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A new (this week!) Selichot initiative
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Between now and Yom Kippur we
would like to have as often as
possible a Selichot service in the
prayer tent that we have set up in
Hostages Square in Tel Aviv.

We encourage yeshivot, synagogues,
and educational institutions who
would like to take part in Selichot—
together with the families of hostages
and the families of those who have
fallen—to be in touch with us. We
would also appreciate any help with
transportation, with chazzanim, and
with paytanim.



Ari Geiger, Makor Rishon (August 2015)
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As of last year, | have
started saying Selichot in
a Sephardic minyan. |
came, at first, because of
the words of the liturgy; |
stayed because of the
atmosphere and the
communal signing.



Rabbi Meir Soloveichik (Mosaic website)

All traditional Jews, Sephardi and Ashkenazi, beseech the Almighty that
he “place the fear of You on all that You have made.” But this theme
does not really make itself manifest in the Sephardi High Holy

Day piyyutim. It is not only that Un’taneh Tokef does not appear. What
is striking, especially for an Ashkenazi Jew experiencing the Sephardi
liturgy for the first time, is that the themes captured by
Un’tanehTokef make no prominent appearance at all in the Rosh
Hashanah liturgy. Even on Yom Kippur, when a sense pervades even
more deeply that all hangs in the balance, the most memorable
Sephardi compositions reflect faith in forgiveness, in repentance and
repair. There is little in the liturgy linked to Spanish Jewry that comes
close to reflecting the fearfulness of Un’taneh Tokef.




{DTI0N D°VNY1 * O/ 00T NN ARYTTY) IR
o' ®xn? m‘a: Y | 003 amp-r: LY NN VT

.u*n*bxm u'*:‘m 1991 9% / omniw m:'? R TRY "D

Text in Goldschmidt Selihot



Rabbi JJ Schachter’s note in the new Koren
Selihot

The scholarly consensus is that the original text was:
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“Your people’s oppressors who pray to the one who died,” a
reference to Jesus. This formulation was later considered to be too

disrespectful to Christianity and therefore the text was changed to a
milder formulation.



Selichot Vilna 1879
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Some of them were stablished to be
recited only by the Jews in those
days, as prayers to God concerning
the terrible persecutions by which the
gentiles in those days attacked the
Jews, crushing and humiliating them
(as those who know Jewish and
general history are well aware). These
prayers serve [today] as monuments
to Jews, so that they will give thanks to
God who redeemed them from their
enemies, and caused the nations
among whom they live today to treat
them with compassion.



Rabbi JJ Schachter’s note on references to
Christianity in the Selichot

A number of the Selihot were written under the impact of the
persecutions perpetrated against Jews by Christians. As in the case
of the Crusade Chronicles, it not surprising to find bursts of anger,
vilification, and contempt directed against those who brought great
suffering upon the Jewish community. These sentiments are

expressed often and constitute a recurring theme of these liturgical
texts. For example,
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“The cruel enemy is pressing Your treasured ones, to replace their
hope in God with the man-made god, the crucified one (literally, the
hanged one)” ...



Selichot for the fourth day

Rabbenu Gershom (960-1028)
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Where are all Your great, awesome wonders our ancestors told us
of?

¥ 702 AMNYT ,AN20 XD MY PNIT ,AN720
Sefaria’s text: T¥il NINX2 1'NY ,M20 XN NMIX PNIT ,AN720
Judaica Press Selichot: 2¥2 3722 2"IN% ,M20 .a¥N MY ZNIT AN720

Judaica Press translation: The enemy pressed hard Thy treasure,
she hoped that they will change Thy glory in time of distress



Ari Geiger (Makor Rishon, continued)
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Just to be perfectly clear, in no
way do | criticize our ancient
ancestors, God forbid! And |
certainly am not making fun of
them. Their concentrating on
the suffering of exile is totally
understandable when we
consider the world they lived in.



Ari Geiger, Makor Rishon (August 2015)
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In their days, the siddur was still a
live and dynamic text. The liturgy
gave expression to their thoughts,
and included concrete requests
which they made of God. This is
one of the purposes of prayer:
recounting the tale of woe of the
suffering person at that given time
and asking for [God’s] salvation.
We, thank God, have not
experienced the downtrodden life
of exile under the cruel
enslavement of non-Jews. We
have no right to criticize them for
writing what their hearts felt.



Ari Geiger, Makor Rishon (August 2015)
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| am also not arguing that all the
Ashkenazic piyyutim are about
exile, but that it constitutes a
significant theme, too large for us
to be able to ignore and recite
them with equanimity in our
generation, the generation of
redemption. How can we confess
before God every year that due to
our sins we are still in exile,
trampled under the feet of gentile
monarchs?



Yoma 69b
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Rabbi Yehoshua ben Levi said: Why are
they called the members of the Great
Assembly? Because they returned the
crown of the Blessed Holy One, to its
former glory How so? Moses said in his
prayer: “The great, the mighty, and the
awesome God” (Deuteronomy 10:17).
Jeremiah came and said: Gentiles are
carousing in His sanctuary; where is
His awesomeness? So, he did not say
“awesome” (“The great God the mighty
Lord of Hosts, is His name’ (Jeremlah
32:18). Daniel said: Gentiles are
enslaving His children; where is His
might? So he did not say “mighty”: “The
great and awesome God” Danlel 9 4)



Yoma 69b
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But then the members of the Great
Assembly came and said: On the
contrary, this is the might of His
might, (= its fullest expression)
that He conquers His inclination
in that He exercises patience
toward the wicked. And these
acts also express His
awesomeness: Were it not for
the awesomeness of the Holy
One, Blessed be He, how could
one people, i.e., the Jewish
people, who are alone and hated
by the gentile nations, survive
among the nations?



Yoma 69b
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And the Rabbis, [i.e.,
Jeremiah and Daniel!], how
could they do this and
uproot an ordinance
instituted by Moses? Rabbi
Elazar said: Because they
knew that the Blessed Holy
One is truthful and hates lies.
Consequently, they did not
speak falsely about Him.



ﬂs’sn R R 74

A popular
mm5o 10 new(ish) Selihot
39%I1PY 303 nook used in the

Kibbutz Ha-dati;

nere and there in

IR 1YY south Jerusalem,
"1 etc....

19 "My




To review, the first Saturday night piyyut
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How often did You admonish us
through prophetic messengers

We did not heed the words of
rebuke.

Ever since, we have been driven
far away

Murdered, massacred, slaughtered

Only a few have survived amongst
the thorns

Our eyes are dimmed and find no
relief.



The first piyyut in the Shomea Tefilah selichot
(borrowed from Kol Nidrei liturgy)
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God, You told Your people to
repent, to approach you with
pleasant words. You said, “Seek
me, and you will live long lives.”
Your words are eternal, we
depend on them. We approach

you to remember us for good
life.



First Piyyut in Shomea Tefilah (continued)
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Let the gates of repentance not
be closed. May our cries come
before You. ...

We have returned to You, young
and old, depending on and
confident about Your great
mercy.

Everlasting God, have mercy on
us, O God who sits on a throne
of mercy.



Another borrowed piyyut (Italian rite YK)
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To you, God, the eyes of all
creatures turn; for You, all hidden
things are known. ...

You pre-planned repentance for
Your creatures: to discard evil
deeds and choose the good ones.

Help us to do full repentance.

We have come to seek You before
dawn; may Your face shine upon us
like the first glimmerings of dawn.



To review: the most famous Sefardi piyyut
(also borrowed by Shomea Tefilah)
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Son of man, why do you slumber,
get up present your petition.

Pour out prayer, seek forgiveness,
from the Master of Masters.

Wash and purify, do not tarry, for
the days will soon pass

Quicklx seek assistance from the
One who dwells on high.

From sin and evil - run away, and be
fearful of accidental infractions.

Please listen to those who know
Your name, Israel, your faithful.

Justice belongs to you; shame to us.
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