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1) 
 אריפש ןמלק סומינולק יבר "שדוק שא"
 ורתי ,ש"ת תנש
 אבחהב יתייה הז תבשב 
 
 םיכירצ מ"כב קר ,יל א״א הזה םוקמבו ,'ד תא דובעל רשפא הזה םוקמב רמאת אלש .…התיה רבדמב ת״הבק לבא
 םהל רשפא םתיבבו םמוקמב קרש םיבשוח ויה י״אב םצראב הרותה תא לארשי ולבק וליא ןכל .כ״ע ׳ד תא דובעל
 םיכירצ םוקמ לכבש ועדיש לוטלטו ךרדב רבדמב הרותה םהל 'ד ןתנ ןכל ,םידרוטמו הלוגב םהשכ אלו התוא םייקל
 .םוקמה לע קולח ךבל אהי אלש ל״נכ ,המייקל
 
 
 

Aish Kodesh, Rabbi Kalonimus Kalman Shapiro 
1941, Parshat Yitro 
During this time i was in hiding 
 
Kabbalat HaTorah was in the desert. And perhaps its hinting to us that one should not say- In this 
location i can serve Gd, but in that location its impossible. In every place a person is, he should 
find a way to serve Gd. That is why the Torah wasnt given in the Land of Israel. Because if it 
was, then they would be of the thought that only in their Land and in their home the Torah can be 
kept, after all it was given there, and not when they are wandering amongst the nations. That is 
why Gd gave them the Torah in the desert, in an uncomfortable place so that they know that 
every place they are they have to keep the Torah 

 
 
 

2) 
 ישר
 וּלּאִכְּ {ילֶעָ םישִׁדָחֲ הרָוֹת ירֵבְדִּ וּיהְיִּשֶׁ ?הזֶּהַ םוֹיּבַּ וּהמַ ,אוּההַ םוֹיּבַּ אלָּאֶ בתֹּכְלִ pירִצָ היָהָ אֹל ;שׁדֶחֹ שׁאֹרבְּ .הזה םויב
 :)ג"ס תוכרב( םנָתָנְ םוֹיּהַ

 
Rashi 

הזה םויב  THE SAME (lit., this) DAY — on the day of the New Moon. (Mekhilta; Shabbat 86b). It 
ought not to write הזה םויב , but אוהה םויב , “on that day”; what, then, is the force of the words “on 
this day”? Since they refer to the day when the Israelites came to Sinai to receive the Torah they 



imply that the commands of the Torah should be to you each day as something new (not 
antiquated and something of which you have become tired), as though He had only given them to 
you for the first time on the day in question (Yalkut Shimoni on Torah 273; cf. Berakhot 63b). 
 
 

3) 
 ישר
 :הזֶּהַ רדֶסֵּכַוְ הזֶּהַ ןוֹשׁלָּבַּ .רמאת הכ
 :)אתליכמ( הכָּרַ ןוֹשׁלָבְּ ןהֶלָ רמַאֹתּ ,םישִׁנָּהַ וּלּאֵ .בקעי תיבל
 :)ז"פ תבש( ןידִיגִכְּ ןישִׁקָּהַ םירִבָדְּ ,םירִכָזְּלַ שׁרֵפָּ םיקִוּדּקְדִוְ ןישִׁנָעֳ .לארשי ינבל דיגתו

רמאת הכ  THUS SHALT THOU SAY — Thus, i. e. in this (the Hebrew) language (cf. Mekhilta) 
and in this form of words. 

בקעי תיבל  TO THE HOUSE OF JACOB — This denotes the women — to them you shall speak 
in gentle language (Mekhilta). 

לארשי ינבל דיגתו  AND TELL THE CHILDREN (lit., the sons) OF ISRAEL — explain to the men 
the punishments and the details of the commandments in words that are as hard (distasteful) as 
wormwood ( ןידיג ) (cf. Shabbat 87a; Midrash בוט חקל  

 
4) 
 ישר
 ילִ וּיהְתִּ םתֶּאַ pכָּ ,םתָוֹא םיזִנְוֹגּ םיכִלָמְּהַשֶׁ תוֹבוֹט םינִבָאֲוַ רקָיְ ילֵכְּ – )'ב תלהק( "םיכִלָמְ תלַּגֻסְוּ" וֹמכְּ ,ביבִחָ רצָוֹא .הלגס
 :תרֶכֶּנִ םכֶתְבַּחִ אהֵתְּשֶׁ דוֹע ילִ שׁיֵּ המַוּ םכֶמָּעִ םירִחֵאֲ ילִ ןיאֵוְ ילִּשֶׁ םכֶדְּבַלְ םתֶּאַ וּרמְאֹת אֹלוְ ;תוֹמּאֻ ראָשְּׁמִ הלָּגֻסְ
 

Rashi 
הלגס  means a cherished treasure, the same as (Ecclesiastes 2:8) “and treasures ( תלגסו ) of kings” 

— costly vessels and precious stones which kings store up. In the same manner shall ye be unto 
Me a cherished treasure more than other peoples (Mekhilta) . Now do not say that ye alone 

belong to Me and that I have no other peoples together with (besides) you, and what else, 
therefore, have I by which the special love I bear you can be made evident; this is not so, 

 
5) 
 ןיזולוומ ב"יצנה
 עובק קח הזב ןיאש ןויכ תודהיל יאנתו רקיע וניא כ״ע הזב ןיוש םדאה לכ ןיאו השודק והמ שרפל הרות וניא הז םגו
 ח״מג ונייהו יאנתב כ״ג אוה ׳וגו יל םתייהו ונייה .ינש ׳יפ שי לארשי ישארל לבא .׳אה ׳יפ והז .ךכב ׳ה ןוצר לבא
 לכש םימעה לכמ הלגס יל םתייהו תועמשמ ונייהו .ש״של לכה היהי אלא ישונא תעדו םדאה עבטב היהי אל ושעתש
ימשל יל ולגסת םכתגהנה  
 
 
 



The Netziv of Volozhin 
The Torah did not explain to us what holiness is, and everyone is different when it comes to 
holiness, so it cannot be the main thing and a condition which one can be Jewish, being that it is 
not consistent. But Gd desired us to be holy. That is one understanding.  But another way to 
understand this is that G-d said I dont want you to do things only that are natural to you, but i 
want you to do things that are just for Me, in My Name. ‘Segula’- All that you do, should be 
done in my name. 

 
 

(6 
 בשטידרבמ קחצי יול יבר יול תשודק
 הומת הרואכלו ,ומש ךורבו אוה ךורב ארובה תא דובעל קידצל דואמ השק םימעפל תואור וניניעש תעדל ךירצ הנה יכ
 גונעת דבעה הזל היהיש הצור ךלמהו תומילשב ותוא דבועש ןמאנ דבע ול שיש ךלמל המוד הז רבדש ןינעהו .רבדה
 הלודג הגירדמל עיגישכ לודג רתוי גונעת םעפ לכב ול היהיש ידכב הלודג הגירדמל םדוק הנטק הגירדמ ול הארמ לודג
 רחא ול היהיש ידכב הלודג הגירדמב ףכית דומעל לכוי אלש הנווכב תאז השוע אוה ךורב שודקה ,קידצה לצא ךכ ,וזמ
 אוה ךורב שודקה ריתסמ יכה םושמו וזמ הלודג הגירדמל אובישכ ומש ךורבו אוה ךורב ארובה תדובעמ לודג גונעת ךכ
 דע לודג גונעת קידצל אוביש ידכב תאז השע ךרבתי ארובהו גונעת וניא תוידימת גונעת יכ ,קידצה תדובעמ ומצע תא
 הלועפה הזמ רמול הצר ,ןושאר ןושאר ריבעהו רצואל ומצע תא ךרבתי םשה ריתסהש תוניחב והזו .רועיש ןיא
 םימעפל לופיל ךירצ קידצה הז יפל אצמנ .שדח גונעת ונייהד ,ןושאר דימת היה םהמ גונעתה ךרבתי םשה ריתסהש
 ל"נכ לודג רתוי גונעתל ךכ רחא אוביש ידכב ותגירדממ
 
 

 
Kedushat Levi- Rabbi Levi Yitzchak of Berditchev 

 
We must not try and deny that sometimes our own eyes see things that make it very difficult 
even for the righteous to serve the Lord, things that causes many of us puzzlement, or worse. 
We will try to use a parable in order to make this phenomenon easier to understand. A king has a 
very loyal servant who serves him with utter devotion. The king is desirous of providing this 
servant with a special pleasure. He presents this servant with a relatively minor task, before 
demanding of him a more difficult task. The effect is that the servant derives repeated 
satisfaction from having been able to carry out the task the king has set him. If G’d appears to 
“test” the righteous person again and again, His objective is to ensure that this person’s delight 
after having performed the last “test” will be so much greater than if his path had been smooth all 
the time. This is also a reason why from time to time, G’d appears to “withdraw” from the 
righteous, as a string of uninterrupted pleasures, i.e. feelings of accomplishments, diminishes the 
value of each little accomplishment. 
. 



When we mentioned that the righteous sometimes experiences difficulty in serving the Lord with 
a full heart, this did not mean that every righteous person undergoes such periods of puzzlement 
at G’d’s providence for him. The spiritual development of the righteous varies from individual to 
individual; some, in order to continue their development as something fresh every morning, need 
to regress temporarily in order to recapture the sensation of making spiritual progress, whereas 
others, according to their temperament, do not need to experience what seems like spiritual 
regression at all.  

 
 
 
 
 

7) 
Gd in Search of Man, Rabbi Abraham Joshua Heschel, pgs 193-197 

 
To us the great puzzle is, how is revelation possible? How to conceive that the eternally hidden 
should become revealed? Gd to the biblical man is more than flesh and blood can bear. One 
cannot see him, one cannot hear him and remain alive….Then a startling moment occurred: Gd 
appeared to Moses ‘ in the flame of fire out of a bush, and he looked and lo the bush was 
burning, it wasnt consumed….Perhaps this is the meaning of the burning bush. A new element 
was brought into being: Fire that burns but does not consume.  It indicated a new order in Gds 
relation to man, namely that to reveal he must conceal, and that to impart wisdom HE must hide 
His power. It made revelation possible, 
The mountain burned with fire and was not consumed. To the Biblican man, the miracle of 
revelation wasnt only in the fact of man being able to endure it 
The content of the Decalogue is utter plain, utterly simple ‘Thou shall not kill, thou shall not 
steal. Yet the matter in which these words were proclaimed is shrouded in mystery…. 
With amazing consistency, the Bible records that the theophany’s witnessed by Moses occurred 
in a cloud. Again and again we hear that Gd called to Moses/spoke to Moses…in the cloud. 
 
We must neither willfully ignore nor abuse by allegorazation these important terms. Whatever 
specific fact in may denote, it unequivocally conveys to the mind the fundamental trust that Gd 
was concealed even when He revealed, even while His voice became manifest, his essence 
remained hidden….. 
What happened at Sinai? 
….They perceived an awesome sight yet they dare not enter it. 
So it was at Sinai.  The masses perceived the external, they saw the sound if the trumpet and the 
thunder and lightings and the mountain on fire and they trembled at the sight of these- but they 
remained far off….At that moment the people of Israel not only were able to entertain a feeling 
but also share in an awe that overtook the world….Revelation means that the thik silence which 



fills the endless distance between Gd and the human mind was pierced, and man was told that Gd 
is concerned with the affairs of man, and not only does man need Gd, but Gd is also in need of 
man. It is such knowledge that makes the soul of Israel immune to despair. Judaism is a way of 
thinking, not only a way of living’….At Sinai we have learned that spiritual values are not only 
aspirations in us but a response to a transcendent appeal addressed to us. 
 
 
 
8) 
  R. Soloveitchik, Out of the Whirlwind, p. 14-15  
Memory is not just the capacity of man to know events which lie in the past. Memory is 
experiential in nature; one does not simply recollect the past or just remember bygones, but 
reexperiences that which has been, and quickens events that are seemingly dead. … The reading 
of the Aseret ha-Dibberot is not only a didactic performance of limmud, but a restaging, a 
dramatic reenacting of mattan Torah. That is why the people rise when it is read… The rubric of 
“In every generation a person is required to see himself as if he had gone out of Egypt” is 
applicable not only to the Exodus, but to all events which the Torah has commanded us to 
remember and not forget. … Experiential memory somehow erases the borderline separating 
bygone from present experiences. It does not just recollect the past, but reexperiences whatever 
has been 

 


