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Rabbi Shefatiah ben Amitai, Italy, d. 866
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JPS translation: But Israel has
won through the LORD triumph
everlasting. You shall not be
shamed or disgraced in all the
ages to come!

Koren translation: But Yisra el
shall be saved in the Lord with
an everlasting salvation: you
shall not be ashamed nor
confounded to all eternity.



Rabbi JJ Schachter’s note on
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The Midrash (Midrash Tehillim Shoher Tov 31:1-2) writes that the
Jewish people say to God, “Were we already not redeemed by
Moses, by Joshua, by the Judges, and by the Kings? And yet we have
once again been enslaved, and we are embarrassed as if we were
never redeemed. Said to them the Holy One, Blessed-is-He, ‘In the
past, because your redemption was at the hands of flesh and
blood, who are here today and tomorrow in the grave, your
redemption was a temporary one. But now, | myself will redeem
you, |, Who am alive and exist forever. Therefore my redemption will
be an eternal redemption, as it says, “Israel’s rescue is in the Lord,
an everlasting rescue” (Isaiah 45:7)".



Midrash Shohar Tov 31
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They are terrified by troubles from the
hands of their taunters and
oppressors

please do not forsake them, O Lord,
God of their ancestors

for You are abounding in forgiveness
and Master of mercy. ..

Let them be saved in sight of all, and
let the wicked rule over them no more

wipe out Se’ir and his father-in-law,
and let saviours ascend to Zion

for You are abounding in forgiveness
and Master of mercy



Rabbi JJ Schachter’s note on 11nm) 3w

Seiris areference to Esau. ... Esau’s father-in-law was Ishmael as
the verse (Genesis 28:9) states, “Esau went to Ishmael and took
Mahalat, the daughter of Ishmael son of Abraham, in addition to his
wives, as a wife for himself.” In his commentary on the verse in
Zechariah 5:11, Rashi cites a passage from Midrash Tehillim Shoher
Tov that the nations who subjugate the Jewish people come in pairs
and that one pair is Edom and Ishmael. These two nations appear
together in Psalms 83:7.

In subsequent Jewish tradition, Edom is identified with Christianity,
and Ishmael with Islam.
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Alluding to Obad 21 “Saviours shall
go up to Mount Zion to judge the
mountain of Esav,” which is Mount
Seir. The reference is to Christians
and to the Roman Empire. The
author lived in ltaly and Christians
are the ones he encountered.
Accordingly, the word ianin| (his
father-in-law) appears to be a later
addition, as it is an extra word in
the poetic line and there is no
reference [to Ishmael] in the verse
alluded to.
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They are terrified by troubles from the
hands of their taunters and
oppressors

please do not forsake them, O Lord,
God of their ancestors

for You are abounding in forgiveness
and Master of mercy. ..

Let them be saved in sight of all, and
let the wicked rule over them no more

wipe out Se’ir and his father-in-law,
and and let saviours ascend to Zion

for You are abounding in forgiveness
and Master of mercy
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The combination “Seir and his
father-in-law” of course refers to
Esav and Yishmael. Rabbi
Shefatiah, who was from Bari, lived
in the middle of the 9t century. In
842, Muslims captured Bari. The
phrase “wipe out Seir and his
father-in-law” is rather general; it
doesn’t allude to any specific riots
or attacks. Nevertheless, this line
Is standardly seen as referring to
the suffering of Jews because of
’IcheI Muslim attacks in Southern
taly.
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How can | come to You when those
who worship others won’t let Your
servant worship You? They seek to
separate me from You, but as for
me — | never abandoned Your
precepts.

How is it that the kingdom of Your
treasured people’s reign has been
ravaged, while the kingship of evil
people’s kings lingers on? They
dwell in security, in joy and delight,
but as for me -l am in exile.
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How has my God crushed me
without binding up my wounds,
while clothing Edom’s children in
my robes of glory; they feast on
nectar, milk, and honey, but as for
me — | wither away like grass.

How Kedar have surrounded me,
Dedan and Sheba closed in on me,
those who call a man a prophet,
though he never prophesied; they
build forces, troops, and armies,
but as for me —where can | turn?
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Even before the firmament was
stretched above

And the soil was joined together
on the earth

Seven things were already
gathered before you

The Law, the Throne, the
Acceptance of the Penitent



Pesachim 54a
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Seven items were created
before the world was
created, and they are:
Torah, and repentance, and
the Garden of Eden, and
Gehenna, and the Throne
of Glory, and the Temple,
and the name of Messiah.



The Name of the messiah (Sanhedrin 98b)
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What is his name? The school of
Rabbi Sheila says: Shiloh is his
name, as it is stated: “Until
Shiloh shall come.”

The school of Rabbi Yannai says:
Yinnon is his name, as itis
stated: “May his name endure
forever; may his name continue
[vinnon] as long as the sun.”

The school of Rabbi Hanina
says: Hanina is his name,
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Pour forth oil on the heads of
those repenting

Accordingly, we have come
before you, young and old...

Cause our sins to drown in the
nethermost depths

Bring us near to You, under the
wings of Your great mercy.



Isalah 52-53
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Indeed, My servant shall
prosper, be exalted and raised to
great heights.

Just as the many were appalled
at him—so marred was his
appearance, unlike that of a
person, his form, beyond human
semblance...



Isalah 52-53

Y'N D'Y'N 7701 NTA)
ANOND 7N VT NIANIN
N71 N7 1390 019

N1 XIN 12170 PX 1NN
12NINI D720 112ARINI
D'D7X NN um mnwn
-nm'w 01N n'mum NZ)TYJ
117 X971 NNt 1"y

He was despised, shunned by
others, a man of sufferlng, familiar
with disease. As one who hid his
face from us, he was des |sed we
held him of no account.
accounted him plagued, smltten
and afflicted by God Yet it was our
sickness that he was bearing, our
suffering that he endured. He was
wounded because of our sins,
crushed because of our iniguities.
He bore the chastisement that
made us whole, and by his bruises
we were healed.



Rashi’'s commentary on Isaiah 52/53
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My servant shall prosper: At the
end of days, My servant, Jacob,
l.e. the righteous among them,
shall prosper.

Thisprophet’s style is to refer to
the Jewish people in the
singular: “be not afraid, my
Servant, Jacob,” (Is. 44); “Listen,
Jacob, My servant” (Is. 44); here
also “My servant shall prosper”
[refers collectively to the Jewish
people]


https://mg.alhatorah.org/Yeshayahu/44.2
https://mg.alhatorah.org/Yeshayahu/44.1
https://mg.alhatorah.org/Yeshayahu/52.13

Rashi’'s commentary on Isaiah 52/53
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[The speakers, the nations of the
world, say:] “We now see that ititis
not because of his lowliness that
these [tragedies] befell them. Rather
they are suffering because they are all
the nations of the world achieve
[vicarious] atonement through their
suffering.

[“It was our sickness that he was
bearing” means:] he was bearing the
suffering that should have befallen us.
“We accounted him [plagued]”; We
thought that he was hated by God.



Rabbi JJ Schachter’s Note

This verse was classically interpreted by Christians as a
reference to Jesus, the “suffering servant” who suffered for
the sins of humanity. Fully aware of this interpretation
which was critically central to Christian theology, Jewish
exegetes throughout the ages went out of their way to find
alternative explanations for the identity of that “servant” as
a counter to the Christian one, often expending much
energy, and sometimes great ingenuity, to do so.



Two Issues

Israel or
Messiah

Vicarious
atonement

J




Why would Rashi by attracted to a vicarious
atonement interpretation?

Joel Rembaum, Harvard Theological Review (1982):

[assumes Isailah commentary after 1096
and makes a number of suggestions, but
emphasizes] “the need to provide an
explanation for the horrific experiences
visited upon the communities of the
Rhineland during the First Crusade.”



David Berger “Rashi on Isaiah 53:Exegetical Judgment or
Response to the Crusade” (2023) disagrees

“It may be that his [Rashi’s] identification
of the servant as Israel was driven by both
textual and polemical considerations, but
It is highly likely that his perception of the
straightforward meaning, or peshat, played
a critical role.”



Shanah tovah to one and all
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