
ארקמה ימעט
(TROPE)*

* Music. A manner of playing; a mode; a harmonization. Obsolete.



א"ע בס תוכרב י"שר

• [These are] the musical notations of the 
Torah, Prophets, and Writings, whether 
recorded in scrolls or [reflected] in 
raised voice or the tintinnabulation of 
the recitation of pashta, darga, and shofar
mahpakh. One moves one’s hand 
according to the notation; I have 
witnessed [this practice] among readers 
who have come from the Land of Israel.

 ,הרות לש ארקמ ימעט תוניגנ
 דוקינב ןיב ,םיבותכו ,םיאיבנ

 לוצלצבו לוק תהבגהב ןיב רפסבש
אגרדואטשפ לש הניגנה תומיענ
 םעט יפל ודי ךילומ :ךפהמרפושו
 םיאבה םיארוקב יתיאר ;הניגנה
.לארשי ץראמ





While there are slight variations in the cataloguing of these notations, they 
are generally divisible into five gradually descending orders of strength :

• Keisarim (emperors): sof pasuk and etnaḥta;

• Melakhim (kings): segol, shalshelet, zakef katan, zakef gadol, tipeḥa;

• Sarim (ministers) or mishnim (viceroys) : ravi’a`, zarka’, pashta’, yativ, tevir;

• Shelishim (officers): Pazer, karnei parah, telisha’ gedolah, geresh, gereshayim, 
munaḥ le-garmeh;

• Mesharetim (servants): munaḥ, mahpakh, merekha’, merekha’ kefulah, darga’, 
kadma’, telisha’ ketannah, yeraḥ.







MASORETIC TEXT  IV
ANOMALIES:

• KEREI-KETIV

• DOTS

• TRUNCATED/REDUCED/ENLARGED LETTERS

• SUSPENDED LETTERS

• INVERTED NUNS

• SCRIBAL EMENDATIONS



RABBI DAVID KIMḤI (II SAMUEL 15:21)

It appears that during the First Exile, the 
[authoritative] scrolls were lost or moved and 
the sages who knew Scripture well died. The 
Men of the Great Assembly, who restored the 
Torah to its previous glory, found differences 
among the remaining scrolls and followed the 
majority, according to their judgment. 
Wherever they were unable to make a 
determination, they wrote one [version] 
without vocalization, or wrote it in the margin 
but not in the body of the text, or wrote one 
[version] in the margin and another in the 
text.

 ודבא ןושארה תולגב יכ הארנ
 יעדוי םימכחהו ולטלטנו םירפסה
 ,הלודגה תסנכ ישנאו ,ותמ ארקמה
 ואצמ ,הנשויל הרותה וריזחהש
 וכלהו םיאצמנה םירפסב תקולחמ
 םוקמבו .םתעד יפל בורה רחא םהב
 ובתכ ,רורבה לע םתעד םגישה אלש
 אלו ץוחבמ ובתכ וא ,ודקנ אלו דחאה
 ץוחבמ דחא ובתכ וא ,םינפבמ ובתכ
:םינפבמ דחאו









JERUSALEM TALMUD (PESAḤIM 9:1)

Wherever the dotted letters are in 
the minority [in a particular word], 
expound on the undotted letters 
and ignore the dotted letters, and 
whenever the dotted letters are in 
the majority, expound on the dotted 
letters and ignore the undotted 
letters.

 בתכהש העשב:ירמא ןנברו
 שרוד תא ,הדוקנה לע הבר
 תא קלסמו בתכה תא
 הדוקנהש העשבו ,הדוקנה
 שרוד תא ,בתכה לע הבר
 תא קלסמו הדוקנה תא
.בתכה



AVOT DE-RABBI NATAN (VERSION B, CHAPTER 37)

Why all these letters dotted? Ezra 
said: If Elijah should [eventually] say, 
“Why did you write [these 
letters]?” I shall say to him: “But I 
dotted them!” And should he say, 
“You wrote them correctly,” I shall 
erase their dots.

 תויתואה לכ לע דוקנ המלו
 םא :ארזע רמא ךכ אלא ?וללה

 ]המל[" ,רמאיו והילא אובי
 רבכ" ,ול ינא רמוא ,"?התבתכ
 ,יל רמאי םאו ."םהילע יתדקינ

 ינירה ,"התוא התבתכ הפי"
.ןהילעמ ןהיתודוקנ קלסמ



'ד:ג"ל תישארב י"שר

Dots are placed above the letters of this 
word, and a difference of opinion is 
expressed in the Baraitha of Sifré as to what 
these dots are intended to suggest. Some 
explain the dotting as meaning that he did 
not kiss him with his whole heart, whereas R. 
Simeon the son of Johai said: Is it not well-
known that Esau hated Jacob? But at that 
moment his pity was really aroused, and he 
kissed him with his whole heart. (Sifrei
Bemidbar 69.2)

 ןיקולח שיו .וילע דוקנ– והקשיו•
 רבדמב ירפס( ירפסד אתיירבב רבדב
 רמול וז הדוקנ ושרדש שי :)'י:'ט
 אנוש 'ר רמא .ובל לכב וקשנ אלש
 התואב וימחר וכפהנ אלא ,בקעיל
.ובל לכב וקשנו העש





JUDGES 18:30



JERUSALEM TALMUD (BERAKHOT 9:2)

… If he were meritorious, 
he would be [remembered 
as] the son of Moses; 
otherwise, as a son of 
Menasseh.

 ."השנמ ןב םושרג ןב ןתנוהיו"

– יולת ןונ

 ,השמ ןב ,הכז םא

.השנמ ןב ,ואל םאו





SHABBAT (115B-116A)

The Sages taught: “… The Holy One, blessed is 
He, made signs for this portion fore and aft to 
indicate that it is not in its proper place. Rabbi 
[Yehudah the Prince] said: Not for this reason, but 
because it is an important and independent book. 

Rabbi Shmuel bar Naḥman said in the name of 
Rabbi Yonatan: “[Wisdom built its house and] 
hewed its seven columns” (Proverbs 9:1)—this 
refers to the seven books of the Torah.

 רמאיו ןראה עסנב יהיו'" :ןנבר ונת
 שודקה הל השע וז השרפ– "…השמ
 ,הטמלו הלעמלמ תוינמיס אוה ךורב
 :רמוא יבר .המוקמ הז ןיאש רמול
 רפסש ינפמ אלא ,הז אוה םשה ןמ אל
.ומצע ינפב אוה בושח

 יבר רמא ,ןמחנ רב לאומש יבר רמאד
 ילשמ( "העבש הידומע הבצח" :ןתנוי

.הרות ירפס העבש ולא– )׳א ,׳ט



SCRIBAL EMENDATIONS ( םירפוס ןוקית ) 

Three midrashim—Mekhilta, Sifrei, and Tanhuma—record among them 
eighteen instances throughout the Tanakh of a phenomenon they call tikkun 
soferim—literally, scribal emendations. While the term seems to imply a 
deliberate alteration of the original text, it is better understood as 
euphemistic speech, i.e. a circumlocution designed to insure reverential 
treatment, for the most part of God.



:׳הינֵפְלִדמֵעֹוּנּדֶוֹעםהָרָבְאַוְ,המָדֹסְוּכלְיֵּוַםישִׁנָאֲהָםשָּׁמִוּנפְיִּוַ
The men turned away and went towards Sodom,
while Abraham yet stood before God (Genesis 18:22).

According to an earlier verse (18:3), Abraham had asked
God to put up with his interruption of their
conversation to enable him to exercise hospitality. In
that case, it was God who was “yet” standing before
Abraham!

Yet, rather than describe God as waiting for a human
being, Scripture utilized a form of indirection in order
to preserve God’s dignity, so to speak.



לאַוְ,Rינֶיעֵבְּןחֵיתִאצָמָםאִגרֹהָאנָינִגֵרְהָ,ילִּהשֶׂעֹתְּאַהכָכָּםאִוְ
:יתִעָרָבְּהאֶרְאֶ

If this is what You do to me, please kill me, if I have
found Your favor, lest I witness my undoing
(Numbers 11:15).

Moses is pleading with God to provide him with
assistance in feeding the people, who have complained
(again!) about their diet.

In that case, if he were to fail to satisfy them, it would
be not Moses’ personal undoing, but God’s plans would
be undone.

Scripture again utilized euphemistic speech to deflect
the criticism from God onto Moses.



Masorah Ketannah and Masorah Gedolah
The actual form that the masoretic notes takes
consists of two apparatuses, one known as the
Masorah Ketanah, the “Lesser” (Latin: Parva)
masorah, which appears in abbreviation in the left
or right margin of the text of the Tanakh, and the
other as the Masorah Gedolah, the “Greater”
(Magna) masorah, which appears in the upper or
lower margin and provides explanations and
illustrations of the abbreviated notes appearing in
the Masorah Ketanah.







Genesis 1:1
:ץרֶאָהָתאֵוְםיִמַשָּׁהַתאֵםיהִ-אֱֿארָבָּתישִׁארֵבְּ

Masorah Ketanah
׳ל׳ג׳קוספ׳שאר׳ג,׳ה

Masorah Gedolah
עצמאב׳בותכלממתוכלממםיהלאֿארבתישארב׳קוספ׳שאר׳גתישִׁארֵבְּ
תוכלמתכלממ
םימילאנלאשיכתושעלםיהלאֿארברשאםיהלאֿארבתישארב׳גםיהִ-אֱֿארָבָּ
םינושאר


