
A Brief 
Timeline
• In 1847, born into a Chabad family in 

Romania

• In 1879, studied at the Berlin 
Hochschule

• In 1882, moved to London to study 
with and apprentice for Claude 
Montefiore

• In 1890, appointed as lecturer and 
reader at Cambridge University.

• In 1896, helped discover the archives 
of the Ben Ezra Synagogue in Egypt 
(Cairo Geniza)

• In 1902, moved to New York to 
become president of reorganized 
Jewish Theological Seminary
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Cyrus Adler



“Those who are entrusted with carrying out the purpose 
of this institution, which as you have seen aims at the 
perpetuation of the tenets of the Jewish religion, both 
pupils and masters, must faithfully and manfully 
maintain their loyalty to the Torah. There is no other 
Jewish religion but that taught by the Torah and 
confirmed by history and tradition, and sunk into the 
conscience of catholic Israel.”

-- Solomon Schechter, “The Meaning and
Scope of the Jewish Theological Seminary,” Delivered on 
November 20, 1902





“A Dangerous Situation,” American 
Hebrew (June 17, 1904): 130-31.



“It is not necessary to emphasize that this is an 
orthodox seminary; it is a Jewish seminary. Of 
course it is orthodox also. I never knew that I am 
orthodox till I came to this country. In my father’s 
home we used to speak more of Judaism than of 
orthodoxy.”

           Schechter quoted in “Jewish Theological 
Seminary,” Yiddisches Tageblatt (April 4, 1905): 8.







Rabbi Louis Epstein (1887-1949)



“I am convinced that the future of Judaism lies in 
the hands of the modern orthodox rabbi. He is the 
only man who can once again make of our religion 
a ‘Law of Life.’ Possessing a secular as well as a 
rabbinic education, he can appeal to both the old 
and the new generation. It is for this rabbi to set up 
a standard of Jewish religious observance for the 
present day. He must clearly discriminate between 
those laws and observances that are important for 
the spiritual welfare of our people, but which are no 
longer kept because of the indifference and 
ignorance of the Jewish masses, and those laws 
which we need no longer obey, because they have 
become meaningless for us, or are averse to our 
conception of life and the value of right and wrong.”

Solomon Zucrow, Adjustment of Law to Life in 
Rabbinic Literature (Boston: The Stratford Company, 
1928), 183









“The very names by which 
so-called Conservative Jews 
sometimes designate their 
allegiance are significant of 
the absence of a strongly felt 
affirmative principle. They 
speak of their congregations 
as being ‘semi-Reformed’ or 
‘modern Orthodox,’ 
permitting their attitude to 
Reform and Orthodoxy to 
constitute the sole definition 
of their own position.”

Eugene Kohn, The Future of Judaism in America 
(New Rochelle: The Liberal Press, 1934), 98



Rabbi Leo Jung (1892-1987)
















