wear, even though her head is covered 
by a kerchief; or spinning in the marketplace with 
rouge or the like on her face—on her forehead or 
cheeks, in the manner of the promiscuous non-
Jewish women . . 

 

ז"י :אכ האיב ירוסיא ם"במר  
 היָוּנפְּ תחַאַ .קוּשּׁבַּ שׁאֹר יעֵוּרפְּ לאֵרָשְׂיִ תוֹנבְּ וּכלְּהַיְ אֹל
 :שיאִ תשֶׁאֵ תחַאַוְ

Maimonides Mishneh Torah, Issurei Biah (Laws of 
Sexual Prohibitions) 21:17 The daughters of Israel 
shall not walk in the market place with bared heads, 
both single and married women as one…. 
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1. Sefer Mitsvot Gadol, positive 
commandment 482: If a woman has 
done one of the following, she is 
considered to have violated dat moshe: 
As presented in the seventh chapter 
of Ketubot—going out in the 
marketplace with the hair of her 
head uncovered, as the school of R. 
Yishmael taught, “And he shall 
uncover her head” (Num. 5:18), this 
is a warning to the daughters of 
Israel that they should not go out 
with uncovered head; making vows or 
taking oaths and not fulfilling them; 
having intercourse with her husband 
during the period of her menstruation; 
not setting apart the dough offering; or 
feeding her husband forbidden foods—
insects, reptiles, and the carcasses of 
unslaughtered beasts go without saying, 
but even foods that are untithed. . . . 
What is considered to be dat yehudit? 
Those are the modest practices which 
the daughters of Israel practice. If a 
woman has done one of the following, 
she is considered to have violated dat 
yehudit: going from one courtyard to 
another by way of an alley with her 
head uncovered and without the 
headscarf that all other women wear, 
even though her hair is covered by a 
kerchief and not uncovered entirely. . 
. . 

2. Amudei Golah (Sefer Mitsvot 
Katan), mitsva 184: To divorce one’s 
wife, as it is written, “if a man finds 
evidence of sexual misconduct on her 
part, he shall write her a bill of divorce 
and place it in her hand” (Deut. 24:1). 
Evidence of sexual misconduct, such 
as violating dat moshe: feeding him 
untithed food, having intercourse with 
him during the period of her 
menstruation, not setting apart the 
dough offering, or making vows and 
not fulfilling them; or such as 
violating dat yehudit: going out to 
the marketplace with her head 
uncovered, even with a workbasket 
on her head if she goes out into the 
public domain—in our society, the 
hair net called kupia is equivalent to 
the work-basket; but it is 
permissible to go from one 
courtyard to another by way of an 
alley—or spinning in the marketplace 
with rouge on her face—R. Hananel 
explained that she spins red wool near 
her face so that it casts a red glow on 
her cheeks—or acting flirtatiously 
with the young men. 

 

Maharam Alshaker 35 

I was asked a question by a friend about women who expose their hair outside of the veil for 
beauty and whether we have to listen to the one who said this is an inheritance of lies of the 
women who are accustomed to uncover hair for it is an absolute prohibition and it is 
explicitly said that a woman’s hair is ervah and therefore it is appropriate to rebuke them and 
warn them not to expose their hair. 
Answer: It is clear that there is no reason to be concerned for this hair at all since the custom 
is to expose it and even for Kriat Shema. And the hair that is Ervah is only with regard to hair 
that a woman is accustomed to cover – comparable to the handsbreadth and it is thus 
written in the Talmud that Rabbi Isaac said a handsbreadth of a woman is Ervah, meaning a 
handsbreadth that is normally covered…and it is said also there, that Rav Hisda said the Shok 
of a woman is ervah. Samuel said the voice of a woman is Ervah. Rav Sheshet said the hair of 

 
2Translation taken from Michael Broyde’s article in Tradition, found on line.   



a woman is ervah. And there are those who explain that all of this was said about Kriat Shema 
and this is how Rav Hai Gaon explained it.  
…And the Rif eliminated all of this from the topic of Shema and even the matter of a 
handsbreadth which was specifically established [in the Talmud in Berachot] with regard to 
Shema. … It can now be established that according to all, this hair [outside of the veil] has no 
prohibited status…. But something that is normally uncovered, that his heart is coarsened 
towards it, is permitted and even for Shema as was explained and it is thus written in the 
commentaries, may they rest in peace, and it is thus written in the Raaviah, all of the 
examples that were mentioned as ervah are specifically things that are not customarily 
uncovered but a virgin who is used to uncovering her hair, we are not concerned that there 
were be sexual thoughts….And the Mordechai and Rosh agreed with this and it is all 
according to the custom of the community. And the Rashba wrote…But her face, hands, and 
feet and her speaking voice that is not her singing voice and her hair outside of her veil that is 
not normally covered, there is concern for he is accustomed to it and is not distracted and 
with regard to another woman it is prohibited to look, even at her little finger and her 
hair….And it is also written likewise in the Orchot Chaim but her face, hands and feet, and her 
hair outside of her veil that is not covered, there is no concern for he is accustomed to them. 
And I heard that this is also written in the Baal HaMichtam and I do not need to see it inside 
for this is according to everyone and there is no prohibited aspect at all.  
Furthermore, it is expressly permitted and even for Shema and women were accustomed to 
uncovering and certainly the Daughters of Israel were accustomed to such in the days of the 
Mishna and Talmud. And it is possible that this was the practice even during the time of the 
Temple ..”A woman must adorn herself but leave her lower temple untouched” (Bava Batra 
60b) 
And the Arukh wrote that when a woman wrapped up her hair she would leave some out 
between her ears and forehead opposite the sides of her face and she brings lime and applies 
it to the hair that she does not braid and lets it fall and creates a bang with it. But a rich 
woman combs it with perfumes and good oils until the hairs stick together. Until here. And 
this is the custom itself and the custom today is that the women wrap their hair and leave 
out hair on the temples that falls onto their face and the sages called this “temples” as we 
will explain and it is customary to comb this hair with perfumes and oils like the rich women 
in days gone by even though it seems that it is not appropriate to do this because of the 
destruction [over which women would refrain from removing the hair at their temples in 
mourning] as is written there. 
And all that you will find in the Zohar, who was stringent regarding uncovering of hair of the woman, 
it is possible this was when the custom was to cover but in the Talmud it is clear that it was only 
talking about hair normally covered and Shema. And if there is anything else to say, we rely on the 
Talmud and the custom.  
And let us stand and cry out at those who prohibit this hair for a woman in her household because 
hair of a woman is ervah without knowing about which hair we are talking about and what the 
halakha is as stated in the Talmud and if this is the case then according to their approach, the 
eyebrow hair should also be prohibited for it says “hair” and it is also written that all of the hair [of 
the nazir] shall be shaved, his head and his beard and his eyebrows, etc. “and certainly her face, hands 
and feet” Should these too be prohibited” 
And what difference does this [eyebrow] hair make? And if it is because it is the custom for it to be 
uncovered, here too it is the custom for this hair to be uncovered. 
And if it is with regard to a married woman and [the prohibition of] staring with the intent to derive 
pleasure so we include all married women, are we talking about wicked people? And it is clear that 



[according to the Talmudic sages] may they rest in peace, even the little finger it is prohibited to gaze 
at and even her colored clothing it is prohibited and even more so her hair, for it is written “and you 
shall protect yourself from all evil” that a person should not look at an attractive woman and even a 
single woman, or a married woman who is ugly. And not the colorful clothing of women. And Rav 
Yehuda said in the name of Samuel, even those lying flat on a wall….And how little do the men 
respond or react to such things for they are accustomed to them from the earliest of days and from 
years ago in most of the diaspora under Ishmael, and there is no reason for to protest and how did he 
[Zohar] take into his heart to prohibit and even if it was prohibited from the Torah, we would say 
leave them, for it is better they sin unintentionally and not sin intentionally… 
And were I less timorous, I would even say for those women who have been exiled from the land of 
the uncircumcised (Christendom), whose practice was to cover all of their hair when they were there, 
they should not be warned about uncovering since they have established their dwelling place here 
and they are not planning to return. … 
And the Rosh wrote, in his ruling, that even if one goes from a place where there is stringency to a 
place of leniency, even if his intent is to return to the original place, he should act according to the 
leniency of the place he traveled to and he should not be stringent according to his previous dwelling 
place because it will cause dissent to act differently than the local practice. End of Rosh’s quote. 
And even more so, with these women who have no intent to return to their original lands, for they did 
not cover all of their hair because of a prohibition but rather because that was the custom of the 
women, even the non Jewish women, to cover all hair. Therefore, even those who would cover all of 
their hair in their former dwelling place should be allowed to follow the custom of their current 
dwelling place. And in many situations the rabbis were lenient in order to avoid a wife becoming 
repulsive to her husband. 
And there is no need to continue to explain…Moshe Alshaker. 

 

The Hair of a Woman is Nakedness 

Berachot 24a 
... Rav Sheshet said: Hair in a woman is ervah, as it 

is written (ibid. 4:1) "your hair is like a flock of 
goats". 

  א דומע דכ ףד תוכרב תכסמ ילבב דומלת

 ריש+ רמאנש ,הורע השאב רעש :תשש בר רמא...
 .םיזעה רדעכ ךרעש +'ד םירישה

 

Yoma 47a  

It was taught in a Beraita: Kimhit had seven sons 

and all served as high priests. The sages asked her 

how she merited this and she answered, “The 

walls of my house have never seen the hairs of my 

head.” They said to her, “Many have done so 

without benefiting.” 

א דומע זמ ףד אמוי תכסמ ילבב דומלת  

 ושמש ןלוכו תיחמקל הל ויה םינב העבש :ןנבר ונת

 תיכזש תישע המ :םימכח הל ורמא .הלודג הנוהכב

 יעלק יתיב תורוק ואר אל ימימ :םהל הרמא - ?ךכל

וליעוה אלו ,ןכ ושע הברה :הל ורמא - .ירעש . 

 

Zohar Parashat Naso, p. 125b–126a 

77) R. Hizkiyah stated: A stupor shall befall the man who allows his wife to let her hair be seen 

protruding forth. This is one of the modest practices of the home. A woman who exposes some of 



her hair for self-adornment causes poverty for her household, causes her children to be 

unimportant in their generation, and causes a foreign spirit to dwell in her house. What causes all 

this? The hair of her head that could be seen protruding forth. If this is true within the home, how 

much more so in the marketplace. And how much more so [could it lead to] even further 

brazenness. Thus the verse, “Your wife shall be as a fruitful vine in the innermost parts of your 

house” (Psalms 128:3). 78) R. Yehudah stated: The hair of the head of a woman being exposed 

causes “other hair” [i.e., the powers of impurity] to be revealed and harm her. Thus, a woman is 

required to ensure that even the beams of her house not see a single hair of her head, and all the 

more so outdoors. 

 

Darchei Moshe Even HaEzer 115 

It seems to me that even the Tur acknowledges 

this, as he wrote above in Siman 21, that there is 

no prohibition to going with uncovered head 

except in the marketplace. And he did not write 

here “she should not go out” except to be 

emphasize modesty from this we see no woman 

would expose her hair even in her home as we 

found with Kimhit who was rewarded for this with 

sons as high priests.  

 וטק ןמיס רזעה ןבא רצקה השמ יכרד

 ,הז רבדל הדומ רוטה לעב וניבר ףא יאדוד הארנ ילו )ד(

 שאר תעירפב תכלל רוסיא ןיאד א"כ ןמיס ליעל כ"כו

 קדימל אלא אצת אל ןאכ טקנ אלו קושב אקוד אלא

 הרעש הארת אל השא םושש יוה אהימ תועינצד הנימ

 אמוי( תיחמקד השעמב וניצמש ומכו תיבב וליפא ללכ

 :םילודג םינהכ הנממ ואציש הז םושמ התכזש )א זמ

 

Rabbi Joel Sirkis (Bach) Even Haezer 115 

 

…And the practice is that in all of Israel, she does 

not remain bareheaded without a kipa and 

kerchief on her head even in front of the men of 

her household and not according to the 

commentary of Rashi, Tosafot and Ran. 

 וטק ןמיס רזעה ןבא ח"ב

 תושיא( ם"במרה ירבדמו .'וכו תידוהי תד איה וזיא

 הב שיש תחפטמ איה התלק שריפד הארנ )ב"יה ד"כפ

 ןיאש ןויכ יכה וליפאו תוכבסה ומכ לסה יבקנכ םיבקנ

  הבותכ אלב אצת םישנה לככ ףיעצ שוריפ דידר הילע

 התיב ישנא ינפב וליפאד לארשי לובג לכב גוהנ יכהו…

 השארב הפכו תחפטמ אלב שאר תעורפ היורש הניא

 :ן"רהו תופסותו י"שר שוריפכ אלדו

  

Hatam Sofer Part I (Orach Hayim) Siman 36 

Since the authorities were divided, and the strict 

view became customary, it is considered outright 

law, having been adopted long ago by our ancestors 

 ול ןמיס )םייח חרוא( א קלח רפוס םתח ת"וש

 רישב ארק חבשמד ןנירמא א"ע ד"כ תוכרבב הנה

 'כו ,אוה הורעד מ"ש םיזעה רדעכ ךרעשב םירישה

 לבא תוסכל ןכ ןכרדש תואושנל אקוד םש ש"ארה



throughout the Jewish diaspora…As a result, a wife 

requires a kerchief even in her own room, and a 

hat, as well, in a marketplace or public square.  

 

In our lands, where the non-Jewish women go out 

with bared heads but our mothers did not go out in 

such a manner, and were very careful of this and 

heeded the words of the Zohar and were stringent 

about this, even though if we were called to 

account to determine halakha we would say that 

the status of hair outside the veil in the Talmud is 

towards leniency, meaning according to the Aruch  

and not like the Rashbam and the halakha is not like 

the Zohar, nonetheless, since the custom is like the 

Zohar, on this matter it supplants the law. for 

where the external books dissent with the Talmud 

and the external books  include midrash, Zohar etc. 

this custom uproots halakha and becomes the 

prevalent halakha in Israel and this is brought in 

Magen Avraham 690: 22. 

And the general principle is any hair on the head 

and forehead in a married woman even in her room 

is ervah if she does not wear a kerchief on her head 

and in the market and courtyard, also a hat and 

indeed, the    of hair between the ear to the 

forehead which is not braided and is oiled in place  

where that is the practice, it is not ervah but in our 

lands where the custom is like the Zohar which 

uproots halakha and especially that according to 

Rashbam, there is no dissent here but that it is a 

complete prohibition… 

 'יס י"ברהו ,אוה הורע ואל תויולג תויהל ןכרדש תויונפ

 תורעש ןתוא ימנ תואושנב 'כש א"בשרה יתיימ ה"ע

 דירטימ אל ןהב ליגר לעבהו ןתמצל ץוח תאצל תוליגרה

 ןכ יכ ש"ע ןדגנכ ש"ק תורקל לעבהל רתומו ןהב לעבה

 דעבמ ביתכ ]'א - 'ד[ םירישה רישב הנהו .ותנווכ

 ארק הב חביש שוריפ ,םיזעה רדעכ ךרעש ךתמצל

 תינש ,םיזעה רדעכ הפי הרעשש 'א ,םיכרד ינשב

 תופימה תופיה תורעש ןתוא ירהש תועינצב החבש

 ,ךתמצל דעבמ םה םיסכתמ מ"מ םילוגמ ויה םא התוא

 דגב תמצ הל שי דוע השאר לעש עבוכ דבלמש

 טעמ ןתוא מ"מו ,ץוחל וצבצבי אלש רעשה םצמצמה

 םניא תומצהמ םיאצויהש א"בשר 'כ םצמצל א"אש

 :ןדגנכ ש"ק תורקל רתומו ןהב ליגרד לעב יבגל הורע

  

 ול ןמיס )םייח חרוא( א קלח רפוס םתח ת"וש

 שאר יעורפ תואצוי תומואהש וניתוצראב םנמאהו

 רהוזה ירבדל ושחו דאמ ורהזנו ואצי אל וניתומאו

 םידמוע ונייה וליאד בג לע ףא ,דאמ הז לע ודיפקהו

 תראובמ הרוש התואד םירמוא ונייה הכלה עובקל ןינמל

 ןיאו ם"בשרכ אלד ךורעה 'יפ י"פע ונייה רתיהל ס"שב

 הז לע רהוזהכ גהנמה וספתש ןויכ מ"מ ,רהוזהכ הכלה

 ,עובק הכלה השענו הכלה רקוע גהנמ ןייטש א"רהמ 'כ

 ירפסו ס"שה לע םיקלוח םינוצח ירפסד אכיה ונייהד

 אתקיספו שרדמ וא המודכו םירפוס 'סמ ונייה םינוצח

 הכלה השענו הכלה רקוע גהנמ ותוא ,םהמ 'אכ רהוזהו

 :ש"ע ב"כקס ץ"רת 'יס א"גמ 'יל יתיימו ,לארשיב תחור

 תחדפו שארב םוקמ םושב רעש םוש לכ אצויה ללכה

 הל שיש אל םא איה הורע הרדחב וליפא האושנב

 ,עבוכ םג םיבר לש רצחו קושבו השארב תחפטמ

 תעלוקמ הניאו תחדפל ןזא ןיבש רעש הרושב םנמאו

 וניתוצראבו ,הורע הניא וגהנש םוקמב דיסב דסו

 ם"בשריפלד טרפבו הכלה רקוע רהוז י"פע גהנמהש

 שיו אוה רומג רוסיא כ"א תוקולחמ ןאכ ןיא תקזח פ"ס
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 ץפחש ימו ל"נה רהוזב רומאה הלאה תצוברל שוחל

 :ונממ קיחרי הכרבב

 

Igrot Moshe Even Haezer 1:58 

…I did not want to write my answer down, preferring to answer orally when asked but now that I have 

received a second letter from …on the other hand there is an obligation to clarify the halakha even if 

it is for leniency… 

 

The Talmud  expresses the actual prohibition by saying Jewish women are warned not to go out with 

their hair unkempt – at issue is the hair’s being unkempt, not merely uncovered. As these few 

disheveled strands cannot render all her hair “unkempt” their exposure poses no problem. Obviously 

the prohibition’s scope must be limited by the extent to which the hair of the suspected adulteress 

had to be exposed…A small exposure surely did not suffice. Rather the Kohen uncovered a section of 

her hair much larger than a tefah. For a woman to violate the prohibition, she must expose an equal 

amount. 

One can derive that a woman’s entire head to be among the covered parts of the body, yet the 

strands outside her tresses will still be exempt, since regarding those parts, up to a tefah may be seen 

unintentionally. We need not be stricter regarding hair than the rest of the body, since the former 

derives its laws from the latter. As for the possibility that others will gaze intentionally, the same 

liability exists regarding face and hands, yet these areas need not be covered…therefore, even those 

who differ with Rashba might rule that no prohibition applies to less than a tefah. 

The very prohibition is stated in Ketubot 72a, it was taught in the name of Rabbi Yishmael  that the 

text and he uncovered the head of the woman is a warning to the daughters of Israel not to go out 

with bared heads and it did not say that it was  warning not to go out with their hair uncovered. 

Meaning to consider it uncovered head overall means uncovering some hair should not be considered 

an uncovered head. For if the prohibition is about hair it should have said that all hair on its own but 

because it said head, one should evaluate the head overall.  

We see that Hattam Sofer, required women to wear kerchiefs even in their own room and he quoted 

the Bah. Yet Bah referred to a courtyard, an open area one normally enters without 

permission…Hattam Sofer extending this to “her room” is something we have not encountered. Quite 

the contrary, all later authorities seem to take the lenient view. 

Coming from so great a scholar as Hattam Sofer, the strict practice of covering the  hair at home is a 

worthy one to follow, especially as it achieves the modesty of Kimhit, mentioned by Darkei Moshe. 

Even so, it is clear that those who wish to be lenient should not be considered to violate Dat Yehudit 



God Forbid. Even a pious Torah scholar should not avoid marrying such a woman, if she is herself God-

fearing scrupulously observant and of good character. 

 

Aruch Hashulchan (Rav Yehiel Mikhal Epstein) 

Hilkhot Kriat Shema, 75:7 

Let us denounce the practice, which, for many years 

due to our many sins has become widespread, in 

which the daughters of Israel have broken the 

fences and go about with their hair uncovered. Our 

great consternation about this does not help and 

this plague has spread, that the married women 

walk about as the virgins with their hair uncovered. 

Woe unto us that this has happened in our days. 

However, as far as the law is concerned, it seems 

that it would be permissible to pray and recite 

blessings in front of their uncovered heads. Since 

now the majority do this, their hair has the status of 

parts of the body which are normally uncovered 

and as was written in the Mordechai in the name of 

Raaviah “all of the things mentioned as ervah are 

specifically things that are not accustomed to be 

uncovered buta virgin who is accustomed to 

uncovering hair, there is no concern for sexual 

thoughts. Until here. And since by us, the married 

women behave in the same way, there is no 

concern for sexual thoughts. [Rif and Rambam 

eliminated completely the law of hair and voice and 

Shema for they felt it was not said about Shema] 

ז ףיעס הע ןמיס םייח חרוא ןחלושה ךורע  

 םיברה וניתונוועב ונירוד תוצרפ לע חווצנו ואוב התעו

 תוכלוהו הז ןועב לארשי תונב וצרפנש תובר םינש הזש

 אלו רזעל אל אוה הז לע וקעצש המ לכו שארה יוליגב

 תוכלוה תואושנהש תחפסמה התשפ התעו ליעוהל

 והימ ךכ ונימיב התלעש ונל יוא תולותבה ומכ ןתורעשב

 דגנ ךרבלו ללפתהל ונל רתומש הארנ אנידל פ"כע

 הוהו ךכ תוכלוה ןבור התעש ןויכ תולוגמה ןהישאר

 ה"יבאר םשב יכדרמה ש"מכו הפוגב םילוגמה תומוקמכ

 רבדב אקוד הורעל ונרכזהש םירבדה לכ ל"זו ג"פסב

 רעיש יוליגב הליגרה הלותב לבא תולגהל תוליגר ןיאש

 םג ונילצאש ןויכו ל"כע רוהרה אכילד ןנישייח אל

 ם"במרהו ף"ירהו[ רוהרה אכילד אליממ ןכ תואושנה

 ש"קל ואלד ל"סד םושמ לוקו רעיש ןיד ירמגל וטימשה

]י"בע רמתיא : 

 

Sefer Hukei ha-Nashim (by the Ben Ish Hai, 19th century Bagdhad), p 55 (taken from Michael 

Broyde’s article: HAIR COVERING AND JEWISH LAW: BIBLICAL AND OBJECTIVE (DAT MOSHE) OR 

RABBINIC AND SUBJECTIVE (DAT YEHUDIT 

The women here [in Baghdad] have seen women of Europe whose practice is not to cover their hair 

in front of strangers, and who nonetheless dress modestly and do not reveal their bodies, only their 



faces and their necks, the palms of their hands and their heads. Indeed their hair is also uncovered, 

though according to us such is forbidden. They, however, have a justification, because they say this 

practice was not accepted among all the women in Europe: both Jewish and non-Jewish women 

uncover their hair, just like they uncover their hands and their faces, and looking at them does not 

generate immodest thoughts among the men. 

 

R. Joseph Messas (Rabbi of Morocco and later Chief Rabbi of Haifa), 

Responsa Mayyim Hayyim, 2:110, 20th century: (Excerpted from Michael Broyde’s article on hair 

covering http://traditionarchive.org/news/article.cfm?id=105511) 

Know, my child, that the prohibition for women to uncover their hair is extremely well-founded! For 

the custom practiced by all women of ancient times was to cover their hair, and one who did not do 

so was considered to be promiscuous. To them, a woman’s exposed hair was also considered 

disgraceful (see Rashi, end of Ketubot 72a, s.v. az’harah livnot yisrael). Therefore the Sages were 

exceedingly strict based on the custom of their time, on account of promiscuity and disgracefulness. 

. . . 

Furthermore, Maharam Alshakar, responsum 39, wrote in the name of Ra’avyah that the Talmudic 

statement that the hair of a woman is considered ervah, etc. is limited to the recitation of the Shema 

and to hair that it is their practice to cover. . . . Thus, nowadays when women worldwide have 

abandoned the ancient custom and reverted to the simple practice of not covering their hair, it in no 

way indicates a deficiency in their modesty or promiscuity, God forbid. . .  

Know, my child, that the prohibition of married women uncovering their hair was quite strong in our 

community, as it was in all of the Arab lands, before the influx of French Jewry. However, in short 

order after their arrival, the daughters of Israel transgressed this law and a great dispute arose 

amongst the rabbis, sages, and God-fearing learned masses. . . . Now all women go out with 

uncovered heads and loose hair. . . . Consequently, I have devoted myself to find a justification for 

the current practice, for it is impossible to fathom that we can return to the status quo ante. . . . I 

attempted to search through the writings of the legal decisors laid out before me, only to find 

stringency upon stringency and prohibition upon prohibition. I then set out to fetch knowledge from 

afar to draw from the sources—Mishna, Talmud and commentaries—before me: perhaps in them I 

would fi nd an opening of hope through which to enter . . . Many thanks to God that we have found 

numerous openings to this area to enter in a lawful rather than unlawful manner. They are: 

Behold, it is a well-founded principle of all the decisors, upon which they built their sanctuaries like 

the heights, that which R. Yishmael hermeneutically derived, “And he shall uncover her head,” this is 



a warning to the daughters of Israel that they should not go out with uncovered head, as it states in 

Ketubot at the end of 72a. And Rashi there explained, 

“A warning—from the fact that we disgrace her in this manner commensurate to her act of making 

herself attractive to her lover [by uncovering her head] we can infer that it is forbidden. 

Alternatively, since Scripture states, ‘And he shall uncover,’ we can infer that at that time her head 

was  not uncovered; we thus deduce that it is not the practice of the daughters of Israel to go out 

with their heads uncovered: this is the main explanation.” 

The difference between the two explanations is that according to the first, it seems that the reason 

the Kohen uncovers her hair is in order to publicly disgrace her . . . this seems to imply that it is 

prohibited for us to uncover a woman’s hair in public to disgrace her for no reason, but in order to 

punish her commensurately, the Torah permitted this prohibited act to be done in order to disgrace 

her. However, she herself has no prohibition to go with her head uncovered, for if she wishes to 

disgrace herself, she may do so at any time. 

Accordingly, now that all the daughters of Israel have agreed that hair covering is not an indication 

of modesty, and certainly the absence of a head covering carries no disgrace . . . this prohibition has 

been uprooted from its foundation and become permissible. . . . Furthermore, and more 

significantly, the explanation of R. Yishmael’s statement rests on two bases—namely, the 

combination of two unfavourable conditions: uncovering of the hair and the unravelling of the hair 

from its braids and knots. But uncovering of the hair alone is not covered by the warning at all . . 

.The upshot of all this is that hair covering for women is only obligatory from the standpoint of 

custom alone. 

 

Mishna Berura 75: 10 

Hair that is accustomed to be covered – even if 

it is the practice only to cover in the market 

and not in the house or courtyard, in any 

event, it is ervah according to all opinions, 

even in the house and it is prohibited to read 

opposite if even a little is uncovered. 

And know, even if the way of a woman and her 

friends is to go int the market with an 

uncovered head in the matter of the 

promiscuous women, and as with the manner 

of uncovering the thigh, which is prohibited 

 הע ןמיס הרורב הנשמ

 קר ותוסכל הכרד ןיא םא וליפאו - ותוסכל הכרדש )י(

 ע"וכל איה הורע ללכב ]זי[ מ"מ רצחבו תיבב אלו קושב

 הלגתנ םא ]חי[ הדגנ תורקל םש רוסאו תיבב וליפא

 היתורבחו וז השא ךרד םא וליפאד דוע עדו .ןהמ תצק

 תוצורפה ךרדכ קושב שארה יוליגב ךליל םוקמ ותואב

 ל"נכו ינווג לכב רוסאד הקוש יוליג ןינעל ומכו רוסא

 שיו[ ןידה דצמ תורעשה תוסכל תוכירצש ןויכ ב"קסב

 ללכמ השאה שאר תא ערפו ביתכדמ הרות רוסיא הזב

 תדב תוקיזחמה לארשי תונב לכ םגו ]הסוכמ איהש

 התע דעו םלועמ וניתובא תומימ הזמ תורהזנ השמ

 קר טעמל אב אלו ןדגנכ תורקל רוסאו איה הורע ללכב



according to all, since the hair must be covered 

by law [and there is a Torah prohibition for it is 

written “and he bared the head of the woman” 

which means her head was covered] and also, 

all daughters of Israel who hold by Dat Moshe 

are careful with this from the days of our 

forefathers forever after, it is the category of 

ervah and it is prohibited to read opposite it 

and it only comes to exclude virgins for whom 

it is permitted to go with an uncovered head or 

hair that falls out of the veil, for this is 

dependent on local custom, for if the 

daughters of Israel do not allow any hair to be 

revealed, even the smallest amount, then it is 

in the category of ervah and it is prohibited to 

read opposite it and do not say it is permitted 

and because it is familiar, there are no sexual 

thoughts. 

Virgins – betrothed virgins may not go out with 

uncovered heads and this is the law for virgins 

who were are no longer virgins who must 

cover their heads and in any event, if she was 

promiscuous and does not want to go out with 

a scarf on her head in the manner of women, 

she cannot be coerced. 

 רעש ןוגכ וא עורפ שארב ךליל תורתומש תולותב

 םאש תומוקמה גהנמב יולת הזש ןתמצל ץוחמ אצויה

 תאצל אלש רהזיל םוקמה הזב לארשי תונב גהנמ

 ללכב אליממ הירושיקל ץוח טעמה ןמ טעמ וליפא

 ןיליגרש ןויכד רתומ ל"או ןדגנכ תורקל רוסאו איה הורע

 :הימקלדכו ארוהרה אכיל ןהב

 ךליל תורוסא תוסורא ]טי[ תולותבו - תולותב )אי(

 תוסכל ןיכירצ ולעבנש תולותב ה"הו שארה יוליגב

 לע ףיעצב תאצל הצור הניאו התניז םא מ"מו שארה

 :הפוכל ןילוכי ןיא ]כ[ םישנה ךרדכ השאר

Biur Halakha 75 Paragraph B 

…and with regard to the prohibition to uncover 

the hair of the woman, the Magen Avraham 

wrote in the name of the Tosafot in Ketubot, 

that in the market it is prohibited but in the 

courtyard since there are not people found 

there, it is permitted to go with bared 

head…and know that for this matter the hair of 

a woman is nakedness as stated this paragraph 

  ב ףיעס הע ןמיס הכלה רואיב

 א"מה בתכ השאד רעש יוליג רוסיא רקיע ןינעלו…

 רצחב לבא רוסא קושב אקודד תובותכד 'סותה םשב

 שארה יוליגב ךליל םירתומ םש םייוצמ םישנא ןיאש

 םש חכומ וניא ו"טק ע"א םשב א"מב םשרנש המו[

 דואמ רימחה אשנ השרפ רהוזב לבא ]ןייעמהל ללכ

 ל"כע גוהנל יואר ןכו השאמ רעש םוש הארי אלש

  א"גמה



and even in her home and in her room it is 

prohibited to one and all to read Shema 

opposite the hair since it is the practice to 

cover in the marketplace, it has the ability to 

cause sexual thought and this is ervah…and it is 

explained also in our Talmud that uncovering it 

even in her room is prohibited….and according 

to our custom, Dat Yehudit applies with hair 

that is uncovered even in the courtyard and 

her room and even if you say that she cannot 

be divorced for this without a Ketuba, in any 

event there is a prohibition….and all of this is 

with regard to her yard and room but to go in 

the market or in the yard where many pass 

through, then according to all if she goes out 

only with a kerchief to cover her hair, she 

violating Dat Yehudit until she wears the 

secondary head covering like all women. 

 הורע השאב רעשד ןידהל ללכ ךייש אל הז ןינעד עדו

 ע"וכל רוסא הרדחבו התיבב וליפאו הז ףיעסב רומאה

 היב תיא קושב תוסכל ןכרדד ליאוה הדגנכ תורקל

 דיה כ"כו ןייעמהל טושפ ןכ הורע יוהו ארוהרה םושמ

 איבהש רעש יוליג ןינעל ןידה רקיע וליפא םלוא םירפא

 םשב בתכ ג"מסה הנהד ארירב אל תופסותה םשב

 םש בתכ ח"בהו םש רוטה תעד ןכו רוסיאל ימלשוריה

 יולגבש ןכ ונלש ס"שה םג שרפמו ם"במרה תעד ןכש

  רוסא הרדחב וליפא שממ

 יוה וניגהנמ יפלד בתכ ו"טק ןמיסב לאומש תיבה לעבו

 יא וליפאו הרדחו הרצחב וליפא שממ יולגב תידוהי תד

 ארוסיא פ"כע הבותכ ילב הז רובע אצת אלש אמית

 …אכיא

 לש רצחו קושב ךליל לבא הרדחו הרצח ןינעל ז"כו

 הרעש תוסכל דבל תחפטמב ךלת םא ףא ע"וכל םיבר

 דידרב ךלתש דע תידוהי תד לע תרבוע ירקימ

  םישנה לככ הלעמלמ

 

 

 

R. Ovadia Yosef in Responsa Yabi’a Omer, Vol. 4, Even ha-Ezer no. 3: 
Today, it has become widespread practice for God-fearing women to go out with only a kerchief 
or hat, without a headscarf or veil, and no one makes a fuss. It thus seems that the essential 
concept of women covering their hair is biblical in nature, and is obligatory irrespective of 
changes in practice, and is unchanging for all time. However, with respect to the modest 
practices of Jewish women, we accept any established practice to be lenient. This accords with 
the ruling of Maharam Alshakar (no. 35) who permits women, in places where the practice is for 
a to do so, to go about with hair protruding from under their hat. 

 
 

Rabbanit Oriya Mevorach, 'Why Do I Love my Head-Covering?' 
Covering the head every day anew creates a healthy distinction for me between home and 
outside, between private and public, between mine and everyone’s. This is a distinction that 
in our day has utterly faded, in a culture that constantly tells us: “Belong to everyone; put it 
on display; show off your looks; seek approval and get a ‘like;’ even at home, take a selfie 
and distribute it all over.” There is a difference between a woman who thinks beauty is 
improper and therefore obscures her beauty, and one who loves beauty, but wants to 
channel a part of it to realms that are exclusively hers. By the way, I would not be able to 
find this meaning in head-covering if I experienced it – God forbid – as something that 
makes me ugly. 



 
Rabbanit Chana Henkin, 'Mo'adon Ovedot Hashem' 
When a man and woman marry, the barriers of modesty between them fall. This is an 
expression of the bonding of the couple together as “they became one flesh.” From now on, 
the members of the couple will stand together on the same side of the barrier of modesty 
that separates them and other people. At the same time that Halacha sanctifies the physical 
connection between the couple, it creates a special barrier around the couple. The same 
halacha that allows the woman to reveal a handbreadth[to her husband], obligates her to 
cover a handbreadth [with regard to everyone else]. Halacha says to the woman: things that 
were forbidden are now permitted. But revealing the head in public – which was permitted 
– becomes forbidden. Thus a balance is created and holiness is preserved in this new and 
sensitive situation. 
 

BRIDES 
 
Eirusin 
 

Responsa Chavot Yair 196 
For how can she go with her head 
uncovered when she [has the status of] 
an eishet ish [exclusive to one man]? And 
even were you to say that betrothed women 
in Talmudic times would go out with heads 
uncovered, that is because in their days the 
betrothal was long before the wedding. 

 
  וצק ןמיס ריאי תווח ת”וש
 וליפאו שיא תשא איה ירהו שאר תעורפ ךלת ךיאד
 ס”שה ןמזב תוסוראד ]רמול הצרת םא=[ ל”תא
 ונייה שאר תועורפ תוכלוה ויה ]הנשמ ירדס השש=[

 ןיאושנה ינפל בר ןמז סוריאה םהימיב ויהש ינפמ

 
I. After Nisuin 

 
Teshuvot Ve-hanhagot 5:334 
In the Yerushalmi… it is explicit that there is 
no permission for a married woman not to 
cover her head even if she has not had 
relations, and therefore it is certainly fitting 
that she come to the chuppa with a head-
covering, and remain that way. 

 
  דלש ןמיס ה ךרכ תוגהנהו תובושת
 שאר תעירפב רתיה ןיאש שרופמ ירה … ימלשוריבו
 אבתש יואר יאדווב ןכלו ,הלעבנ אל וליפא האושנל
 .ןכ ראשתו שאר יוסיכ םע הפוחל

 
II. After Yichud 

 
Responsa Yechaveh Da'at 5:62 
A bride is not obligated to cover her head 
immediately after the sheva berachot under 
the chuppa, since she remains in the 
halachic category of a betrothed woman 
until after yichud. According to Ashkenazi 
custom, that the chatan and kalla seclude 
themselves immediately after the sheva 
berachot under the chuppa, the kalla must 

 
  בס :ה תעד הוחי ת”וש
 עבש רחאל דימ השאר תוסכל תבייח הלכה ןיא
 הסוראכ ןיידע הנידש ינפמ ,הפוחה תחתש תוכרב
 זנכשא יאצוי םיגהונש המ יפלו .דוחייה רחאל דע
 תוכרב עבשה רחאל דימ םידחייתמ הלכהו ןתחהש
 דימ השאר תא תוסכל הלכה לע ,הפוחה תחתש
 ינבו םידרפסה לבא .דוחייה רדחמ התאצ רחאל
 רמג רחאל קר אלא דחייתהל וגהנ אל חרזמה תודע
 .םתיבל םיכלוהשכ הדועסה

https://www.deracheha.org/head-covering-3-who/#Brides


cover her head immediately when she 
leaves the yichud room. But Sefardim and 
members of Eidot Hamizrach do not have 
the custom of yichud, except after the end 
of the wedding feast when they go home. 

 
 
Responsa Iggerot Moshe OC 6:3 
For the obligation takes effect when she is 
reputed to have had relations, and this is 
after the first night, for then she has a 
presumption of having had relations, 
whether it was the chuppa of a ritually pure 
woman or a chuppa of a woman 
in nidda [who do not consummate the first 
night]. 

 
  ג:ו םייח חרוא השמ תורגא
 הליל רחא יוה הזו ,הלועב םש הל שישכ לח בויחהש
 היה םא ןיב ,הלועב תקזחב איה זאד ,הנושארה
 הדנ תפוח וא הרוהט תפוח

 
WIGS 

 
Mishnah Shabbat 6:5 
A woman [is permitted to] go out [on 
Shabbat]… with foreign hair to the courtyard 

 
 ׳ה:׳ו תבש הנשמ
 רצֵחָלֶ תירִכְנָ האָפֵבְוּ ...השָּׁאִ האָצְוֹי

 
 
. 
Rashi Arachin 7b 
With a pe’a nochrit: This does not refer to 
her real hair, rather a lock of another 
woman’s hair fastened to her hair. For 
women with little hair were accustomed to 
fasten other women’s hair to their hair and 
this is a pe’a nochrit. 

 
 
  :ז ןיכרע י”שר
 התיהש אלא רמאק שממ הרעש ואל .תירכנ האיפב
 הרעשל הרושק תרחא השא רעישמ האיפ הל
 רעיש רושקל טעומ ןרעששכ םישנ ויה תוליגרד[
 [תירכנ האיפ אוהו ןרעשל תוירכנ םישנ

 
 
Shiltei Gibborim to the Rif, Shabbat 29a in 
Rif pagination 
It seems one can bring proof and support 
from this for women who go out with their 
own hair covered when they are married, 
but instead of the braid of their hair they 
wear the hair of other women…It clearly 
implies that the daughters of Israel are 
permitted to adorn themselves with these. 
For the statement ‘a woman’s hair is erva‘ 
refers only to the hair that is really attached 
to her scalp, when her scalp is visible with 
the hair. But with hair that covers her hair, 

 
 1557  ףירה יפדב .טכ תבש ףירה לע םירוביג יטלש

Italy 
 יוסיכב תואצויה םישנל ךמסו היאר איבהל הזמ הארנ

 תעילק םוקמב לבא תואושנ ןהשכ ןהלש תורעש
 אידהל עמשמו…ןהיתורבח תורעש תואשונ ןרעש
 השאב רעשד ןהב טשקתהל לארשי תונב תורתומש
 הרשבל קובדה רעשב אלא יוה אל רמאקד הורע
 רעיש לבא רעישה םע הרשב םג הארנו שממ
 םגו הורע השאב רעש םושמ ןאכ ןיא הרעש הסכמה
 טושיקד ]יפ לע ףא=[ פ”עא…שאר תעורפ םושמ אל
 םולכ ךכב ןיא רעש תלעב הארתש ידכ הל אוה
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there is no problem of ‘a woman’s hair 
is erva‘ here and also no [concern] of an 
uncovered head…even though it is an 
adornment for her in order to look like [she 
has a lot of] hair, there is no [halachic 
objection] to it… 

 
 
Shulchan Arukh, Orach Chayim 75:2 
Gloss: This [permissibility of reciting Shema] 
applies [when a man can see] women’s hair 
that typically emerges from their hair-
binding, and how much more so foreign hair 
[a wig] 

 
 ׳ב:ה״ע םייח חרוא
 ןיליגרש םישנ לש תורעשה ]ןידה אוהו=[ ה"הו :הגה
 לכו=[ ש"כו )א"בשרה םשב י"ב( ןתמצל ץוחמ תאצל

 תירכנ רעש ]ןכש

 
 
Kaf HaChayim on Shulchan Arukh, Orach 
Chayim 75:19 
Thus is the consensus of the later halachic 
authorities to permit [wigs] like the words of 
the Rema. 

 
 ט״י:ה״ע םייח חרוא ךורע ןחלוש לע םייחה ףכ
 ירבדכ ריתהל םינורחאה תמכסה ]אוה ךכו=[ ה"כו

 :ל"ז א"מרה

 
 
Responsa Yabi'a Omer EH 5:5 
For in past generations, the wigs were very 
visibly recognizable, and there was no 
concern of mar’it ayin [appearing to violate 
a prohibition], since they resemble natural 
hair. But the new wigs today, not only do 
they resemble natural hair, but they even 
exceed it in beauty and form and 
appearance, until even immodest women 
use them for adornment and beautification. 
And since there is no recognizable difference 
between these wigs and natural hair, 
certainly there is a concern of mar’it 
ayin …And the basic halacha is like the 
words of most if not all the later halachic 
authorities cited above to prohibit this, and 
it is a great mitzva to publicize the 
prohibition in public, especially for Sefardi 
women who have always been accustomed 
to prohibit… 

 
  ה ןמיס רזעה ןבא–ה קלח רמוא עיבי ת”וש
 תורכינ ויה תוירכנה תואפה םינושארה תורודבש
 ומדיש ןיעה תיארמל ששח ןהב היה אלו ,ןיעל דאמ
 ושדחתנש תוירכנה תואפה וליאו ,תויעבט תורעשל
 תורעשל תומוד ןהש קר אל ,]הזה ןמזב=[ ז”הזב
 ןביטבו ןיפיב ןהילע תולוע םג אלא ,תויעבטה
 יונל ןהב תושמתשמ תוצורפה ףאש דע ,ןתיארמבו
 תורעשל ולא תואפ ןיב רכיה םוש ןיאש ןויכמו ,יפוילו

 תיארמ םושמ ןהב שושחל שיש יאדו אה ,תויעבטה
 ל”נה םינורחאה לככ בור ירבדכ רקיעהו .…,ןיעה
 םסרפל הבר הוצמו ,הזב רוסאל ]הלעמל םירכזנה=[

 רוסאל וגהנש תוידרפסל טרפבו ,םיברב רוסיאה
 … םלוע תומימ

 
Rav Menachem Mendel Schneerson, Likutei Sichot 13, p 189 
A woman who wears a scarf on her head will tend to take it off in certain cases because of 
discomfort. As opposed to a woman who dons a wig, even if President Eisenhower himself 
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walks in, she will not remove it. 
In recent decades, it has become increasingly prevalent for rabbis of some communities to 
endorse wigs as preferred head-covering, because they provide fuller coverage than many 
scarves. 
In general, styles of head-covering tend to vary from community to community, influenced 
both by Halacha and social and cultural trends. 
 
 
 
 
 


