The Conception of the World:

Selections from the Pachad Yitzchak’s Kuntres HaChessed
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Rebbi Yose ben Rebbi Abun said, who thinks that the world was created
in Tishre? Rav! As we have stated in the composition for shofar blowing
from the House of Rav: “This is the day of the beginning of Your works, a
remembrance of the first day.” This implies that the world was created on
New Year’s Day.

N'=' 27 ] T 2
MIQN 4NN YNQ NIAR AT7i1 YN, D71V K1) WD DNIRATYIR 2T KR
N'an q0i* K¥! MY YN ,NIN| 7N MY NTP9) MWD UKL ,i7ny! T7i1 N092
I'T'DY YN 47822 192,012 1NN NTIAY 1702 NIYD YKL LII0KD
XA
T?7i1 NO9A ,NIAX 1NN |02 ,NIAX 17711 |02 ,0%iVN X121 |02 IR yyin' A0
"YOXN N'aN qOi' RY! NMIYN UKIQ ,NINI 7N MY DT MWD WKL ,pny!
2N2'7 'T'DY 10112 17X3) 1012 ,0¥NA 41'NIAXN NTIAY N7V MWD UKIA

.72 2”2 nivoin .3
NINIA7 NAYNNA 7Y YUNAT INM7 XO'RI DN DP7XR MAT 7RI 7RT D7) IR
N7YY OTX 22 (D' [2N'Y) ['09 |'WIV 7192 [NDWKR NNIDTI |0' TY X111 X7
STNR K7 X122 X7 910271 DY NIKNAZ Dawnna

NYN WX qoin n'7'on .4
VPN NYNN DAY YN
DX .D'T2Y2 DX .0'2) DX .0M7IY X! 72 VOYNA TNY! Di'D .07V NI Di'd
N'YIN]ANAY TY .Ni40 27 109" DTV DX .02 7Y AKX DN AN DY)
WiTR DR 11Y9WN 1IXD
On this day, the world came into being; On this day, He makes stand in
judgment— all the creatures of the worlds— whether as children, or as
servants; if as children, have compassion on us as a father has
compassion on his children! If as servants, our eyes are fixed on You
until You favor us, and bring forth our judgment as the light, Revered and
Holy One!
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1. A great novelty we find in the service of the day of Rosh Hashanah. And this novelty is
revealed to us through the words of Kabbalah: “And he said to them: Go, eat rich foods and
drink sweet drinks, and send portions to whoever has nothing prepared for him” (Nehemiah
8). From here we learn that acts of kindness and deeds of beneficence toward others are
established as part of the sanctity of the day of Rosh Hashanah.

The matter may be set out as follows: “Blow the shofar at the new moon, at the concealed
time for our festival day” (Psalms 81). Many explanations have been offered for the word
“bakeseh” (“at the concealed time”). Yet the fact remains that the sacred designation of Rosh
Hashanah is described here with this very term “bakeseh.” From this we see that Rosh
Hashanah is uniquely characterized by this quality of concealment.

The holy lights of the essence of the day of Rosh Hashanah (“The Lord is my light and my
salvation” — “my light” refers to Rosh Hashanah) emerge and break forth out of
concealment. And if we were to count among the sanctities of time the categories of
revelation and concealment, then we would say that the place of Rosh Hashanah among the
sacred convocations is like that of the hidden among the revealed.
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2. And upon deeper reflection, we find that our service of increasing the honor of Heaven in
the world divides into two branches: through revelation, and through concealment.

The source of this is in the words of our Sages on the verse “Thus the heavens and the
earth were finished” (Genesis 2:1). Rabbi Levi said: “Until this point [applies] ‘The glory of
God is to conceal a matter’ (Proverbs 25:2); from this point onward [applies] ‘The glory of
kings is to search out a matter.”

That is, the honor of Heaven includes both aspects: the honor that emerges from
investigation into matters that are given over to inquiry, and the honor that emerges from the
concealment of matters that require covering, hidden away in the secret treasury. Moreover,
the honor of Heaven that lies in “concealing a matter” is greater than the honor of Heaven
that lies in “searching out a matter.” For the honor that is found in concealment, when
compared with the honor that is found in investigation, stands on a higher level. The value of
Divine honor in relation to royal honor is made explicit in Scripture: “to conceal a matter” is
called the honor of God, whereas “to search out a matter” is called the honor of kings.
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And from Rabbi Levi’'s statement it becomes clear to us that the boundary between these
two branches of the honor of Heaven is the dividing line between becoming (hit’havut) and
being (havayah). For from “In the beginning” until “Thus the heavens and the earth were
finished” is the source for the process of the unfolding of becoming; and from that point
onward is the source for the governance of being.

And the engagement with those teachings of Torah that belong to the becoming of creatures
establlshes its own course — the course of “to concea/ a matter
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Now, the source of sanctity for all the mikra’ei kodesh (sacred convocations) is in the facts
and deeds whose place in the Torah is from “Thus the heavens and the earth were finished”
onward. But different is the sacred convocation of Rosh Hashanah, whose source of sanctity
is from before “Thus the heavens and the earth were finished” — “Today the world was
conceived; this day is the beginning of Your works; in Tishrei the world was created.” The
holy lights of Rosh Hashanah are the lights of Creation itself.

And just as that part of Torah that belongs to the work of Creation is distinguished by the
quality of “concealing a matter”, so too the lights that this portion of Torah shines into the
sanctity of time are distinguished by their quality of concealment. Every content of becoming
is content of Creation; and all content of Creation has the quality of covering and
concealment — whether in Torah, or in time.

“The honor of God is to conceal a matter” (Proverbs 25:2) — “At the concealed time for our
festival day” (Psalms 81:4).
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4. For while, in general, the attributes of the Blessed One are revealed to us only through the
modes of the governance of Creation after it has already come into being — the attribute of
His kindness is revealed to us in the very fact of Creation’s becoming. “The world is built
upon kindness” (Psalms 89:3). The very emergence of the worlds from nothingness into
existence is an act of kindness — the creation of a source for boundless delight. “Man was
created for no other purpose than to take pleasure in God.”

And only after this — once the attribute of kindness had served as the backdrop for the
world’s construction — only then do the other attributes begin to be revealed in the
governance of the already built world. Thus it emerges that while all the attributes exercise
rule in the governance of the worlds, it is the attribute of kindness that rules in the very
becoming of the worlds.

From this it follows that in our own service, in the work of self-perfection — whose essential
character is “the likeness of the form to its Creator: as He is, so you too” — the cultivation of
the trait of kindness stands apart as a distinct domain of action. Whereas in the other good
traits and exalted virtues our work is the effort to acquire them and to shape the conduct of
our world according to them — in our elevation in the trait of hesed (kindness), we create
our world. For through training ourselves in the disciplines of thought rooted in kindness, in
the duties of the heart bound to kindness, and in the duties of the limbs performed in
kindness, we bring into being and give form to the inner world of our personality — the
image of God (tzelem Elohim).
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9. From the higher side, this is the process: the trait of hesed, of which it is said “the world is
built upon kindness” (Psalms 89:3), is manifest on this day when the world was conceived.
And upon this building it is said “to conceal a matter.” Conversely, in our service the process
is this: “send portions to whoever has nothing prepared” (Nehemiah 8) — on this day of “the
beginning of Your works.” And regarding this it is said, “at the concealed time for our festival
day” (Psalms 81). For indeed, “in the image of God He created man” (Genesis 1:27)!
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1. Each festival reveals a particular aspect of the chosen qualities of Knesset Yisrael. The
attribute of “Who redeems Israel” is revealed on Passover; the attribute of “Who teaches
Torah to His people Israel” on Shavuot; the attribute of “Who shelters His people Israel” on
Sukkot; the attribute of “Who pardons the tribes of Israel” on Yom Kippur. What, then, is the
attribute of Knesset Yisrael that is revealed on Rosh Hashanah?
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2. From the tradition of those possessed of divine spirit we learn that the attribute revealed
on Rosh Hashanah is called “the pride of Jacob” (ge’on Ya‘akov). For they established for us
Psalm 47 as the psalm of the sanctity of the day: “He chooses our inheritance for us, the
pride of Jacob whom He loves forever”; “God has ascended with the teru‘ah, the Lord with
the sound of the shofar.” Surely, then, we must be aroused to understand the relationship
between this level of “the pride of Jacob” and the sanctity of Rosh Hashanah.
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Moses said before God: Master of the Universe, You have shown me Rabbi Akiva’s Torah,
now show me his reward. God said to him: Return to where you were. Moses went back and
saw that they were weighing Rabbi Akiva’s flesh in a butcher shop [bemakkulin], as Rabbi
Akiva was tortured to death by the Romans. Moses said before Him: Master of the Universe,
this is Torah and this is its reward? God said to him: Be silent; this intention arose before Me.

D3PI 03T NNP? wRIT puyn b owiytm LY

RIPYTIST QY YW BN PYIPTT VM8 YD N7 9% YTIDW)
DT AW OIND WY Tawnnld atyw i oy Tiba sin
R P00 Sw wpD 3T Sw MY D oY awwin Sy
MWD awpn 22 9700 NPaD DIdN NN DAY | aoung
TAw D IRNPY MW 8INI D7D DMPNNY 1Y 1 N9
M2 T NN DYD PBI T DYIPY IR YD IR N
RWT O 02M N8 N AR NTaYwn Anton 1Y S9o0n
228 0103 8PIT NN DAPT DIpY wEn .07 N S D
DR 1T3Y N DPYTN Sw DwYm B Pwm i aye npws
AN 2 79m T 707 RTINS MN8N AN hn onmay
20T AWM N2 MINNY TS @Y R LIS MO S TN
TIPW? N KW M NPT MW DTN S NS prawm anen
D2 PTN_D7NY D :DMTT DR DYwINwn o1 amsp NN
_ TP RPYIE DpR 20m1 L0vpNn? P13 NN nwRna wpn

13. And the depths of the soul are shaken before these piercing words that originate in the
teaching of the Vilna Gaon. For that minute exactitude — as fine as a hair’s breadth —
exercised with the righteous, is in the secret of the world of judgment that “arose in thought.”



Here there is a special emphasis on the term “arose.” For in truth, the place of the world of
judgment is above the world that follows it. Yet in the ordered sequence of Creation it could
not be sustained. Nevertheless, its impression is found within our world, because such is the
measure: when a world appears as a world already given, the clarity of consciousness within
it forces and subjugates the freedom of the will — and such compulsion is the undoing of
that world. For the existence of the world is precisely through its freedom.

But when this world appears as the fruit of the deeds of the righteous, who performed their
service out of freedom of will, then, on the contrary, that very compulsion points to the
tremendous freedom of the power of will — for it has the capacity to will to be compelled.
The most telling sign of a person’s freedom is precisely in this: that he can choose to subject

himself.

Thus the matter unfolds: the world of judgment within the order of Creation could not endure;
yet even so, the righteous still...
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They live in that world — and not only do they live, but their very life within that world is, for
them, an ascent. “Be silent — thus it arose in thought; arose, specifically.” Awesome is this
matter; were it not written in Scripture, it would be impossible to say it.

And the distinction between Israel and the nations within the course of the governance of
judgment lies in this: that within Knesset Yisrael there is a power to live in the world of
judgment, and yet for her world to endure in elevation.

The flesh of Rabbi Akiva — weighed in the marketplace and raked with iron combs —
testifies to the exalted stature of Knesset Yisrael in the world of judgment that arose in
thought, just as the wings of the eagles that bore Knesset Yisrael toward Mount Sinai testify
to her exalted stature in the perfected world sweetened by the union of the attribute of
judgment with the attribute of mercy.

And behold, the distinctive virtues of Knesset Yisrael that are revealed in the cycle of the
festivals are: “Who redeems Israel” (ga’al Yisrael), “Who teaches Torah to His people Israel”
(melamed Torah le'ammo Yisrael), “Who guards His people Israel” (shomer ‘ammo Yisrael),
“Who forgives His people Israel” (soleah le'ammo Yisrael). The common denominator of
these virtues is that all of them signify a certain relationship of the One who chose His
people Israel toward the chosen nation: that He redeems her, that He teaches her, that He
guards her, and that He completes her.

But the unique virtue of Knesset Yisrael revealed specifically under the governance of
judgment is of a different order: it signifies the relationship of the chosen nation toward the
One who chose her. For, as explained above, the existence of the hair’s-breadth exactitude
within the world of mercy comes specifically as the fruit of the labor of those who receive this
governance. Therefore, among all the distinctions between Israel and the nations that are
manifested within the order of times, this very distinction — unique to the Days of Judgment
— is what is called in particular “the pride of Israel.”
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