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1. Shemot 25:10
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They shall make an ark of acacia wood, two and a half cubits long, a cubit and a
half wide, and a cubit and a half high.

2. Shemot 25:23
NN Y01 AR AN NRK| TN DDRK 0'RY XY ID7Y D'YY)
You shall make a table of acacia wood, two cubits long, one cubit wide, and a
cubit and a half high.

3. Shemot 25:31
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You shall make a lampstand of pure gold; the lampstand shall be made of
hammered work; its base and its shaft, its cups, calyxes, and petals shall be of one
piece.

4. Shemot 26:1
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As for the tabernacle, make it of ten strips of cloth; make these of fine twisted linen,
of blue, purple, and crimson yarns, with a design of cherubim worked into them.

5. Shemot 27:1
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You shall make the altar of acacia wood, five cubits long and five cubits wide—the
altaris to be square—and three cubits high.

6. Shemot 36:8
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Then all the skilled among those engaged in the work made the tabernacle of ten
strips of cloth, which they made of fine twisted linen, blue, purple, and crimson yarns;
into these they worked a design of cherubim.

7. Shemot 37:1
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Bezalel made the ark of acacia wood, two and a half cubits long, a cubit and a half
wide, and a cubit and a half high.

8. Shemot 37:10
NN 'YOI NANY AN NAKR]IDN DINAK D'YY Y [R7YD TR WY
He made the table of acacia wood, two cubits long, one cubit wide, and a cubit
and a half high;

9. Shemot 37:17
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He made the lampstand of pure gold. He made the lampstand—its base and its
shaft—of hammered work; its cups, calyxes, and petals were of one piece with it.

10.Shemot 38:1
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He made the altar for burnt offering of acacia wood, five cubits long and five cubits
wide—square—and three cubits high.

11.Talmud Brachot 55a
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Rabbi Shmuel bar Nahmani said that Rabbi Yonatan said: Bezalel was called by that
name on account of his wisdom. When the Holy One, Blessed be He, said to Moses:
Go say to Bezalel, “Make a tabernacle, an ark, and vessels” (see Exodus 31:7-11),
Moses went and reversed the order and told Bezalel: “Make an ark, and vessels, and
a tabernacle” (see Exodus 25-26). He said to Moses: Moses, our teacher, the




standard practice throughout the world is that a person builds a house and only
afterward places the vessels in the house, and you say to me: Make an ark, and
vessels, and a tabernacle. If | do so in the order you have commanded, the vessels
that | make, where shall | put them? Perhaps God told you the following: “Make a
tabernacle, ark, and vessels” (see Exodus 36). Moses said to Bezalel: Perhaps you
were in God’s shadow [betzel El], and you knew precisely what He said. You intuited
God’'s commands just as He stated them, as if you were there.

12.Talmud Yevamot 49b
AYi' N DR DXIRE DK IR DL DTRD IR N7 1D K 20 DY A K Aty AT [T K20 K
N1l D XOD 7Y
The Gemara expands on the events surrounding Isaiah’s death: Rava said:
Manasseh judged him as a false witness for issuing statements contradicting the
Torah and only then killed him. Manasseh said to Isaiah: Moses your master said in
the Torah: “And He said: You cannot see My face, for man cannot see Me and live”
(Exodus 33:20), and yet you said: “I saw the Lord sitting upon a high and lofty throne”
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The Gemara resolves the first contradiction: I saw the Lord" is to be understood as it
is tfaught in a baraita: All of the prophets observed their prophecies through an
obscure looking glass [aspaklarial, i.e., their prophecies were given as metaphoric
visions but were not a direct perception of the matter. However, Moses our master
observed his prophecies through a clear looking glass, i.e., he gained a direct and
accurate perception of the matter.

13.Talmud Brachot 13a
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GEMARA: We learned in the mishna that one must focus his heart while reading the
portion of Shema in the Torah in order to fulfill his obligation. From here, the Gemara
seeks to conclude: Learn from this that mitzvot require intent, when one performs a
mitzva, he must intend to fulfill his obligation.

14.Shulchan Aruch, Orach Chayim, 60:4
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There are those who hold that the commandments do not require intention, and
there are those who hold that they do need intention in order to fulfill the doing of
that commandment - and such [i.e. the latter] is the [correct] halacha.

15.Mishnah Berurah, ibid. 7
7w NIAX N0 W7 W IWURD 71090 TA7 KXY (1P K7 DX TAY'TAL Q72 D' DIXA N?'Nn0Y vIDY
n7'on
Everyone agrees that ideally a mitzvah should have the intent of one’s heart, and,
after-the-fact, if one did not have intent, they have still fulfilled their obligation, other
than the first verse of Kriat Shema and the Avot blessing of the Amidah.

16.likutei Moharan 2, 12:12
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For *Ayeh (Where) is the place of His glory2” alludes to the supreme glory of the
highest utterance, i.e., the Hidden Utterance/ Bereishit , from where the life-force for
these places is drawn. And so, when a person seeks and searches “Ayeh is the place
of His glory2”—through this itself he returns and ascends to the supreme glory, the
concept of Ayeh, which, by virtue of its great concealment and hiddenness, gives
life to those places. Thus now, by having fallen there and consequently sought
“Ayeh is the place of His glory2” he re-connects himself to there, and so instills vitality
into his downfall and rises up to the highest heights.




