Shiur #2

Standing at Sinai

Awe

Michal Porath Zibman
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Aish Kodesh, Rabbi Kalonimus Kalman Shapiro
1941, Parshat Yitro
During this time i was in hiding

Kabbalat HaTorah was in the desert. And perhaps its hinting to us that one should not say- In this
location i can serve Gd, but in that location its impossible. In every place a person is, he should
find a way to serve Gd. That is why the Torah wasnt given in the Land of Israel. Because if it
was, then they would be of the thought that only in their Land and in their home the Torah can be
kept, after all it was given there, and not when they are wandering amongst the nations. That is
why Gd gave them the Torah in the desert, in an uncomfortable place so that they know that
every place they are they have to keep the Torah
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Rashi

71 012 THE SAME (lit., this) DAY — on the day of the New Moon. (Mekhilta; Shabbat 86b). It
ought not to write 77171 01", but X177 01", “on that day”; what, then, is the force of the words “on
this day”? Since they refer to the day when the Israelites came to Sinai to receive the Torah they



imply that the commands of the Torah should be to you each day as something new (not
antiquated and something of which you have become tired), as though He had only given them to
you for the first time on the day in question (Yalkut Shimoni on Torah 273; cf. Berakhot 63b).

3)
"
70 9792) 770 1iwha SanRn o
:(Xn2°3n) 1727 71U 132 KA ,DWIT 19X .2pps noab
:(1"9 NAW) PTOID PWRD 0°127 ,0°7272 WD DOPITRT) PUWIY RIS 5339 7oAn
7narn 713 THUS SHALT THOU SAY — Thus, i. e. in this (the Hebrew) language (cf. Mekhilta)
and in this form of words.
2py> 02 TO THE HOUSE OF JACOB — This denotes the women — to them you shall speak
in gentle language (Mekhilta).
987w °12% 73m AND TELL THE CHILDREN (lit., the sons) OF ISRAEL — explain to the men
the punishments and the details of the commandments in words that are as hard (distasteful) as
wormwood (17°3) (cf. Shabbat 87a; Midrash 21 np?
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Rashi
7720 means a cherished treasure, the same as (Ecclesiastes 2:8) “and treasures (n301) of kings’
— costly vessels and precious stones which kings store up. In the same manner shall ye be unto
Me a cherished treasure more than other peoples (Mekhilta) . Now do not say that ye alone
belong to Me and that I have no other peoples together with (besides) you, and what else,
therefore, have I by which the special love I bear you can be made evident; this is not so,
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The Netziv of Volozhin

The Torah did not explain to us what holiness is, and everyone is different when it comes to
holiness, so it cannot be the main thing and a condition which one can be Jewish, being that it is
not consistent. But Gd desired us to be holy. That is one understanding. But another way to
understand this is that G-d said I dont want you to do things only that are natural to you, but i

want you to do things that are just for Me, in My Name. ‘Segula’- All that you do, should be
done in my name.
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Kedushat Levi- Rabbi Levi Yitzchak of Berditchev

We must not try and deny that sometimes our own eyes see things that make it very difficult
even for the righteous to serve the Lord, things that causes many of us puzzlement, or worse.

We will try to use a parable in order to make this phenomenon easier to understand. A king has a
very loyal servant who serves him with utter devotion. The king is desirous of providing this
servant with a special pleasure. He presents this servant with a relatively minor task, before
demanding of him a more difficult task. The effect is that the servant derives repeated
satisfaction from having been able to carry out the task the king has set him. If G’d appears to
“test” the righteous person again and again, His objective is to ensure that this person’s delight
after having performed the last “test” will be so much greater than if his path had been smooth all
the time. This is also a reason why from time to time, G’d appears to “withdraw” from the
righteous, as a string of uninterrupted pleasures, i.e. feelings of accomplishments, diminishes the
value of each little accomplishment.



When we mentioned that the righteous sometimes experiences difficulty in serving the Lord with
a full heart, this did not mean that every righteous person undergoes such periods of puzzlement
at G’d’s providence for him. The spiritual development of the righteous varies from individual to
individual; some, in order to continue their development as something fresh every morning, need
to regress temporarily in order to recapture the sensation of making spiritual progress, whereas
others, according to their temperament, do not need to experience what seems like spiritual
regression at all.
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Gd in Search of Man, Rabbi Abraham Joshua Heschel, pgs 193-197

To us the great puzzle is, how is revelation possible? How to conceive that the eternally hidden
should become revealed? Gd to the biblical man is more than flesh and blood can bear. One
cannot see him, one cannot hear him and remain alive....Then a startling moment occurred: Gd
appeared to Moses ‘ in the flame of fire out of a bush, and he looked and lo the bush was
burning, it wasnt consumed....Perhaps this is the meaning of the burning bush. A new element
was brought into being: Fire that burns but does not consume. It indicated a new order in Gds
relation to man, namely that to reveal he must conceal, and that to impart wisdom HE must hide
His power. It made revelation possible,

The mountain burned with fire and was not consumed. To the Biblican man, the miracle of
revelation wasnt only in the fact of man being able to endure it

The content of the Decalogue is utter plain, utterly simple ‘Thou shall not kill, thou shall not
steal. Yet the matter in which these words were proclaimed is shrouded in mystery....

With amazing consistency, the Bible records that the theophany’s witnessed by Moses occurred
in a cloud. Again and again we hear that Gd called to Moses/spoke to Moses...in the cloud.

We must neither willfully ignore nor abuse by allegorazation these important terms. Whatever
specific fact in may denote, it unequivocally conveys to the mind the fundamental trust that Gd
was concealed even when He revealed, even while His voice became manifest, his essence
remained hidden.....

What happened at Sinai?

....They perceived an awesome sight yet they dare not enter it.

So it was at Sinai. The masses perceived the external, they saw the sound if the trumpet and the
thunder and lightings and the mountain on fire and they trembled at the sight of these- but they
remained far off....At that moment the people of Israel not only were able to entertain a feeling
but also share in an awe that overtook the world....Revelation means that the thik silence which



fills the endless distance between Gd and the human mind was pierced, and man was told that Gd
is concerned with the affairs of man, and not only does man need Gd, but Gd is also in need of
man. It is such knowledge that makes the soul of Israel immune to despair. Judaism is a way of
thinking, not only a way of living’....At Sinai we have learned that spiritual values are not only
aspirations in us but a response to a transcendent appeal addressed to us.
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R. Soloveitchik, Out of the Whirlwind, p. 14-15
Memory is not just the capacity of man to know events which lie in the past. Memory is
experiential in nature; one does not simply recollect the past or just remember bygones, but
reexperiences that which has been, and quickens events that are seemingly dead. ... The reading
of the Aseret ha-Dibberot is not only a didactic performance of limmud, but a restaging, a
dramatic reenacting of mattan Torah. That is why the people rise when it is read... The rubric of
“In every generation a person is required to see himself as if he had gone out of Egypt” is
applicable not only to the Exodus, but to all events which the Torah has commanded us to
remember and not forget. ... Experiential memory somehow erases the borderline separating
bygone from present experiences. It does not just recollect the past, but reexperiences whatever

has been



