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י יםאַחַר֙וַיהְִ֗ לֶּההַדְּבָרִ֣ יםהָאֵ֔ אֱ-לֹהִ֔ הוְהָ֣ םנסִָּ֖ אמֶראֶת־אַבְרָהָ֑ ֹ֣ יווַיּ םאֵלָ֔ אמֶראַבְרָהָ֖ ֹ֥ אמֶר׃(8הִנֵּנֽיִ)וַיּ ֹ֡ אוַיּ קַח־נָ֠
)אֶת־יחְִיֽדְךָ֤(3)אֶת־בִּנךְָ֨ בְתָּ֙ ק(8אֲשֶׁר־אָהַ֙ ךְ־לְךָ֔אֶת־יצְִחָ֔ רֶץוְלֶ֨ ה)שָׁם֙וְהַעֲלֵ֤הוּהַמּרִֹיָּה֑אֶל־אֶ֖ ל(1לְעלָֹ֔ עַ֚

ד יםאַחַ֣ רהֶהָֽרִ֔ ראֲשֶׁ֖ אֵלֶיֽךָ׃אמַֹ֥
ם םוַיּשְַׁכֵּ֨ קֶראַבְרָהָ֜ ֹ֗ חאֶת־חֲמרֹ֔וֹוַיּֽחֲַבשֹׁ֙בַּבּ תאִתּ֔וֹנעְָרָיו֙אֶת־שְׁנֵ֤יוַיּקִַּ֞ קוְאֵ֖ יוַיבְַקַּע֙בְּנ֑וֹיצְִחָ֣ העֲצֵ֣ וַיָּקׇ֣םעלָֹ֔
לֶךְ יהָאֱ-לֹהִיֽם׃בַּיּ֣וֹםאֲשֶׁר־אָמַֽר־ל֥וֹאֶל־הַמָּק֖וֹםוַיֵּ֔ אהַשְּׁלִישִׁ֗ םוַיּשִָּׂ֨ ק׃אֶת־הַמָּק֖וֹםוַיַּרְ֥אאֶת־עֵינָי֛ואַבְרָהָ֧ ֹֽ מֵרָח

אמֶר ֹ֨ םוַיּ יואַבְרָהָ֜ עַרוַאֲנִ֣יעִםֽ־הַחֲמ֔וֹרפּהֹ֙שְׁבוּ־לָכֶ֥םאֶל־נעְָרָ֗ הוְהַנַּ֔ הנלְֵכָ֖ ֹ֑ העַד־כּ וְנשָׁ֥וּבָהוְנִשְֽׁתַּחֲוֶ֖
ח םאֲלֵיכֶםֽ׃וַיּקִַּ֨ יאַבְרָהָ֜ האֶת־עֲצֵ֣ קוַיָּ֙שֶׂם֙הָעלָֹ֗ חבְּנ֔וֹעַל־יצְִחָ֣ שׁבְּידָ֔וֹוַיּקִַּ֣ לֶתאֶת־הָאֵ֖ םוַיּלְֵכ֥וּוְאֶת־הַמַּֽאֲכֶ֑ שְׁניֵהֶ֖

אמֶריחְַדָּוֽ׃ ֹ֨ קוַיּ םיצְִחָ֜ אמֶראָבִיו֙אֶל־אַבְרָהָ֤ ֹ֣ יוַיּ אמֶראָבִ֔ ֹ֖ נִּיֽוַיּ י)הִנֶּ֣ אמֶר(8בְנִ֑ ֹ֗ יםהָאֵשׁ֙הִנֵּ֤הוַיּ עֵצִ֔ הוְאַיֵּה֥וְהָ֣ הַשֶּׂ֖
ֹ֙אמֶר֙לְעלָֹהֽ׃ םוַיּ יםאַבְרָהָ֔ הירְִאֶה־לּ֥וֹאֱ-לֹהִ֞ ההַשֶּׂ֛ ילְעלָֹ֖ םוַיּלְֵכ֥וּבְּנִ֑ אוּיחְַדָּוֽ׃שְׁניֵהֶ֖ ֹ֗ ראֶלֽ־הַמָּקוֹם֮וַיּבָ אֲשֶׁ֣
בֶןהָאֱ-לֹהִים֒אָמַֽר־ל֣וֹ םוַיִּ֨ חַאַבְרָהָם֙שָׁ֤ ךְאֶת־הַמִּזבְֵּ֔ ֹ֖ יםוַיּֽעֲַר קוַיּֽעֲַקדֹ֙אֶת־הָעֵצִ֑ אתֹוֹ֙וַיָּשֶׂ֤םבְּנ֔וֹאֶת־יצְִחָ֣

חַ עַלעַל־הַמִּזבְֵּ֔ חאֶת־ידָ֔וֹאַבְרָהָם֙וַיּשְִׁלַ֤חלָעֵצִיֽם׃מִמַּ֖ לֶתוַיּקִַּ֖ טאֶת־הַמַּֽאֲכֶ֑ ֹ֖ אֶת־בְּנוֹֽ׃לִשְׁח
א יווַיּקְִרָ֨ ךְאֵלָ֜ יםִה'מַלְאַ֤ אמֶרמִן־הַשָּׁמַ֔ ֹ֖ םוַיּ ם ׀ אַבְרָהָ֑ אמֶראַבְרָהָ֣ ֹ֖ אמֶר׃(8הִנֵּנֽיִ)וַיּ ֹ֗ חוַיּ יָדְֽךָ֙אַל־תִּשְׁלַ֤

עַר עַשׂאֶל־הַנַּ֔ ה׀י כִּ֣(6מְא֑וּמָה)ל֖וֹוְאַל־תַּ֥ עְתִּיעַתָּ֣ אידַָ֗ תָּהאֱ-לֹהִים֙כִּיֽ־ירְֵ֤ כְתָּוְלֹ֥אאַ֔ אֶת־יחְִידְךָ֖אֶת־בִּנךְָ֥חָשַׂ֛
א׃(2מִמֶּנּֽיִ) םוַיּשִָּׂ֨ יואַבְרָהָ֜ ילִוַיּרְַא֙אֶת־עֵינָ֗ רוְהִנּהֵ־אַ֔ זאַחַ֕ ךְנאֱֶחַ֥ יו)בַּסְּבַ֖ חאַבְרָהָם֙וַיֵּלֶ֤ךְ(12בְּקַרְנָ֑ וַיּקִַּ֣

ילִ הוַיּעֲַלֵ֥הוּאֶת־הָאַ֔ חַתלְעלָֹ֖ אבְּנוֹֽ׃תַּ֥ םוַיּקְִרָ֧ ההַה֖וּאשֵֽׁם־הַמָּק֥וֹםאַבְרָהָ֛ ראֲשֶׁר֙ה' ׀ ירְִאֶ֑ רהַיּ֔וֹםיאֵָמֵ֣ ה'בְּהַ֥
אירֵָאֶהֽ׃ ךְוַיּקְִרָ֛ םה'מַלְאַ֥ אמֶרמִן־הַשָּׁמָיֽםִ׃שֵׁנִ֖יתאֶל־אַבְרָהָ֑ ֹ֕ יוַיּ עְתִּיבִּ֥ ינאְֻם־ה'נשְִׁבַּ֖ עַןכִּ֗ ריַ֚ יתָ֙אֲשֶׁ֤ עָשִׂ֙

ר האֶת־הַדָּבָ֣ כְתָּוְלֹ֥אהַזֶּ֔ ךְ׃(8אֶת־יחְִידֶךָֽ)אֶת־בִּנךְָ֥חָשַׂ֖ האֲבָרֶכְךָ֗כִּיֽ־בָרֵ֣ הוְהַרְבָּ֨ יאֶתֽ־זרְַעֲךָ֙אַרְבֶּ֤ כְּכוֹכְבֵ֣
יםִ רוְכַח֕וֹלהַשָּׁמַ֔ תאֲשֶׁ֖ שׁהַיָּם֑עַל־שְׂפַ֣ תזרְַעֲךָ֔וְירִַ֣ עַראֵ֖ לבְזרְַעֲךָ֔וְהִתְבָּרְכ֣וּאיֹבְָיֽו׃שַׁ֥ ֹ֖ רֶץגּוֹיֵי֣כּ קֶבהָאָ֑ עֵ֕
ר עְתָּאֲשֶׁ֥ יואַבְרָהָם֙וַיָּשׇׁ֤בבְּקלִֹיֽ׃שָׁמַ֖ מוּאֶל־נעְָרָ֔ ווַיּלְֵכ֥וּוַיּקָֻ֛ ריחְַדָּ֖ בַעאֶל־בְּאֵ֣ םוַיֵּשֶׁ֥בשָׁ֑ ראַבְרָהָ֖ בַע׃בִּבְאֵ֥ שָֽׁ

יצחק…ועקדת
עַלאֶת־בָּמ֣וֹתוּבָנ֞וּ(1 ףהַבַּ֗ ֹ֧ םלִשְׂר שׁאֶת־בְּניֵהֶ֛ עַלעלֹ֣וֹתבָּאֵ֖ רלַבָּ֑ יתִי֙אֲשֶׁ֤ רְתִּיוְלֹ֣אלֹֽא־צִוִּ֙ דִבַּ֔

הוְלֹ֥א י"ט:ה()ירמיה׃עַל־לִבִּיֽעָלְתָ֖
And it is written, with regard to human sacrifice: “And they have also built the high places of
the Ba’al, to burn their sons in the fire for burnt offerings to Ba’al, which I did not command,
and I did not speak, nor did it come into My heart” (Jeremiah 19:5).The Gemara interprets
each phrase of this verse: “Which I did not command,” this is referring to the son of Mesha,
king of Moab. King Mesha sacrificed his son, as it is stated: “Then he took his firstborn son,
who would reign after him, and he offered him as a burnt-offering” (II Kings 3:27). “And I
did not speak,” this is referring to Jephthah, who sacrificed his daughter as an offering. “Nor
did it come into my heart,” this is referring to Isaac, son of Abraham. Although God
commanded Abraham to sacrifice Isaac, there was no intent in God’s heart that he should
actually do so; it was merely a test. (Ta’anit 4a)

במדרש:אמרולמדה?ומנייןניתנה.שלאעדהתורהכלאתאבינואברהםשקייםבמשנה,חכמיםאמרו(2
עשה.וקרבהאהבהמתוךעשה,אשרוכלדרכיו,ואתאותואברהםגילהלה'הגדולהבאהבתולמד….מעצמו

,כללאותומביןהואאיןשבאמתדברלעשותאברהםנצטווההזהבניסיוןשהריהעקידה.נסיוןלובא...לפיכך
צואתלקייםאברהםהוצרךלפיכךועולמו,אמונתותפיסתכלאתהזההצוהואונוגדלעולה,בנויצחקאתלהעלות



אנו,יודעיםסוף-סוףשהריהעקידה,ציוויעםלהזדהותאולהביןאברהםיכוללאיראה.מתוךורקאךהנבואה
רצוןהעושהנכנעכעבדהיראה,משמעתמתוךאלאהזההציוויאתאברהםקייםה'...ולארצוןזההיהלאשבאמת

שלאכולוהעולםלפנינתבררהנהאתה".א-לוהיםיראכיידעתי"עתהלו:נאמרהזהבניסיוןמשעמדולכןרבו.
הביןכשלאאףאלאוהבנה;קרבהמתוךה'דבראתלקייםאותוהמביאהשהיאבאברהם,ישבלבדהאהבהמידת
חיים)ר'.רבולפניכעבדמצוותיולקייםאותוהמחייבתשהיאהבורא,מפניהרתיעהמידתבונמצאהידע,ולא

לדודי(אניסבתו,

3)A)'האפיסטמולוגיוהשבריצחקעקדתעופרן:אילעאיר

Epistemological breaks: the discontinuity of scientific progress
Bachelard was critical of Auguste Comte's positivism, which considered science as a continual progress. To
Bachelard, scientific developments such as Einstein's theory of relativity demonstrated the discontinuous nature of
the history of sciences. Thus models that framed scientific development as continuous, such as that of Comte and
Émile Meyerson, seemed simplistic and erroneous to Bachelard.Through his concept of "epistemological break",
Bachelard underlined the discontinuity at work in the history of sciences. However the term "epistemological break"
itself is almost never used by Bachelard, but became famous through Louis Althusser.
He showed that new theories integrated old theories in new paradigms, changing the sense of concepts.(Wikipedia)

B) Rav Yosef Ibn Kaspi suggests that we not remove the dialogue between G-d and Abraham from
the context of the ancient Near East from whence it originated and to which it applied - at least in the
first instance. Abraham lived in a world of idolatrous child-offerings, a blood-thirsty god Molech who
demanded that fathers demonstrate their fealty to him by placing their children on his fiery altar
(tragically this ancient and cruel form of idolatry has returned with a vengeance to the present-day
Middle East, with Palestinian parents, teachers and preachers encouraging children not only to blow
themselves up in a raining fire of explosives but to take with them to the burning grave-pyre innocent
Israeli mothers and babies). Hence Abraham was almost expecting the Divine voice to command,
"Take now your son, your only son, the one whom you love, to the land of Moriah, and offer him up
as a whole burnt offering" (Genesis 22:2). And given the fanatical religious climate of the Middle
East, Abraham's silent acquiescence is to be expected of a person of faith. From this perspective,
the real test comes with G-d's second command, just at the crucial moment when "Abraham sent
forth his hand and he took the knife to slaughter his son." The deus ex machina arrives as an angel
of G-d from heaven, crying out, "’Abraham, Abraham’ do not send forth your hand to the lad, and do
not do him any harm, for now I know that you fear G-d and you did not withhold your son, your only
one, from Me”. (Genesis 22: 10-12). Ibn Kaspi would argue that the entire point of this Biblical event
is to teach against child sacrifice, to show how qualitatively different are the demands of a loving G-d
of life and peace form the bloodthirsty cruelty of Molech and his Islamic - fundamentalist heirs. And
for this Biblical commentator, Abraham truly passes this test when he obeys the second command of
the angel, with the end of the verse I last cited perhaps to be translated, "for now I know that you
fear G-d, and you did not remove (hasokh may well be translated to mean to remove, take away,
cause to be absent) your son, your only one, because of Me (my first commandment)" (Genesis
22:12). To a great extent, Rashi seems to be in fundamental agreement with the position of Ibn
Kaspi. Apparently for Rashi, the ideal Divine will is for Abraham’s children to live by G-d's laws in
constant commitment, and not to die for them in a momentary act of martyrdom. (Rav Shlomo Riskin
,Jerusalem Post)

4)ּ פְרִישׁותּוְנִתְוַעֲדו שׁובְּטָהֳרָהבִּ ם/לְקַדֵּ ָּדוֹלשֵׁ וְהַנוֹּרָא.הַג
ְּקוּאָחִיואֶתוְאִישׁ עֶזַרָה/חִז קבְּ יִרְאָהלְדַבֶּ לִיטְהוֹרָה/בְּ זָרָה.לַעֲבוֹדהלכרועבְּ
ֶּבֶרחָסוּוְלאֹ נִיםעַלוגְּבִירָה/ג פְאָרָה.צְפִירַתפָּ תִּ
ְּבורָּהאָזְרוּאֲבָל דְרָה.וְלִקְרוֹץראֺשׁלַהֲלוֹםיתְֵרָה/ג שֶׁ

בְּרוּוְאֵלֵימוֹ לְכֶםזָכִינוּלאֹבַּאֲמִירָה/דִּ כ"ב(וְהַקְטָרָה.)קינהכְּעוֹלָהנקְַרִיבְכֶםלְתּוֹרָה/לְגַדֶּ

https://en.wikipedia.org/wiki/Auguste_Comte
https://en.wikipedia.org/wiki/Positivism
https://en.wikipedia.org/wiki/Progress_(history)
https://en.wikipedia.org/wiki/Theory_of_relativity
https://en.wikipedia.org/wiki/History_of_sciences
https://en.wikipedia.org/wiki/%C3%89mile_Meyerson
https://en.wikipedia.org/wiki/Louis_Althusser
https://en.wikipedia.org/wiki/Paradigm_shift


The parents were particularly concerned with the children. They were afraid that when they themselves
would be killed, the Crusaders would take the children, baptize them and raise them as Christians. The
parents tried to influence the older children to remain faithful, but could not accomplish this with the
younger children. Therefore the parents killed the younger children first. (Koren Mesoret HaRav Kinot)

גוריחייםירושה/(5
אהָאַילִ יבהוּאכִּיאַבְרָהָםידַָעאַחֲרוֹן.ולְֹאבָּ אֵלַתמֵשִׁ ית-אוֹנוֹלִשְׁ עֵתהַיֶּלֶד,רֵאשִׁ עֶרֶב.יוֹמוֹבְּ
א רְאוֹתוֹראֹשׁוֹנשָׂ ב.בִּ לְאָךְחֲלוֹםחָלַםלֹאכִּיהַשָּׂ רָה–נצָּבוהְַמַּ אֲכֶלֶתנשְׁ מִיָּדוֹ.הַמַּ
רהַיֶּלֶד הֻתַּ אָבִיו.גַּבאֶתרָאָהמֵאֲסוּרָיושֶׁ
ר,יצְִחָק, סֻפָּ ן.הוּאהעֲֹלָהלֹאכַּמְּ ים,רָאָהימִָיםחַיקָרְבָּ טּוֹב,רַבִּ כָּהָה.עֵיניָואוֹרעַדבַּ
עָהאֶתאֲבָל ם.וּמַאֲכֶלֶתנוֹלָדִיםלְצֶאֱצָאָיו.הֵםהוֹרִישׁהַהִיאהַשָּׁ לִבָּ בְּ

6) ...How does Avraham deal with this dual challenge? In keeping with the dual aspect of God’s
command to him, his response also seems to display a certain duality. While he accepts the command
and is willing to carry it out in full, he appears to maintain his belief that the monumental contradiction
between the promises he had received thus far and this new command will somehow be resolved, and
that through Yitzchak he will indeed merit a multitude of descendants…
In the Selichot we say, “Answer us as You answered Avraham our forefather on Mount Moriah. Although
it is not written anywhere in the whole story of the akeida that Avraham prayed, the idea of him praying is
firmly supported by what we have said thus far. All his actions were undertaken with a dual intention:
prayer that the decree would change, and readiness to fulfil God’s command either way. And this day
remember unto the descendants of Yaakov with mercy the binding of Yitzchak. (R’ Amnon Bazak, ibid.)

“ הַמּוֹרִיָּהבְּהַראָבִינוּלְאַבְרָהָםכְּשֶׁעָנִיתָעֲנֵנוּ ”

תזכור…ברחמיםהיוםלזרעו

(929ומאיירת.סופרתהיאקופלמןטל)גו'די
"הגזמתי".כךכלולמהכעסה,כךכללמהמבינהאני–הפסוקיםאתקוראתאניכששוב…ועכשיו,(7
לחיותבחרתינכון,הגורל.אומרהאל,אומרבנך"אתנא"קחסתירה.בתוךחיהקרבי,לחיילאמאכלכמואני,גם
בארץ,כאן,לחיות–ההוריםשלנו,הבחירהאתבגופםמגשימיםשלנוהבניםחבילה.עסקתוזו–הזאתבארץכאן

יותריקרדברבעולםליאיןכיהבטן.אומרתהלב,אומרהמלאך,אומרהנער"אלידךתשלח"אלאבלכציונים.
החיים?מאשריותרלנויקרלהיותיכולומהשלי.הילדמאשר

8) And here I get to the story of the Akeida. I would like to offer a small chiddush, a problem for which at
present I have no solution, but perhaps through this chiddush we will find one..... God turns to Avraham
and says to him 'take your son, your only son, the son you love, Yitzchak'. In contrast at the end of the
episode when God sends an angel of God that calls to Avraham he says ' For now I know that you are
God fearing, that you did not withhold your son, your only son from me'. It is not written here 'the one you
love', as is done so previously! Something in the nature of the soul of a man screams here to heaven,



when a father raises a knife to his son, he harms the very foundation of love. He is for certain 'God
fearing', but he cannot be loving with a knife. It is an oxymoron. The alarming question is what exactly
does God want from us? God tests Avraham, elevates him, but at the end of the day he does not want
Avraham to sacrifice Yitzchak. Because it is God Himself that says 'Do not send your hand on this youth
and do not harm him' - because also this lad is mine and I do not want you to offer him up as a sacrifice.
As is known on Rosh Hashanah we do not blow a knife, we blow from the ram's horn, that came in
exchange for sacrificing the son. God is a God that desires life. Three times through the story of the
Akeida the leading word appears 'Hinneni - I am here'. It is not a geographical term. It does not describe a
place, he conveys rather a condition of one's soul. The meaning of 'Hinneni' is the meaning of condition of
my soul,we are speaking of man who stands before his sender and says to his sender 'Hinneni'. I in my
wholeness stand with you(.........).In the middle of climbing the mountain Yitzchak turns to his father and
asks 'My father' and then comes the second time and Avraham says 'I am here my son - Hinneni Beni'.
Avraham is torn between הנני and הנני .There are two loves here, the love of a father for his son and the
love of man for his Creator - הנני and בניהנני . To which voice to heed? To the Divine voice that calls 'Take
your son, your only son who you love'. Or to the voice that calls 'Father father'? Avraham continues along
the way and then he takes the knife, but still does nothing. But before he manages to act he hears the
voice of the Angel saying to him 'Avraham Avraham' - twice! Which Avraham are you? The one that is הנני
to God or the הנני to your son? And here Avraham has to decide, and his answer:' הנני 'that is to the Angel
of God and not to my son(........) Many times we are asked by Chutznikim who are not aware of the
dynamic existence of living in Israel 'Is it not dangerous', or 'how can you put your children in danger like
that'. And we respond that we are בחייםדביקים - attached to life. We don't sacrifice our children to death,
or send them Chalila to blow themselves up.......therefore Akeidat Yitzchak is so shocking every year, but
we are a nation of the 'shofar' and not a nation of the 'knife'. We are attached to life and hold on to life and
if life is dangerous we try to make it easier . We do not give up on life for life. Eretz Yisrael is our life, Am
yisrael is our life and if they threaten our life we will protect it through life itself. This is the essence of our
existence; not a nation of martyrs but a nation that ושמרהעבדה .....'when we speak about protecting our
nation we do through the voice of the Shofar, from the understanding that the Holy One is a father seeks
life and from an appreciation that a father is not cruel to his children. From an understanding that a father
does not wave a knife chalila, to slaughter his son. With this we play a double game. On the one hand we
are the sons of Avraham, that need to learn the deep message of the akeida, that we have a life of הנני
and at the same time we have a life of בניהנני . We pray to The Holy One that he does not test us in this
terrible conflict between הנני and בניהנני (Rav Binyamin Lau: Akeidat Yitzchak Lezaro p106, translation of
Tanya White)

9) In one popular rabbinic interpretation of this story, as the rabbi tells Hannah in Fervor, Sarah
died not from hearing that her son was to be killed but from the shock of hearing that he was still
alive after he was supposed to be sacrificed. Here is what the rabbi tells Hannah: “You may have
heard of refeeding syndrome. When a starved person eats too much too quickly, the body can’t take
it. Insulin levels soar, the heart runs wild. In extreme cases, fatal, instant death. It wasn’t grief that
killed Sarah, but the resumption of ordinary happiness.” The rabbi’s lesson? “Be cautioned,
Hannah. Do not lose hope.” (commentary.org/seth-mandel/hersh-goldberg-polin-and-the-hope/)

למעןלמותהולכיםהערביםהשהידיםגםנפשך.אתנוטלאפילוהשםאתלקדשמצווהישנהישראלבעם(10
ביניהם.מפרידהלאורחושךשביןאדירהתהוםאולםהאל.ייחוד

אברהםצעדושבהםהעקדה,שלפניהימיםשלושתשלומפורטיםארוכיםתיאוריםמופיעיםהשוניםבמדרשים
עםהאבשיחתאתלתארהמנסיםהמדרשיםבעשרותאךחיפשתי,רבותשניםהמוריה.הרלעברבצוותאויצחק
זועובדהלכאורה,ליצחק.המצפההעדןגןאודותעלדיברושהםהמספראחדמדרשולואין–לטבחהמובלבנו

זאת,ובכלעקדתו.לאחרעדןלגןלהגיעעתידשהואלוואמרבנואתהרגיעשאברהםלספרהיהמתבקשתמוהה:
כך.הטועןמדרשאףאין

לביןהעקדה,בשעתויצחקאברהםשלנפשםמסירותשביןהקוטביההבדלעלאותנומעמידזהמפתיעגילוי
לבועלעלהלאמעולםבלבד.ה'ייחודלמעןבנואתלעקודהלךאברהםבימינו.ישמעאלבנישלנפשםמסירות

http://commentary.org/seth-mandel/hersh-goldberg-polin-and-the-hope/


והתענוגותהחוויותאודותעלבאשליותשגהלאוהואהעדן,לגןלהגיעשיזכהכדייצחק,לטובתהיאשהעקדה
נפשואתלמסורמוכןאךהבא,לעולםלהגיעכדילמותרוצהאינומישראלאדםשחיטתו.לאחרלבנוהמצפים

האמת.בעולםיותרטוביםלחייםלקוותבליקונו,למען
כדיאלאהמופשט,ה'ייחודלמעןנפשםאתמוסריםאינםדתם,מצוותקיוםלמעןלמותהמוכניםהשאהידים,

מאווייהםלמימושלכליבעיניהםהפכה–יתברךשמוקידוש–ביותרהגדולההמצווההבא.לעולםלהגיע
הגשמיות.תאוותיהםלמעןאלאה',ייחודלמעןאינהנפשםמסירותביותר.המתועבים

המוסלמיםהשאהידיםלביןויצחק,אברהםבעקבותהצועדיםהדורות,בכלהשםמקדשישביןהיסודיההבדלזהו
ובכךהשם,קידושמושגאתחיללוהםהרמב"ם,כדבריהמייחדים','קהלעלנמניםהמוסלמיםכיאףהיום.של

השם.קדושתעלעצמםהמוסריםמקהלעצמםהוציאו
זכאיםאנורקשלנו.טובתנולמעןולאהגדולשמוקידושלמעןנפשנואתמוסריםויעקב,יצחקאברהם,בניאנו,רק

שאריתשמוראחדגוי'שומרלהרגנו:עלינומהקמיםעלינווישמורעלינושיחוסקוננואתולרצותלהתפלללהתחנן,
ז"ל(עמיטלהרבשנשאדבריםמתוך929)אחד'.ה'א-להינוה'שמך,המייחדיםאחד,עם

םבַּמָּה֙(11 ףה'אֲקַדֵּ֣ יאִכַּ֖ נּוּמָר֑וֹםלֵא-לֹהֵ֣ יםבְעוֹל֔וֹתהַאֲקַדְּמֶ֣ השָׁנָהֽ׃בְּנֵ֥יבַּעֲגָלִ֖ יה'הֲירְִצֶ֤ יםבְּאַלְפֵ֣ בְב֖וֹתאֵילִ֔ בְּרִֽ
מֶן ןנַחֲֽלֵי־שָׁ֑ יבְּכוֹרִי֙הַאֶתֵּ֤ יפִּשְׁעִ֔ יפְּרִ֥ אתבִטְנִ֖ י׃חַטַּ֥ ידנַפְשִֽׁ םלְךָ֛הִגִּ֥ שׁוּמָֽה־ה'מַה־טּ֑וֹבאָדָ֖ ימִמְּךָ֗דּוֹרֵ֣ אִם־עֲשׂ֤וֹתכִּ֣

הֲבַתמִשְׁפָּט֙ סֶדוְאַ֣ עַחֶ֔ כֶתוְהַצְנֵ֥ ו-ח(ו:)מיכהעִם־אֱ-לֹהֶֽיךָ׃לֶ֖
“He has told you, O man, what is good, And what the LORD requires of you: Only to do justice
And to love goodness, And to walk modestly with your God”;

רוַהֽ' האָמָ֑ ַֽמְכַסֶּ֤ םאֲנִי֙ה ֵֽאַבְרָהָ֔ רמ ה׃אֲנִ֥יאֲשֶׁ֖ םעשֶֹֽׂ בְרָהָ֔ בְרְכוּוְעָצ֑וּםגָּד֖וֹללְג֥וֹייִהְֽיֶ֛ההָי֧וֹוְאַ֨ לב֔וֹוְנִ֨ ֹ֖ יהָאָֽרֶץ׃גּוֹיֵ֥יכּ כִּ֣
יו רלְמַעַן֩ידְַעְתִּ֗ האֲשֶׁ֨ יויצְַוֶּ֜ יווְאֶת־בֵּיתוֹ֙אֶת־בָּנָ֤ מְרוּ֙אַחֲרָ֔ רֶךְוְשָֽׁ הלַעֲשׂ֥וֹתה'דֶּ֣ טצְדָקָ֖ עַןוּמִשְׁפָּ֑ יאלְמַ֗ ה'הָבִ֤

ם תעַל־אַבְרָהָ֔ ראֵ֥ י"ח:י"ז-י"ט()בראשיתעָלָיֽו׃אֲשֶׁר־דִּבֶּ֖
For I have singled him out, that he may instruct his children and his posterity to keep the way of
the LORD by doing what is just and right, in order that the LORD may bring about for Abraham
what He has promised him.”

נאחזיםבו.מסובכיםכשהםגםמעמדמחזיקיםישראלשבכוחההזכותאתמראהבסבךהנאחזתקרןה(12
אותההיאומהבסבך.נאחזיםבהלעד.הקייםדברקשה,עצםבה.להיאחזקרןלישראלישאובדים.ולא

הקרן?
בניסיוןלעמודנכונותוכדיעדממנה,למעלההייתהשלאאברהם,שלמסירותוה'.לפניבעמידההנפשמסירות
ודור.דורבכלפירותיהאתאוכליםוהםלעד,לבניוהקיימתהקרןהיאבנו,יצחקאתלעקודהנורא

היאויראתם,אהבתםאתהשלימה,אמונתםאתוהנעקד,העוקדשלחוסןאתהמזכירהאילשלקרן...אותה
)ר'הסבך.מןהשחרורהגאולה?היאמהשהריהגאולה.הכרזתאתבהיתקעאשרעדלישראלהעומדתהקרן
שם(סבתו,חיים

עֲרֵיתעֵ תֵחַרָצוֹןשַׁ לְהִפָּ
יאֶהְיהֶיוֹם שׁוֹטֵחַלְאֵלכַפַּ
יוֹםלִינאָזְכרֹאָנָּא הוֹכֵחַבְּ
זְבֵּח…והְַנֶּעְקָדעוֹקֵד והְַמִּ

מַיםִאֲדוֹןלְאַבְרָהָםמַראָ שָׁ
לְחָהאַל שְׁ לִישׁאֶלידָתִּ אוּרַיםִשְׁ

לוֹםשׁוּבוּ מַחְניַםִמַלְאֲכֵילְשָׁ
לַיםִלִבְניֵזְכוּתזֶהיוֹם ירְוּשָׁ
עֲרֵיבּוֹ פּוֹתֵחַאֲניִרַחֲמִיםשַׁ

חַוהְַנֶּעְקָדעוֹקֵד זְבֵּ והְַמִּ

בֻעָהזְבוּלשׁוֹכֵןבְרִיתְךָלִ וּשְׁ
וּנגְוּעָהסוֹעֲרָהלְעֵדָהזָכְרָה
מַע קִיעָהוּשְׁ וּתְרוּעָהתּוֹקְעָהתְּ
אלְצִיּוֹןואְֱמרֹ הַישְׁוּעָהזְמַןבָּ
שׁוֹלֵחַאֲניִואְֵלִיָּהינִּוֹן

חַוהְַנֶּעְקָדעוֹקֵד זְבֵּ והְַמִּ

!טובהוחתימהכתיבה


