Feel Will and the Hands of Heaven
Rabbi Steven Gotlib
Torah in Motion - Parshat Korach

1. Talmud Bavli Masechet Brachot 33b

And Rabbi Chanina says: “All is in the hands of Heaven, except for the Fear of Heaven™...
[This teaching also appears in Megillah 25a and Nidda 16b]

2. Numbers 16:1-3
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Now Korah, son of Izhar son of Kohath son of Levi, betook himself, along with Dathan and
Abiram sons of Eliab, and On son of Peleth—descendants of Reuben—to rise up against Moses,
together with certain other Israelites, two hundred and fifty of them: chieftains of the community,
chosen in the assembly, men of repute. They combined against Moses and Aaron and said to
them, “You have gone too far! For all the community are holy, all of them, and GOD is in their
midst. Why then do you raise yourselves above GOD’s congregation?”

3. Talmud Bavli Chagigah 13b
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The Gemara poses a question with regard to the animals of the Divine Chariot: One verse states:
“As for the likeness of their faces, they had the face of a man; and the four had the face of a lion
on the right side; and the four had the face of an ox on the left side” (Ezekiel 1:10). And it is also
written: “And each one had four faces: The first face was the face of the cherub, and the second
face was the face of a man, and the third the face of a lion, and the fourth the face of an eagle”
(Ezekiel 10:14), but it does not include the face of an ox in this second list. Reish Lakish said:
Ezekiel requested mercy with regard to it, i.e., the face of the ox, and had it turned into a cherub.
He said before Him as follows: Master of the Universe. Shall an accuser [kateigor] become a
defender [saneigor]? As the face of an ox recalls Israel’s sin of the Golden Calf, it would be
preferable for there to be a different face on the Divine Chariot.



4. Rabbi Mordechai Yosef L.einer of Ishbitz, Mei HaShiloach, Parshat Korach
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As it discusses in the midrash (midrash raba portion 18:2), for what reason was the portion of
Korach juxtaposed with the portion on tzitzit? The reason was due to Korach taking a talit that
was entirely techelet (blue color) and asked whether it was not required to also have blue tzitzit.
The idea from this is that techelet (blue) teaches us about awe ("yirah"). Korach claimed that awe
of Hashem would be evident to him and that everything is in the hands of G-d (shamayim)
including awe of G-d (whereas the accepted understanding was that everything is in the hands of
G-d outside of our choice to have awe of G-d). Thus, how is it possible for a person to do
something against the will of Hashem since all will and action is from Hashem and how can one
do something that is not His will. And on this he claimed that we would not also have to color
the tzitzit blue; tziztit is hint to awe. And in truth, the will of Hashem in this world will exist
through the eyes of man. As it says in the Gemara (Hagiga 13a) that Ezekiel prayed to the face of
the bull and transformed into the Keruv (face of an angel), because a bull alludes to wisdom that
clarifies things a lot and deepens everything in the context of G-d. The free will of man is not
only the negative shells (negative desires) and is also not only according to his knowledge,
because Hashem conceals His ways from man desires the work of man. And if everything was
revealed before man there would be no work to do. And this explains Ezekial's prayer that
switched to a carob tree. That the ways of Hashem are concealed and parallel to man that are
functions of their free will. And from this will come to their hearts work for Hashem which is the
meaning of the face of the Keruv.

5. Mei Hashiloach, Parshat Vavera
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“And Sarah denied it, saying, I did not laugh ....” (Bereshit, 18:15) There is a great depth in this
matter. The saying of the Gemara (Berachot, 33b), “Rabbi Chanina said, all is in the hands of
Heaven, except for the fear of Heaven,” applies only to the extent of the understanding of the
mortal intellect. Truly, everything is in the hands of Heaven including the fear of Heaven, yet
God hid His way (this consciousness) in the world. The attribute of Yitzchak Avinu was to
recognize that even the fear of Heaven comes from God, yet the world was not worthy of a
consciousness as precious as this. Therefore Sarah found it necessary to say, “But my lord is old
[too old to father children].” Here it seems as if she is denying that all is in the hands of Heaven.
Accordingly the Holy One, blessed be He, showed her, measure for measure, that even the fear
of Heaven comes from Him, and were it not for the concealment of this understanding from her
and from the world, Yitzchak could not have been born into the world. For the preciousness of
the attribute of Yitzchak was to clarify and to show that even the fear of Heaven comes from
God, and even all the transgressions of Israel occurred under the watch of God’s providence. By
means of this God’s great name is exalted and sanctified! Understand this, for it is exceedingly
deep.

6. Numbers 27: 1-7
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The daughters of Zelophehad, of Manassite family—son of Hepher son of Gilead son of Machir
son of Manasseh son of Joseph—came forward. The names of the daughters were Mahlah, Noah,
Hoglah, Milcah, and Tirzah. They stood before Moses, Eleazar the priest, the chieftains, and the
whole assembly, at the entrance of the Tent of Meeting, and they said, “Our father died in the
wilderness. He was not one of the faction, Korah’s faction, which banded together against the
LORD, but died for his own sin; and he has left no sons. Let not our father’s name be lost to his
clan just because he had no son! Give us a holding among our father’s kinsmen!”” Moses brought
their case before the LORD. And the LORD said to Moses, “The plea of Zelophehad’s daughters
is just: you should give them a hereditary holding among their father’s kinsmen; transfer their
father’s share to them.”

7. Sifrei Bamidbar 133-134
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(Bamidbar 27:1) "And there drew near the daughters of Tzelofchad": When the daughters of
Tzelofchad heard that the land was to be apportioned to the tribes and not to females, they
gathered together to take counsel, saying: Not as the mercies of flesh and blood are the mercies
of the L-rd. The mercies of flesh and blood are greater for males than for females. Not so the
mercies of He who spoke and brought the world into being. His mercies are for males and
females (equally). His mercies are for all!

(Bamidbar 27:6-7) "And the L-rd said to Moses: Rightly do the daughters of Tzelafchad speak":
The daughters of Tzelafchad have claimed well, for thus is this section written before Me on
high. Happy is the man whose words the L-rd acknowledges. Similarly, (Ibid. 36:5) "Rightly
does the tribe of the sons of Joseph speak." Similarly, (Ibid. 14:20) "And the L-rd said: I have
forgiven according to your words." The peoples of the world are destined to say this: "Happy is
the man whose words the L-rd acknowledges."



