
Matza across the 
Seder



Ha Lachma Anya 
 

9th century Gaonic period



דיגִּמַ
:םר לוקב רמואו הרעקה תא היבגמ ,תוצמה תא הלגמ

.םִירָצְמִדְאעָרְאַבְּ אָנתָהָבְאַ וּלכָאֲ ידִּ אָיְנעַאמָחְלַ אהָ

.חסַפְִיְויתֵיֵיBירִצְדִ לכָּ ,לֹכיֵיְויתֵיֵי ןיפִכְדִ לכָּ

 האָבָּהַ הָנשָׁלְ ,ידֵבְעַ אתָּשַּׁהָ .לאֵרָשְִׂידְאעָרְאַבְּ האָבָּהַ הָנשָׁלְ ,אכָהָ אתָּשַּׁהָ
.ןירִוֹח יֵנבְּ

During the recital of this paragraph
the seder plate is held up
and the middle matza is displayed to the company.

THIS 
IS THE BREAD OF OPPRESSION
our fathers ate
in the land of Egypt. 

Let all who are hungry
come in and eat;
let all who are in need
come and join us for the Pesaḥ.
 
Now we are here;
next year in the land of Israel. 
Now – slaves;
next year we shall be free.



The dual nature of Matza
ֹתּ םימִָ֛י תעַ֥בְשִׁ ץמֵ֔חָ ו֙ילָעָלכַ֤אֹת־א!  תוֹצּ֖מַוילָ֥עָ־לכַאֽ
ֹע םחֶלֶ֣ ֹכְּזתִּ ןעַמַ֣לְ םִירַ֔צְמִ ץרֶאֶ֣מֵ תָ֙אצָָ֙יןוֹז֗פָּחִבְ יכִּ֣ יִנ֑ ר֗
ֹכּ םִירַ֔צְמִ ץרֶאֶ֣מֵ L֙תְאֽצֵםוֹי֤־תאֶ ׃Lיֽיֶּחַ ימְֵ֥י ל֖

Devarim 16:3

You shall not eat anything leavened with 
it; for seven days thereafter you shall eat 
unleavened bread, bread of distress—for 
you departed from the land of Egypt 
hurriedly—so that you may remember 
the day of your departure from the land 
of Egypt as long as you live.

,תאציןוזפחביכ the reason why we have to remember this 
state of haste is because haste is a form of pressure. It 
was because you always had to rush while being slaves 
that the redemption when it came also came in the guise 
of extreme haste. Jeremiah 31,12 describes such an 
experience in the words ןוששלםלבאיתכפהו,“ I will turn 
their mourning into joy.”

 ותוא תרומת יכ אוה םחלה ןוזפח ריכזהל םעטהו.תאציןוזפחב יכ
 םלבא יתכפהוןינעכ הלואגה ןוזפח כ"חא ךל היה ינועה ןוזפח

:ןוששל

Seforno 16:3



When do we 
fulfill the 
mitzvah of 
matza?



During Motzi Matza

 .>שַׁחְתֶּשֶׁ דעַ םדָאָ לכַאֹי א@ החָנְמִּלַ >וּמסָ םיחִסָפְּ ברֶעֶ ׳ינִתְמַ
 עבַּרְאַמֵ וֹל וּתחֲפְִי אTְו ,בסֵיָּשֶׁ דעַ לכַאֹי אT לאֵרָשְִׂיבְּשֶׁ יִנעָ וּלּיפִאֲ
.יוּחמְתַּהַ ןמִ וּלּיפִאֲַו ןִיַי לשֶׁ תוֹסוֹכּ

Pesachim 99b

MISHNA: On the eve of Passover, adjacent to minḥa 
time, a person may not eat until dark, so that he will be 
able to eat matza that night with a hearty appetite. 
Even the poorest of Jews should not eat the meal on 
Passover night until he reclines on his left side, as free and 
wealthy people recline when they eat. And the distributors 
of charity should not give a poor person less than four 
cups of wine for the Festival meal of Passover night. And 
this halakha applies even if the poor person is one of the 
poorest members of society and receives his food from 
the charity plate.

אבויחו עבושה לע תלכאנ אהת אלש-הצמדאבויח םושמ
 ולכאת ברעב )ח״י:ב״י תומש(ביתכד הבוח ןושארה הלילהצמד
:תוצמ

Rashbam Pesachim 99b

Because of the obligation to eat matzah- so that you do 
not eat anything before the biblical obligation to eat 
matzah. As it says in shmot perek 12, "on the eve (of the 
first night) you shall eat matzah"



 .וימִחָ תיבֵבְּ וֹתסָוּראֲ לעַ אבָכְּ חסַפֶּהַ ברֶעֶבָּ הצָּמַ לכֵוֹאהָ .יִולֵ יבִּרִ רמַאָ
.הקֶוֹל וימִחָ תיבֵבְּ וֹתסָוּראֲ לעַ אבָּהְַו

Yerushalmi Pesachim 10:1

Rebbi Levi said, he who eats mazzah on Passover Eve is 
like one who sleeps with his betrothed in his father-in-
law’s house, and he who sleeps with his betrothed in his 
father-in-law’s house is flogged.

 ,ידֵּימִ ארָפְצַבְּ םיעֵטָ יאִדְּ ,הָוהֲ סיִנתְּסְיאִדְּ תשֶׁשֵׁ ברַ יֵנאשָׁ ,אלָ :ירִמְאָ
.אלָכְימֵ הּילֵ יֵנהְמַ הָוהֲ אלָ אתָּרְוּאלְ

Pesachim 108a

They say in response to this suggested interpretation of 
Rav Sheshet’s practice: No, it is by no means clear that 
this was his reasoning. Rav Sheshet was different, as he 
was delicate [istenis], for if he would taste some food 
in the morning, the food he ate at night would not be 
effective for him. He would therefore fast the whole day 
so that he could eat matza at night with a hearty appetite.



Why is there a unique prohibition about 
not eating before the Seder? 



Mitzvah of Matza at the end of the meal: 
the Akfikoman

 .ןמָוֹקיפִאֲ חסַפֶּהַ רחַאַןירִיטִפְמַ ןיאֵ׳ינִתְמַ
MISHNA: One does not conclude after the Paschal lamb with an afikoman.

Pesachim 119b

 רמגב הצמ לוכאל ךירצש- ןמוקיפא הצמ רחאןיריטפמ ןיא
 העוצבה הצמ איה וזו חספה םע תלכאנה הצמל רכז הדועסה
 הליכא רחאלש התוא הצמ תבוח םשל הנורחאבןילכוא ונאש
 )ו ליאוה( הנושארב הצמ תליכא לעןיכרבמ ונא וניחרכ לעו
 ליעלאדסח בררמאדכ הבוח םשל האב ]הניאש פ"עא[
 ךאיה ונמיה וסירכ אלימשרחאלד רורמ יבג ).וטק ףד םיחספ(
 ךרבמוהייורת ךכלה הצמ יבג ימנ יכה וילע ךרבמו רזוח
 רורמ אל לבא הכרב אלב הנורחאב הצמ ליכא רדהו אשירב
:אוה הבוחואלד

Rashi, Pesachim 119b

One does not conclude with anything after the matzah of the 
Afikoman – meaning, one must eat matzah at the end of the 
meal as a remembrance of the matzah that was eaten with the 
Passover sacrifice. This is the broken matzah that we eat at 
the end to fulfill the mitzvah of eating matzah after the 
meal. However, we are compelled to recite the blessing 
over the matzah at the beginning (even though it is not 
being eaten for the obligation) as Rav Chisda stated earlier 
(Pesachim 115a) regarding maror (bitter herbs): after one has 
filled his stomach with it, how can he then go back and recite 
the blessing over it? The same applies to matzah: therefore, for 
both, we recite the blessing initially and then eat the matzah at 
the end without a blessing. However, this does not apply to 
maror, as it is not an obligation to eat it at the end.



Afikoman is the mitzvah cont’d
 לאומש רמא הדוהי בר רמא ףסוי בר רמא יכה ינתמארטוז רמ
ןיריטפמ הצמ רחאל לבא ןמוקיפא חספה רחאןיריטפמ ןיא
ארתבאנשילו אוהארמגדאבילאד אמקאנשילכ ןל ארבתסמ
 אוהד אמקאנשילכןנידבע ךכליה אוהארטוזרמד אבילא
 לכןילכאדרתבד אמקאנשילכ אמלע גוהנ ןיכהוארמגד אבילא
 ןימעט אלוארטנימד הצמ תיזכ ףוסב ןילכאיריפד ינימו ינדגמ
יחצד ןאמואלילהדאסכוז"מהבדאסכמ רב םולכ ןיכה רתבל
.אל ארמח לבאאימ אלאיתשימלאתושר היל תיל

Rif Pesachim 27a

Rav Yosef said in the name of Rav Yehuda, who said in 
the name of Shmuel: One does not conclude with 
anything after the Passover offering with the Afikoman, 
but after matzah, one may conclude. It seems logical to 
follow the first version, as it is aligned with the Gemara, 
while the second version reflects the view of Mar Zutra. 
Therefore, we follow the first version, which is according 
to the Gemara, and this is the common practice: after 
eating all types of delicacies and fruits, we eat an 
olive-sized portion of matzah at the end, which is 
preserved (as a remembrance of the Pesach offering), 
and we do not taste anything afterward except for the 
cup of wine for Birkat HaMazon (Grace after Meals) and 
the cup for Hallel. Anyone who is thirsty is only permitted 
to drink water afterward, but not wine.



Two well known positions on Matza

Lechem Oni – the first 
taste of Matza

Lechem Cheirut - 
Afikoman

Rav Sheshet Rashi 

Rashbam Rif 



דיגִּמַ
:םר לוקב רמואו הרעקה תא היבגמ ,תוצמה תא הלגמ

.םִירָצְמִדְאעָרְאַבְּ אָנתָהָבְאַ וּלכָאֲ ידִּ אָיְנעַאמָחְלַ אהָ

.חסַפְִיְויתֵיֵיBירִצְדִ לכָּ ,לֹכיֵיְויתֵיֵי ןיפִכְדִ לכָּ

 האָבָּהַ הָנשָׁלְ ,ידֵבְעַ אתָּשַּׁהָ .לאֵרָשְִׂידְאעָרְאַבְּ האָבָּהַ הָנשָׁלְ ,אכָהָ אתָּשַּׁהָ
.ןירִוֹח יֵנבְּ

During the recital of this paragraph
the seder plate is held up
and the middle matza is displayed to the company.

THIS 
IS THE BREAD OF OPPRESSION
our fathers ate
in the land of Egypt. 

Let all who are hungry
come in and eat;
let all who are in need
come and join us for the Pesaḥ.
 
Now we are here;
next year in the land of Israel. 
Now – slaves;
next year we shall be free.



Lot and Pesach
ֹאמְםבָּ֣־רצַפְיִַּו ֹביַָּו וילָ֔אֵ וּרסֻ֣יַָּו ד֔  התֶּ֔שְׁמִ ם֙הֶלָ שׂעַיַַּ֤ו וֹת֑יבֵּ־לאֶ וּא֖
׃וּלכֵֽאֹיַּו הפָ֖אָ תוֹצּ֥מַוּ

Breishit 19:3

But he urged them strongly, so they turned his way and 
entered his house. He prepared a feast for them and 
baked unleavened bread, and they ate.

:הָיהָ חסַפֶּ.הפא תוצמו

Rashi Breishit 19:3



בי קרפ תומש  - Pesach טי קרפ תישארב  - Sedom

 א< יכִּ--תוֹצּמַ תֹגעֻ ,םִירַצְמִּמִ וּאיצִוֹה רשֶׁאֲ קצֵבָּהַ-תאֶוּפאֹיַּו טל
 וּשׂעָ-א< ,הדָצֵ-םגְַו ,הַּמֵהְמַתְהִלְ וּלכְָי אְ<ו ,םִירַצְמִּמִ וּשׁרְֹג-יכִּ:ץמֵחָ
 .וּלכֵאֹיַּו .םהֶלָ

הפָאָ תוֹצּמַוּג

 לעְַו ,ףוֹקשְׁמַּהַ-לעַ םדָּהַ-תאֶ האָרְָו ,םִירַצְמִ-תאֶ ףֹגְּנלִ ,קָּוקְּי רבַעְָוגכ
-לאֶ אֹבלָ ,תיחִשְׁמַּהַןתִֵּי אְ<ו ,חתַפֶּהַ-לעַ ,קָּוקְּי חסַפָוּ ;תֹזוּזמְּהַ יתֵּשְׁ
.ףֹגְּנלִ םכֶיתֵּבָּ

 ;לוֹדגָּ-דעְַו ,ןֹטקָּמִ ,םירִֵוְנסַּבַּ וּכּהִ ,תִיבַּהַ חתַפֶּ-רשֶׁאֲ םישִָׁנאֲהָ-תאְֶואי
.חתַפָּהַ אֹצמְלִ ,וּאלְִיַּו

-לאֶ םתֶּעְגַּהְִו ,ףסַּבַּ-רשֶׁאֲ םדָּבַּ םתֶּלְבַטְוּ ,בוֹזאֵ תדַּגֻאֲ םתֶּחְקַלְוּבכ
 וּאצְתֵ א< ,םתֶּאְַו ;ףסָּבַּ רשֶׁאֲ םדָּהַ-ןמִ ,תֹזוּזמְּהַ יתֵּשְׁ-לאְֶו ףוֹקשְׁמַּהַ
.רקֶֹבּ-דעַ--וֹתיבֵּ-חתַפֶּמִ שׁיאִ

.וירָחֲאַ רגַסָ ,תלֶדֶּהְַו ;החָתְפֶּהַ ,טוֹלםהֶלֵאֲ אצֵֵיַּוו

 ץרֶאֶבְּ רוֹכבְּ-לכָ יתִיכֵּהְִו ,הזֶּהַ הלְָילַּבַּ ,םִירַצְמִ-ץרֶאֶבְ יתִּרְבַעְָוב
 ,םשָׁ םתֶּאַ רשֶׁאֲ םיתִּבָּהַ לעַ ,תֹאלְ םכֶלָ םדָּהַ הָיהְָוגי…םִירַצְמִ
 ,תיחִשְׁמַלְ ףגֶֶנ םכֶבָ הֶיהְִי-אְ<ו ;םכֶלֵעֲ יתִּחְסַפָוּ ,םדָּהַ-תאֶ יתִיאִרְָו

-תאֶ האָרְָו ,םִירַצְמִ-תאֶ ףֹגְּנלִ ,קָּוקְּי רבַעְָוגכ .םִירָצְמִ ץרֶאֶבְּיתִֹכּהַבְּ
 אְ<ו ,חתַפֶּהַ-לעַ ,הָוהְי חסַפָוּ ;תֹזוּזמְּהַ יתֵּשְׁ לעְַו ,ףוֹקשְׁמַּהַ-לעַ םדָּהַ
ףֹגְּנלִ םכֶיתֵּבָּ-לאֶ אֹבלָ ,תיחִשְׁמַּהַןתִֵּי

 יֵנפְּ-תאֶ םתָקָעֲצַ הלָדְגָ-יכִּ:הזֶּהַ םוֹקמָּהַ-תאֶ ,וּנחְַנאֲםיתִחִשְׁמַ-יכִּגי
.הּתָחֲשַׁלְקָּוקְּי וּנחֵלְּשְַׁיַו ,קָּוקְּי

 א< יכִּ--תוֹצּמַ תֹגעֻ ,םִירַצְמִּמִ וּאיצִוֹה רשֶׁאֲ קצֵבָּהַ-תאֶ וּפאֹיַּוטל
 וּשׂעָ-א< ,הדָצֵ-םגְַו ,הַּמֵהְמַתְהִלְ וּלכְָי אְ<ו ,םִירַצְמִּמִ וּשׁרְֹג-יכִּ:ץמֵחָ
.םהֶלָ

 ,ויתָֹנבְ יתֵּשְׁ דַיבְוּ וֹתּשְׁאִ-דַיבְוּ וֹדָיבְּ םישִָׁנאֲהָ וּקיזִחֲַיַּו--הּמָהְמַתְיִַּוזט
.ריעִלָ ץוּחמִ ,וּהחִֻנַּיַּו וּהאֻצִֹיַּו ;וילָעָ קָּוקְּי תלַמְחֶבְּ

-תאְֶו קחָצְִי-תאֶםהָרָבְאַ-תאֶ ,וֹתירִבְּ-תאֶםיקִּלאֱרֹכּזְיִַּודכ:ב
}ס{.םיֹק<אֱ ,עדֵַיַּו ;לאֵרָשְִׂי יֵנבְּ-תאֶ ,םיקִּלאֱ ארְַיַּוהכ.בֹקעֲַי

;םהָרָבְאַ-תאֶ ,םיקִּלאֱרֹכּזְיִַּו ,רכָּכִּהַ ירֵעָ-תאֶםיקִּלאֱ תחֵשַׁבְּ ,יהְִיַוטכ



ֹדסְ ינֵ֣פְּ־לעַ וּפקִ֖שְׁיַַּו םישִָׁ֔נאֲהָֽ ם֙שָּׁמִ וּמקֻ֤יַָּו  Bלֵֹ֥ה םהָ֔רָבְאְַ֨ו ם֑
 ינִ֥אֲ רשֶׁ֖אֲ םהָ֔רָבְאַמֵֽ יִ֙נאֲ הסֶּ֤כַמְהַֽ רמָ֑אָ הוָֹ֖היֽוַ ׃םחָֽלְּשַׁלְ םמָּ֖עִ
ִנְו םוּצ֑עְָו לוֹד֖גָּ יוֹג֥לְ היֶ֛הְֽיִ וֹי֧הָ םהָ֔רָבְאְַ֨ו ׃השֶֹֽׂע ֹכּ וֹב֔־וּכרְבְ֨  ייֵ֥וֹגּ ל֖
 וירָ֔חֲאַ וֹ֙תיבֵּ־תאְֶווינָ֤בָּ־תאֶהוֶּ֜צְַי רשֶׁ֨אֲ ן֩עַמַ֩לְ ויתִּ֗עְדְַי יכִּ֣ ׃ץרֶאָֽהָ
 הָ֙וֹהְי איבִ֤הָ ןעַמַ֗לְטפָּ֑שְׁמִוּ הקָ֖דָצְ תוֹשׂ֥עֲלַ הוָֹ֔הְי >רֶדֶּ֣ וּ֙רמְשְָֽׁו
ֹיַּו ׃וילָֽעָרבֶּ֖דִּ־רשֶׁאֲ תאֵ֥םהָ֔רָבְאַ־לעַ ָוֹהְי רמֶא֣ ֹדסְ תקַ֛עֲזַ ה֔  ם֥
ֹאמְ הדָ֖בְכָ יכִּ֥ םתָ֔אטָּחְַ֨והבָּרָ֑־יכִּהרָֹ֖מעֲַו  האֶ֔רְאְֶואנָּ֣־הדָרְאֵֽ ׃דֽ

 ם֙שָּׁמִ וּנ֤פְיִַּו ׃העָדָֽאֵאT֖־םאְִו הלָ֑כָּ ׀ וּשׂ֣עָ ילַ֖אֵ האָבָּ֥הַ הּתָ֛קָעֲצַכְּהַ
ֹדסְ וּכ֖לְיֵַּו םישִָׁ֔נאֲהָֽ שׁגַּ֥יִַּו ׃הֽוָֹהְי ינֵ֥פְלִ דמֵֹ֖ע וּנּדֶ֥וֹע םהָ֔רָבְאְַ֨והמָ֑
׃עשָֽׁרָ־םעִ קידִּ֖צַ הפֶּ֔סְתִּ ףאַ֣הַ רמַ֑אֹיַּו םהָ֖רָבְאַ

Breshit 18:16 - 24

The agents set out from there and looked down toward Sodom, 
Abraham walking with them to see them off. Now הוהי had 
said, “Shall I hide from Abraham what I am about to do, since 
Abraham is to become a great and populous nation and all the 
nations of the earth are to bless themselves by him? For I have 
singled him out, that he may instruct his children and his 
posterity to keep the way of הוהי by doing what is just and 
right, in order that הוהי may bring about for Abraham what has 
been promised him.” Then הוהי said, “The outrage of Sodom 
and Gomorrah is so great, and their sin so grave! I will go down 
to see whether they have acted altogether according to the 
outcry that has reached Me; if not, I will take note.” The agents 
went on from there to Sodom, while Abraham remained 
standing before הוהי. Abraham came forward and said, “Will 
You sweep away the innocent along with the guilty?



The just thing to do and the right thing to do. How fascinating. We often think these two are synonyms. They kind of mean 
the same thing. But I want to suggest that they are actually not the same thing at all. They are actually in tension with each 
other.

There are two values here. They are the two building blocks of any virtuous society. Both values are crucial – Tzedek and 
Mishpat – and the tension between them defines exactly what kind of a society you’re really going to have.

Stand back and imagine the perfect society, and then ask yourself: Why is it good to live there? invariably, you will find 
yourself giving an answer, that will take you back to tzedek and mishpat and the balance between them…

Value number one is justice. The society is fair. Everyone gets a fair shake. There is a level playing field, and therefore, there 
is opportunity for all. Cheaters aren’t tolerated. Justice reigns supreme. That is ‘mishpat’, the Hebrew word for justice.

But rules alone don’t make a good society. You have to have something else too.

That brings you to value number two: the right thing to do, Tzedek. Someone is down on his luck and he’s homeless. It’s not 
the fair thing to do for me to reach out a hand to help him, but it is the right thing to do. To care for the less fortunate. To 
alleviate suffering when we can. To brighten the days of others. This is tzedek, the right thing to do – regardless of whether 
it happens to be fair.

Every society must balance these prime values: Tzedek and Mishpat.

Rabbi David Fohrman, Aleph Beta on Parshat Vayeira



 םהֶלָ אֹבָי-אT ,ירִישִׂעֲ רוֹדּ םגַּ:הָוהְי להַקְבִּ ,יבִאָוֹמוּ יִנוֹמּעַ אֹבָי-אTד
.םלָוֹע-דעַ הָוהְי להַקְבִּ

 םכֶתְאצֵבְּ ,Bרֶדֶּבַּ ,םִימַּבַוּ םחֶלֶּבַּ ,םכֶתְאֶ וּמדְּקִ-אT רשֶׁאֲ רבַדְּ-לעַה
—םִירַהֲַנ םרַאֲ רוֹתפְּמִ ,רוֹעבְּ-ןבֶּ םעָלְבִּ-תאֶ zילֶעָ רכַשָׂ רשֶׁאֲַו ;םִירָצְמִּמִ
ךָּלֶלְקַלְ

Devarim, 23: 4-5

An Ammonite or a Moabite shall not enter into the 
assembly of the LORD; even to the tenth generation shall 
none of them enter into the assembly of the LORD for 
ever;

because they met you not with bread and with water in 
the way, when ye came forth out of Egypt; and because 
they hired against thee Balaam the son of Beor from 
Pethor of Aram-naharaim, to curse thee.

.וֹתֹא ,וּנוֹת אT--םכֶצְרְאַבְּ ,רגֵּ zתְּאִ רוּגָי-יכְִו
 םירִגֵ-יכִּ--zוֹמכָּ וֹל תָּבְהַאְָו ,םכֶתְּאִ רגָּהַ רגֵּהַ םכֶלָ הֶיהְִי םכֶּמִ חרָזְאֶכְּ
.םכֶיהTֵאֱ הָוהְי ,יִנאֲ:םִירָצְמִ ץרֶאֶבְּ ,םתֶיִיהֱ

Vayikra 19: 33- 34

And if a stranger sojourn with thee in your land, ye shall 
not do him wrong.

The stranger that sojourneth with you shall be unto you as 
the home-born among you, and thou shalt love him as 
thyself; for ye were strangers in the land of Egypt: I am the 
LORD your God.





דיגִּמַ
:םר לוקב רמואו הרעקה תא היבגמ ,תוצמה תא הלגמ

.םִירָצְמִדְאעָרְאַבְּ אָנתָהָבְאַ וּלכָאֲ ידִּ אָיְנעַאמָחְלַ אהָ

.חסַפְִיְויתֵיֵיBירִצְדִ לכָּ ,לֹכיֵיְויתֵיֵי ןיפִכְדִ לכָּ

 האָבָּהַ הָנשָׁלְ ,ידֵבְעַ אתָּשַּׁהָ .לאֵרָשְִׂידְאעָרְאַבְּ האָבָּהַ הָנשָׁלְ ,אכָהָ אתָּשַּׁהָ
.ןירִוֹח יֵנבְּ

During the recital of this paragraph
the seder plate is held up
and the middle matza is displayed to the company.

THIS 
IS THE BREAD OF OPPRESSION
our fathers ate
in the land of Egypt. 

Let all who are hungry
come in and eat;
let all who are in need
come and join us for the Pesaḥ.
 
Now we are here;
next year in the land of Israel. 
Now – slaves;
next year we shall be free.



In the end, history is a question of partnership.  And if we do not join forces with 
Divine Providence, the promises will not be fulfilled.  In a sense, this is the basic 
reality of every love relationship, how to merge caution with the necessity not to 
lose or miss the moment, which may never return again.  In history the situation is 
much more serious, and Rihal exhorts us not to miss our opportunity.  History is 
knocking at the door, but we must be the ones to open it.

Professor Shlomo Rosenberg, In the Footsteps of the Kuzari Lesson 125


