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Se`adyah Gaon (882-942) The Book of Beliefs and Opinions Chapter 7

The author of this book declares that, as far as the doctrine of the 

resurrection of the dead is concerned… it is a matter upon which our 

nation is in complete agreement. The basis of this conclusion is a 

premise… namely, that man is the goal of all creation. The reason why he 

has been distinguished above all other creatures is that he might serve 

God, and the reward for this service is life eternal in the world of 

recompense.

Prior to this event, whenever He sees fit to do so, God separates man's 

spirit from his body until the time when the number of souls meant to be 

created has been fulfilled, whereupon God Brings about the union of all 

bodies and souls again... We consequently do not know of any Jew who 

would disagree with this belief.





ב:משנה תורה הלכות תשובה ח

• The World to Come harbors neither body nor aught of a 

concrete form, save only the souls of the righteous divested of 

body as are the ministering angels. Inasmuch as it harbors no 

concrete forms there is no need there for eating, drinking, or 

other of the bodily necessities of the sons of man in this world; 

neither will any of the many things which happen to bodies in 

this world come to pass there, as, for instance, sitting down, 

standing up, sleep, death, sadness, mirth or the like. Thus did 

the ancient sages say: "In the World to Come there is no eating, 

no drinking, and no family life, save that the righteous are 

sitting, graced with garlands upon their heads, and indulge in 

feasting upon the luminousness of the Shekinah".4Berakot, 

17a. C.

ה אֶלָא נַפְשׁוֹת  הָעוֹלָם הַבָא אֵין בוֹ גּוּף וּגְוִיָ •
.מַלְאֲכֵי הַשָרֵתהַצַדִיקִים בִלְבַד בְלֹא גּוּף כְ 

כִילָה וְלֹא  הוֹאִיל וְאֵין בוֹ גְּוִיוֹת אֵין בוֹ לֹא אֲ 
רִים שֶׁגּוּפוֹת בְנֵי  שְׁתִיָה וְלֹא דָבָר מִכָל הַדְבָ 

לֹא יֶאֱרַע דָבָר  וְ . אָדָם צְרִיכִין לָהֶן בָעוֹלָם הַזֶה
.  גּוּפוֹת בָעוֹלָם הַזֶהבוֹ מִן הַדְבָרִים שֶׁמְאָרְעִין לַ 
מִיתָה וְעֶצֶב  כְגוֹן יְשִׁיבָה וַעֲמִידָה וְשֵׁנָה וּ

רוּ חֲכָמִים  כָךְ אָמְ . וּשְחוֹק וְכַיוֹצֵא בָהֶן
א  הָעוֹלָם הַבָ " (ברכות יז אגמרא )הָרִאשׁוֹנִים 

לֹא תַשְׁמִישׁ  וְ " אֵין בוֹ לֹא אֲכִילָה וְלֹא שְׁתִיָה
בִים  אֶלָא צַדִיקִים יוֹשְׁ " (ברכות יז אגמרא )

".  ין מִזִיו הַשְכִינָהוְעַטְרוֹתֵיהֶם בְרָאשֵׁיהֶן וְנֶהֱנִ 
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• Herefrom, it is clear to you that no body exists there, seeing that there is 

neither eating nor drinking. That expression of "sitting" herein employed, 

is figurative, as if saying that they are there without effort or fatigue, and 

the phrase they employed, saying: "graced with garlands upon their 

heads", means that they have conscious knowledge of the reason why they 

have merited to be in the World to Come, and this is their crown of 

garlands, as, for example, Solomon said: "The crown wherewith his mother 

hath crowned him" (Songs. 3.11). Moreover, it was said: "And everlasting 

shall joy be upon their heads (Is. 35.10); now joy is not a body to rest upon 

one's head, even so the crown spoken of by the sages refers to knowledge. 

But what is the meaning of the phrase, "and indulge in feasting upon the 

luminousness of the Shekinah"? It is that by which they know and attain 

part of the Truth of the Holy One, blessed is He! something they do not 

know while in the dark, low body.

אֵין שָׁם אֲכִילָה  הֲרֵי נִתְבָרֵר לְךָ שֶׁאֵין שָׁם גּוּף לְפִי שֶׁ •
.  ין דֶרֶךְ חִידָה אָמְרוּוְזֶה שֶׁאָמְרוּ צַדִיקִים יוֹשְׁבִ . וּשְׁתִיָה

וְכֵן זֶה . ל וּבְלֹא יְגִיעָהכְלוֹמַר הַצַדִיקִים מְצוּיִין שָׁם בְלֹא עָמָ 
גְלָלָהּ  דַעַת שֶׁיָדְעוּ שֶׁבִ שֶׁאָמְרוּ עַטְרוֹתֵיהֶן בְרָאשֵׁיהֶן כְלוֹמַר

הִיא הָעֲטָרָה שֶׁלָהֶןזָכוּ לְחַיֵי הָעוֹלָם הַבָא מְצוּיָה עִמָהֶן וְ 
טְרָה בָעֲטָרָה שֶׁעִ " (שיר השירים ג יא)כָעִנְיָן שֶׁאָמַר שְׁלֹמֹה 

וְשִמְחַת עוֹלָם  " (ישעיה לה י)וַהֲרֵי הוּא אוֹמֵר ". לוֹ אִמוֹ 
כָךְ . תָנוּחַ עַל הָרֹאשׁוְאֵין הַשִמְחָה גּוּף כְדֵי שֶׁ " עַל רֹאשָׁם

וּמַהוּ זֶה שֶׁאָמְרוּ. העֲטָרָה שֶׁאָמְרוּ חֲכָמִים כָאן הִיא הַיְדִיעָ 
יגִין מֵאֲמִתַת הַקָדוֹשׁשֶׁיוֹדְעִים וּמַשִ . נֶהֱנִין מִזִיו הַשְכִינָה

 :וּף הָאָפֵל הַשָפָלבָרוּךְ הוּא מַה שֶאֵינָם יוֹדְעִים וְהֵם בַגּ

file:///C:/Song_of_Songs.3.11
file:///C:/Isaiah.35.10
file:///C:/Song_of_Songs.3.11
file:///C:/Isaiah.35.10


ד"השגת הראב

• Abraham {ben David] said: That man’s words 
appear to me to resemble those of the one who 
said that resurrection will not occur to bodies 
but only to souls, and I swear that this is not the 
opinion of the Sages, who said: “In the future, 
the righteous will stand in their clothes… and 
they instructed their children to bury them in 
white rather than black… and that the righteous 
do not turn to dust but remain corporeal… and 
they will be cured of their infirmities.” All these 
prove that they will resume life bodily, but it is 
possible that God will make their bodies strong 
and healthy like those of angels or of Elijah. 
Their crowns will also be real and not 
metaphorical. 

א דברי האיש הזה בעיני קרובים "א. ב אין בו גוף"העוה•
למי שאומר אין תחיית המתים לגופות אלא לנשמות  

ל על זה שהרי אמרו  "וחיי ראשי לא היה דעת חז, בלבד
ו "עתידין צדיקים שיעמדו בלבושיהן ק( א"דף קי)כתובות 

אל תקברוני ( ד"שבת קי)וכן היו מצוין לבניהם ' מחטה וכו
וכן אמרו  , בכלים לבנים ולא בשחורים שמא אזכה

שלא ישובו הצדיקים לעפר אלא עומדין  ( ב"סנהדרין צ)
במומם עומדין  ( א"צ/ סנהדרין/שם )וכן אמרו , בגוייתם

,  וכל אלה מוכיחים כי בגוייתם הן עומדין חיים, ומתרפאין
אבל אפשר שהבורא ישים גוייתם חזקות ובריאות כגוית  

המלאכים וכגוית אליהו זכור לטוב ויהיו העטרות כמשמען  
.וכפשוטן ולא יהיה משל





Criticism such as that of Rabad originated in large measure from Rabbi Samuel Ben Ali, Gaon or Dean of the yeshiva in 

Baghdad, a contemporary of Maimonides and one of his most implacable opponents. From Maimonides’s reference to it 

early in the treatise, we can see that it was, to an extent, typical of its time. Rabbi Samuel relied on the unadorned and 

unexplained lore of the Talmud and midrash, while Maimonides argued for the necessary qualification of rabbinic 

legendary material in the light of contemporary philosophical sensibilities.

But this year, 1191, a letter arrived from some of my colleagues in Baghdad, in 

which they wrote that an individual from Yemen inquired regarding these 

selfsame issues of Samuel Halevi, the incumbent head of the Academy, may 

God protect him, who at present resides in Baghdad. He composed an essay on 

resurrection and in it he calls some of my views an error and a sin, and others 

defensible… I found it was a collection of the homilies and legends that he had 

gathered. Everyone knows that scholars are not expected to rehearse the 

homilies and the curious tales of the sort that women tell one another in their 

condolence calls. What is wanted is their interpretation, and an exposition of 

their implied meaning, so that they conform to a rational position, or at least 

approximate it.





Maimonides attributed the misunderstanding to an oversimplification by the 

masses of the doctrine of resurrection, like that which determined their view of 

anthropomorphism. 

However, all this is an inescapable consequence of 

premature misconceptions in the minds of the masses. 

They do not recognize true existence other than in a 

body... For this reason, most of them believe that God 

is corporeal, because in their judgment He would not 

be in existence if he were not.




