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17 I thank You, living and eternal King,
for giving me back my soul in mercy:.

Great is Your faithfulness.




’:'IL)N My God, "fL’N
the soul You placed within me is pure. X' 'm']u | nmw 'mWJ

You created it, You formed it, You breathed it into me, T

and You guard it while it is within me. e 'mﬂDJ 'mN .mw an ‘mmj 'mN
One day You will take it from me, o WHUL) TR, AP 'WJWTJ XY
and restore it to met in Fheltime to come. Nﬂ‘" 'I’mJL’ » .n,m.ﬂ.n
As long as the soul is within me,

[ will thank You, :[’IJ?L) K 'ﬂm vonen 'ﬂm )34 'UJWJ'IW [TJTL’J
Lorp my God and God of my ancestors, ?m:m ?']L)m ?']L)N it

Master of all works, LorD of all souls.
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Blessed are You, LORD,
who restores souls to lifeless bodies. hajys D’WIDL) ﬂmWJ '1’TWJ'T i .mN '[11:1
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This world... the World to Come: the prayer itemizes four time-zones: 1. this
world that we inhabit now; 2. the World to Come, according to Maimonides,

the realm of the soul after death; 3. the days of the Messiah, when the Temple
will be rebuilt, the rule of David will be restored and peace and justice will

prevail in the affairs of mankind; and 4. the resurrection of the dead, the final
denouement of history, when those who have died will live again.



as it is stated: “And your people also shall be all rlghteous,
they shall inherit the land forever; the branch of My
planting, the work of My hands, for My name to be
glorified” (Isaiah 60:21). And these are the people who have
no share in the World-to-Come: One who says there is no
resurrection of the dead derived from the Torah, and one
who says: The Torah did not originate from Heaven, and an
epikoros. Rabbi Akiva says: Also included [in the exceptions]
are one who reads external literature, and one who
whispers invocations over a wound and says: “Every illness
that | placed upon Egypt | will not place upon you, for | am
the Lord, your Healer” (Exodus 15:26). Abba Shaul says: Also
included in the exceptions is one who pronounces the
[ineffable] name as it is written.‘
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Belief in the resurrection of the dead is obligatory
according to the tradition of our people, as we
explained above. Logic does not require it, but since
it is something whose existence is rationally
conceivable, we are obliged to believe it, as we
explained in that place. Particularly is this the case
since it is confirmed by experience. Elijah brought
back to life the son of the widow of Zarephath, while
Elisha revived the son of the Shunammite woman,
and a thing to which experience testifies must be
believed, even if it is not required by logic. For

which attracts iron, because experience shows it,
though logic does not require it. We must therefore
believe that God will revive the dead, even after they
turn to dust, because it is something the mind can
conceive.
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The resurrection must be explained in the same way.
The body of the righteous man, by reason of the
impression remaining in it of the divine spirit which it
lodged, is more prepared without doubt to receive the
same divine spirit a second time than it was at first, as
the Rabbis say: “If those who never had been came to
life, surely those who once had been would come to life
again.” In other words, a thing which was not fit to
receive a higher power and yet received it once, is
surely fit to receive it a second time, because it retains
an impression and preparation for receiving it a second
time more easily than at first.
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As to the manner of resurrection, the Rabbis say that
there is a certain dew with which God will revive the
dead. It seems, therefore, that the dew which God will
cause to descend upon the earth will have in it the virtue
of the semen of the male, which gives the form of the
person, while the earth at that time, by reason of its
preparation, will have the virtue of the seed of the
female, which gives the matter of the newly born
individual. The prophecy of Ezekiel concerning the dead
which he brought back to life disagrees with this
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Be this, however, as it may, whether after the
resurrection the people will eat and drink and beget
children and die in the usual manner [or not], we have
already explained that it is a matter of dispute among
the great men of more recent times. Maimonides and a
great many distinguished men who follow him say that
the persons resurrected will use all their sense
functions in the natural way, and then will die again and
return to dust. Rabbi Meir Halevi and Nahmanides are
of the opinion that after resurrection, the persons in
permits them, and then their bodies will be transmuted
by purification and will become like the body of Elijah.
And thenceforth they will continue to exist as body and
soul, but will no longer use any sense functions, will not
eat or drink or die and will remain forever without
eating and drinking. It seems too that this latter is the
opinion of some of the Rabbis of the Talmud, for they
say that the righteous whom God will resurrect will not
return to dust.
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Se'adyah Gaon (882-942) The Book of Beliefs and Opinions Chapter 7

The author of this book declares that, as far as the doctrine of the
resurrection of the dead is concerned... it is a matter upon which our
nation is in complete agreement. The basis of this conclusion is a
premise... namely, that man is the goal of all creation. The reason why he
has been distinguished above all other creatures is that he might serve
God, and the reward for this service is life eternal in the world of
recompense.

Prior to this event, whenever He sees fit to do so, God separates man's
spirit from his body until the time when the number of souls meant to be
created has been fulfilled, whereupon God Brings about the union of all
bodies and souls again... We consequently do not know of any Jew who
would disagree with this belief.
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concrete form, save only the souls of the righteous divested of
body as are the ministering angels. Inasmuch as it harbors no
concrete forms there is no need there for eating, drinking, or
other of the bodily necessities of the sons of man in this world;
neither will any of the many things which happen to bodies in
this world come to pass there, as, for instance, sitting down,
standing up, sleep, death, sadness, mirth or the like. Thus did
the ancient sages say: "In the World to Come there is no eating,

no drinking, and no family life, save that the righteous are
sitting, graced with garlands upon their heads, and indulge in

feasting upon the luminousness of the Shekinah".*Berakot,
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Herefrom, it is clear to you that no body exists there, seeing that there is
neither eating nor drinking. That expression of "sitting" herein employed,

is figurative, as if saying that they are there without effort or fatigue, and
the phrase they employed, saying: "graced with garlands upon their
heads", means that they have conscious knowledge of the reason why they
have merited to be in the World to Come, and this is their crown of
garlands, as, for example, Solomon said: "The crown wherewith his mother

hath crowned him" (Songs. 3.11). Moreover, it was said: "And everlasting
shall joy be upon their heads (Is. 35.10); now joy is not a body to rest upon
one's head, even so the crown spoken of by the sages refers to knowledge.
But what is the meaning of the phrase, "and indulge in feasting upon the
luminousness of the Shekinah"? It is that by which they know and attain
part of the Truth of the Holy One, blessed is He! something they do not

know while in the dark, low body.
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* Abraham {ben David] said: That man’s words DY2Y7P P1PA2 DTN WIRD 2T R”R 91312 PR 2”Mmyn
appear to me to resemble those of the one who MNWIY ROR MANs 0NNN NPNN PR INIRY MY
said that resurrection will not occur to bodies VIR MY N 5Y YN NYT 7R RY YWRI PM 729

but only to souls, and | swear that this is not the
opinion of the Sages, who said: “In the future,
the righteous will stand in their clothes... and
they instructed their children to bury them in
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white rather than black... and that the righteous PTMY ROR 19YY DTN 111 ROW (278 PITMID)
do not turn to dust but remain corporeal... and PTMY DNNa (R”X /P3TN10/ DY) 1INR 127,002
they will be cured of their infirmities.” All these L0791 PTRIY 10 DNY1A M DINIIN AOR DI, PPRAINN
prove that they will resume life bodily, but it is N30 MR MPIN DN DY RNIINY TWAR IR
possible that God will make their bodies strong IYRYNI MITVYN 1A 2109 NIT IR NI DIRYNN

and healthy like those of angels or of Elijah.
Their crowns will also be real and not
metaphorical.
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Criticism such as that of Rabad originated in large measure from Rabbi Samuel Ben Ali, Gaon or Dean of the yeshiva in
Baghdad, a contemporary of Maimonides and one of his most implacable opponents. From Maimonides’s reference to it
early in the treatise, we can see that it was, to an extent, typical of its time. Rabbi Samuel relied on the unadorned and
unexplained lore of the Talmud and midrash, while Maimonides argued for the necessary qualification of rabbinic
legendary material in the light of contemporary philosophical sensibilities.

But this year, 1191, a letter arrived from some of my colleagues in Baghdad, in
which they wrote that an individual from Yemen inquired regarding these
selfsame issues of Samuel Halevi, the incumbent head of the Academy, may
God protect him, who at present resides in Baghdad. He composed an essay on
resurrection and in it he calls some of my views an error and a sin, and others
defensible... | found it was a collection of the homilies and legends that he had
gathered. Everyone knows that scholars are not expected to rehearse the
homilies and the curious tales of the sort that women tell one another in their
condolence calls. What is wanted is their interpretation, and an exposition of
their implied meaning, so that they conform to a rational position, or at least
approximate it.




Why, my son, should you take offense that a man whom peaple accustom from his youth to believe that there is
none like him in his generation; when age, high office, aristocratic descent, the lack of people of discernment in
this town, and his relationship with individuals, all have combined to produce this execrable consequence that each
and every individual hangs expectantly on each word pronounced from the academy in anticipation of an honorific
title from there... - why do you wonder that he has acquired such [evil] traits? How, my son, could you imagine that
he should love truth enough to acknowledge his weakness?... This is a thing that a man like nim will never do, as it
Was not done by better men who preceded him (letter to Joseph b. Judah in: D.H. Baneth (ed.), Iggerot ho-Rambam
(1946), 541



Maimonides attributed the misunderstanding to an oversimplification by the
masses of the doctrine of resurrection, like that which determined their view of
anthropomorphism.

However, all this is an inescapable consequence of
premature misconceptions in the minds of the masses.
They do not recognize true existence other than in a
body... For this reason, most of them believe that God
is corporeal, because in their judgment He would not
be in existence if he were not.
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Solomon b. Abraham of Montpellier, together with David b. Saul and *Jonah b. Abraham Gerondi (a relative of
*Nahmanides ) agitated against philosophy, and in 1232 succeeded in persuading the rabbis of northern France to
issue a total ban on the study of philosophy, including Maimonides' Guide of the Perplexed and Book of Knowledge
(the first section, containing philosophical material, of the Mishneh Torah). The traditionalists' arguments against
philosophy were based on three oft-repeated claims (recurring in the later stages of the controversy as well), which
were consistently denied by the philosophers: (1) Theological - The philosophers were depicted as denying
miracles, as regarding prophecy as a purely natural phenomenon, as undermining the authority of the Torah, and
as rejecting traditional eschatology; (2) Exigetical - The traditionalists charged the philosophers with engaging in
indiscriminate allegorization of Scripture and of denying the historicity of various biblical persons and events; (3)




